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PREFACE. 



The following Lectures were intended merely 
to famish the Author's own congregation with 
a bummary of the leading points, in the 
controversy between Protestants and Roman 
Catholics. At the time they were delivered 
no idea of publishing them was entertained; 
nor would they have assumed the present form 
but for the very general request of numbers 
who listened to them, and of others who had 
read them as reported by the local press. 
Those who are acquainted with the controversy 
will not expect them to contain anything new. 
The Author in giving them to the public makes 
no pretension to originslity. 



iv PREFACE. 

Only the more prominent errors of the 
Church of Rome are noticed — and of these the 
very partial examination of one particular branch 
requires explanation. The doctrine of the Sa- 
craments and of Sacramental Efficacy, as held 
by Romanists and others, is reserved for future 
distinct investigation. 

Cheltenham, 

March 1, 1851. 



j THE 

RELIGION OF ROME 

EXAMINED, &c. 



■»?— - 



LECTURE I. 

ON THE AUTHORITY OF THE CHURCH. 

These were more noble than those in Thessalonica, 
in that they received the word with all readiness 

* o/ mind, and searched the Scriptures daily 
whether these things v?ere so. Acts xvii. 11. . 

If it be deemed necessary to offer any apology for 
deviating from the ordinary course of ministerial 
instructioi;, by commencing a series of contro- 
versial Lectures on the doctrines of the Church 
of Hume, I plead in vindication of this course, the 
recent movements on the part of the Pope, with 
a view to the establishment of a papal hierarchy 
in this country. 

By this arrogant assumption of spiritual supre- 
macy over a nation of Protestants, his holiness has 
challenged the investigation of the ecclesiastical 
system of which he is the acknowledged head. 
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We must not deny the pretensions even of this 
intolerant hierarchy, without first examining its 
doctrine and testing its claim to infallibility. 

In pursuing this discussion, however, it should 
he our earnest desire to cherish the spirit of 
the apostle, towards those who differ from us, 
"In, meekness instructing those wlio oppose them- 
selves ; if God peradventure will give them re- 
pentance to the acknowledging of the truth. And 
that they may recover themselves out of the snare 
of the devil, who are taken captive by him at his 
will," 2 Tim. ii. 25, 26. Although we may not 
be able in every instance to limit ourselves to the 
mildest terms, when examining doctrines which 
we believe to be most corrupt and pernicious, or 
'when exposing the artifices which the Roman 
Priesthood have employed, to secure the blind 
submission of their deluded votaries ; yet we are 
anxious to avoid exciting feelings of irritation. 
The interests of truth may be greatly advanced by 
free, fair, and calm discussion, but truth itself 
derives no advantage from violence of language or 
bitter invective. Our aim should be, if possible, 
to convince our Roman Catholic brethren, that 
wliilst we are uncompromising adversaries to their 
doctrines and practices, we indulge towards them 
no personal hostility — above all we deprecate the 
too frequent practice of blending party politics and 
the mere topics of secular debate, with the discus- 
sion and deftnce of christian truth. Our object 
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is to explain the reasons for our secession from 
the communion of the church of Rome. It is to 
he regretted that much ignorance prevails on this 
subject. ■ Many persons are Protestants for the 
same reason that their neighbours are Romanists — 
because it is the religion of their ancestors, the 
religion in which they were trained. It is to be 
feared that many zealous Protestants are less ac- 
quainted with the subject involved in this contro- 
versy than those against whom they protest, and 
hence are but ill qualified to maintain the truth, 
against their more skilful defence of error. To 
show the real dangers that are to be apprehended 
from the spread of Romanism — to make Protes- 
tants acquainted with the doctrines acknowledged 
by the supporters of that system, and the argu- 
ments by which they defend'them, and to furnish 
scriptural reasons for their rejection — are the chief 
objects I would consistently, fearlessly, and con- 
scientiously pursue, in the course of this investiga- 
tion. Having made these preliminary remarks, 
we shall at once proceed to the subject proposed 
for consideration in this lecture : — 

THE AUTHORITY OF THE CHURCH. 

In all religious discussions it is of the utmost 
importance, at the very commencement if possible, 
to determine the Rule of Faith — the standard of 
appeal. And here at the very threshold of our 
inquiry, we find the Romanist aa^ XXi'fe ^xoXft^'ss^ 
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directly at issue. The Protestant avows as a 

fundamental principle,' as the fotmdation of all his 

convictions, arid of all his hopes — THAT THE 

BIBLE, IS THE ONLY TRUE, AND AU- 

THOftlSED RULE OF FAITH AND PR AC- 

TICE IN ALL MATTERS OF RELIGION. 

The Romanist on the othier hand, denies the 

sufficiency of Hbly Scripture as a rule of faith, 

and opposes to its authority that of the church; 

riot only in her decrees and councils, but in her 

oral traditions. Consistaritlv with this avowal the 

church forbids the readrog and examination of the 

Scriptures by the laity, except under the direction 

of a priest. The bare statement of this difference 

of sentiment, shows the vast importance with 

which the subject is invested. It is not A mere 

matter of opinion, on some topic of subordinate 

and temporary interest. It is at oiice practical, 

vital, and essential. It relates to the soul — to 

fetemity. It involves the solemn inquiry — from 

what source am I to learn the character of the 

divine Being? Where has he revealed his will to 

sinful man ? By what light am I to be guided in 

the way to reconciliation with God — to holiness — 

to salvation — ^^to heaven ? 

In pursuing our subject it will be desh*able to 

adduce evidence to show that the church of Rome 

does deny the exclusive authority of the word of 

God as a rule of faith. This is the more needful 

because the fact is frequently denied by Romanists. 
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Such is the faciKty with which the infallible church 
can adapt her policy to circumstances that in Pro- 
testant countries and at particular periods, a more 
liberal use of the sacred volume is allowed ; but in 
all such cases the permission is restricted to versions 
published under her own authority; whilst in 
Cathohc countries the Bible is almost invariably a 
prohibited book. We are not however left to de- 
termine a matter of doubtful history or report; we 
appeal at once to her own authoritative decisions. 
" Seeing," saith the Fourth of the decisions of the 
Council of Trent, concerning prohibited books, 
" seeing it is manifest from experience, that if the 
Holy Book be permitted to be read everywhere 
without difference in the vulgar tongue, more harm 
than good results thence by the rashness of men, 
let it therefore be at the pleasure of the bishop or 
inquisitor, with the advice of the parish clerk or 
confessor, to grant the reading of the Bible, trans- 
lated by Catholic authors, to those, who in their 
opinion, will receive thereby an increase of faith 
and piety. This license let them have in writing; 
and whoever shall presume to read or possess such 
Bibles, without permission, cannot receive absolu- 
tion of sins till he has returned them to the 
ordinary. But all booksellers who may sell, or in 
any other manner supply Bibles, written in the 
vulgar dialect, to any person not possessed of the 
aforesaid license, shall forfeit the price of the 
books, to be applied to sacred p\«^^^^^ Vj vi^^ 

Bl 
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Bishop, and submit to other punishment at the 
will of the said Bishop, according to the nature 
and degree of their fault. But let no one buy or 
read these Bibles without the permission of their 
pastor." Hear the same Council of Trent in its 
decree concerning the use of the sacred Books : — 
" Besides," says the decree, " for restraining 
petulant wits, it decrees^ that no man, leaning to 
his own understanding in matters of faith and 
morals pertaining to edification of the Christian 
doctrine, twisting the holy Scriptures to their own 
sense, dare interpret th« Holy Scriptures contrary 
to the sense that the Holy Mother Church) to 
whom it belongs to judge of the true sense of the 
Holy Scriptures) hath holden and does hold, or even 
contrary to the unanimous consent of the Fathers, 
though those interpretations were never intended 
to he published. Those Who contravene this 
statute shall be reported by the ordinary, and 
punished by the pains ordained by law." If it 
were designed by this discussion merely to excite 
indignation, and stir up hostile feelings against 
the members of the Church of Rome, we might 
follow these quotations with a fearful catalogue 
of the names of those, who suflFered the loss of 
property, liberty, and who endured even the pains 
of martyrdom, because their love of the word of 
God was stronger than their fear of persecution. 
When we refer to decrees of the ancient councils 
JUf expositors of Catholic doctraie,"^^ «x^ lo\d llvat 
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we fU*e not to judge the Catholicism of the present 
age by the history of the past. We are told that 
since the time when her prohibitory statutes were 
enacted, great changes have taken place, and that 
now the appeal to Scripture is allowed by the 
church. If we admit this, we may fairly inquire 
how the possibility of such change can be recon- 
ciled with the asserted infallibility of the church ? 
But although it might be expected, that in a 
church where there is so much boast of unity of 
faith and profession, there would be no difficulty 
in ascertaining the exact nature of its creed at all 
times, and in all lands ; yet it is notorious that for 
purposes of disputation, the enactments of councils 
and the decrees of Popes, have when it has been 
found convenient, been flatly contradicted even by 
eminent Romanists. In this case, however, we 
have the evidence of the chief representative of 
the Papacy in this country. Dr. Wiseman, 
tells us in his lectures, speaking of the test of doc* 
trine of the Catholic church, **that they allow of 
no authority but the word of God, written or «»- 
written ; and maintain that the control so neces* 
sary over the latter exists in its depositary, that is, 
in the Church of Christ." And again, in the same 
lectures, we are told (and this is the constant state- 
ment of Roman Catholic writers) that the Bible 
itself is not sufficient, but that the teaching, the 
traditions of the church, must be bound up with it 
to give it its great sanative m&^fcw^^, \ft ^^^j^!»r». 
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its great sanative effects." The Catholic judge 
in controversies," says Bishop Chaloner, " is the 
church of God, from whose decisions no appeal is 
allowed to the dead letter of scripture," They 
endeavour to sustain the paramount authority of 
the church, on the ground that we are indebted to 
her for determining the canon of Scripture. Who,, 
say they triumphantly, declared the books of 
Scripture canonical ? Was it not the testimony of 
the church that estabhshed this authority ? Hence 
they conclude, that there must exist in the church 
a power to determine the authority, and ascertain 
the sense of Scripture to which we ought invariably 
to appeal. Now, were we to admit the right of 
the Church of Rome to determine what books 
should be regarded as canonical, we must accept 
the whole of the books of Tobit, Judith, Wisdom 
Ecclesiasticus, Baruch, the two books of Esther 
and Daniel, these being expressly mentioned in a 
decree, in which the council of Trent decreed the 
divine authority of the Apocrypha ! and in which 
it is declared concerning these whole books, with 
all their parts, that whosoever rejects them as not 
canonical is accursed! But we deny that the 
church of Rome, or any council convened by the 
authority of that church did first determine the 
canon of Scripture. The canon of the Old Testa- 
ment was settled long before the hierarchy of Rome 
existed, and no catalogue of those of the New Tes- 
tament is to be found in the decrees of the early 
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geiiefal d^uncils. ' If the question be still urged, 
how Waff the carmn of Scripttire' determined? W« 
may reply in the words of the etnhient Dr. Lardner, 
•* Detertriined not by the authority of councils, but 
t^e bdoks of which it consiists were known- to b* 
the^Writlngs of the apostles and evangelists, in the 
same way and manner that we know the i^orks of 
CoesaT; Ciciero, HDrade, Tacitus to be theirs, and 
the canon was fotthed npOh the ground of « una- 
nimotis 0* geftertdly concurring testimony and tra- 
dition." {Credibility, vol. 6. p. 27.) Whatever 
church olr council might pronounce a declaration 
ill favour df the books of the New Testament^ 
their atithenticity Cduld not depend on such au- 
thoritative declaration, but mufet be proved from 
the antecedent evidence upon which it was founded'. 
We shall now proceed to examine more par- 
ticularly the authority assumed by the Church of 
Home. Her members claim for her ati inMlible 
authority to determine what is truth, and to exer- 
cisse' uilcontrolled d6minion over all Chriistiails — t)f 
every age and totintry. The council of Trent 
calls her «' the Mother arid Mistress of all 
chnrches.'* It will be ho difficult ta&k to prove 
that this afrogatit afssumption of superiority ii^ 
tic^ly unsupported by the NieW Testameht. 
* iBt. The sense in'Which the Word "chttrch "^ is 
used' in thisihstarice, i33' decldedly'0rrdne6us.* Th« 
Greek word itself, Eeelesia, simply means an as- 
sembly of the people, either convened by the civil 
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I 

magistriate for public business, (Acts xix. 39,) or 
an accidental, or even a di3orderly assembly or 
mob. It commonly occurs in tbe New Testament 
with but two different significations. According 
to the first of these, it represents the whole com- 
pany of the redeemed, whether in heaven or on 
earth, the whole collective body of believers which 
ever has existed, which does now exist, or which 
ever shall exist to the end of time. The general 
assembly and church of the first-bom which are 
written in heaven. Heb. xii. 23. This church is 
at present invisible to^us, and will not appear till 
Christ shall " come to be glorified in his saints, 
and to be admired in all them that believe. 
2 Thess. i. 10. This is what is commonly called 
"the catholic or universal church." The New 
Testament in its letter and spirit utterly discoun- 
tenances the notion of a cathoHc or universal 
visible church in the world. 

The term " church " is also applied in the New 
Testament, to a particular congregation of pro- 
fessed believers in Christ Jesus, regularly assembling 
in one place for the performance of religious wor- 
ship, and obedience to the positive institutions of 
Christ. These then are the two senses in which 
the word is used in the New Testament. Dr. 
Campbell, than whom, few scholars have devoted 
more time and learning to the study of that sacred 
book, says, " In any intermediate sense, between 
a single congregation and the whole community of 
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Christians, not one instance can be brought of the 
application of the word in sacred writ. We speak 
now indeed, (and this has been the manner for 
ages,) of the Gallican Church, the Greek Church, 
the Church of England, the Church of Scotland, as 
of Societies independent and complete in them- 
selves. Such a phraseology was never adopted in 
the days bf the apostles. They did not say, the 
church of Asia, or the church of Macedonia, or 
the church of Achaia, but the churches of God in 
Asia, the churches in Macedonia, the churches in 
Achaia. The plural number is invariably used, 
when more congregations than one is spoken of, 
unless the subject be of the whole common- 
wealth of Christ.*'* The nineteenth article of the 
Church of England says, " The visible church of 
Christ is a congregation of faithful men, in which 
the pure word of God is preached, and the sacra- 
ments be duly administered according to Christ's 
ordinance in all these things that of necessity are 
requisite to the same." To this definition of a 
Christian church there can be no objection, if we 
except so much in phraseology as implies the ex- 
istence of a universal visible church. We think it 
would be more scriptural to say, *'A visible church, 
&c." In agreement with this, it has been well 
observed, " In the constitution of a scriptural 
church, we recognize the authority of Christ as its 
warrant, the truth of Christ as its foundation, and 

* I/ectnrei on Jlcclcaiastical Hiatorv, vv)V.\,\>.^^e^'JSi^. 
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representation is directly contradicted by Scripture. 
The first church, in order of time, under the new 
dispensation, was the chorch at Jerusalem : Peter 
having on the day of Pentecost sucoessfiiUy pro- 
claimed the gospel, '' They that gladly received 
his word were baptized : and the same day there 
were added unto them about three thousand souls. 
And they continued stedfastly in the apostles' doc- 
trine and fellowship, and in breaking of bread and 
in prayer. * * * And the Lord added to the 
churdi daily sudi as should be saved." Acts ii. 
41,42, 47. There are other reasons that would 
render this claim on the part of Jerusalem or 
Antiodh far more plausible. 

Under the Mosaic economy, Jerusalem was 
signally hallowed as the appointed seat of worship 
^-thither the tribes were assembled from all parts 
of the land, three times in every year — and here 
Jehovah deigned to vouchsafe to his church his 
spiritual presence. It had on these accounts been 
regarded as a type of the whole church of God. 
The apostle Paul calls " Jerusalem the mother of 
ns all." Gal. iv. 26, and applies this figure espe- 
cially to the spiritual Jerusalem, the New Testa- 
ment church, calling it the Jerusalem which is 
irom above, and stating that the literal Jerusalem 
which now is, is in bondage with her children." 

JSoon after the admission of Gentile converts 
hitoithe church, a dispute arose at Axitiu:^\N.'<«.WTi^ 
tbeee converta were numeroua, oa ^'^ «q^s^^^ ^ 
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circumcision — the dissension was at length allayed 
by a general agreement, that an appeal should be 
made to the church at Jerusalem. Paul and 
Barnabas were deputed to consult the apostles and 
elders of the church on the question. The church 
at Antioch acted upon the decision addressed to 
them by letter, from the apostles and elders and 
brethren at Jerusalem. The reason is obvious, 
the apostles were then the living representatives 
and chosen witnesses of their divine Master; and it 
was they in fact, not the church of Jerusalem, 
which the other churches consulted. Loud indeed 
would have been the boasting, if the advocates of 
the supremacy of Rome, could have pointed to any 
such facts as these in its favour ! 

The plea of catholicity y when fully examined, 
is of no better use to the cause than that of 
antiquity. The mere popularity of a sentiment is 
no proof of its truth. In this case the claim is 
utterly destitute of foundation. There were Chris- 
tian churches existing, we have seen, before the 
church of Rome. There have always been con- 
temporary Christian churches which have held no 
connection with it and as an excellent writer; well 
states the case, ''Admit in one instance the 
genuineness of personal religion, and the possi- 
bility of final salvation, within the pale of any of 
these communities — and the Roman church is no 
longer the Catholic church, deny that possibility 
— and the stigma of systematic intolerance is fixed 
upon it for ever !" 



EXAMINED. 19 

3. In vain do we seek to learn from the church 
of Rome where her infallibility lies. Some assert 
that it is in the Pope himself — some in general 
councils convened by his authority — others in the 
teaching of the Fathers of the church. Strange as 
it may appear, the differences of opinion amongst 
Koman Catholics on this subject, are often deter- 
mined by geographical boundaries. If I ask a 
lloman Catholic in Italy where infallibility rests, 
he instantly answers in the Pope personally, speak- 
ing ex cathedray that is from his chair or throne. 
Put the same question to a French Catholic, and 
he will decidedly deny the personal infallibility, 
and declare " that the decisions of the Pope in 
points of faith are not infallible, unless they be at- 
tended with the consent of the church." It 
matters little, however, to which of the parties the 
honour is assigned. History furnishes abundant 
proof that as the decisions of one Pope have fre- 
quently contradicted those of another — so have the 
decrees of one council frequently contradicted those 
of another. The same want of harmony of j udgment 
is found among the Fathers of the Roman Church. 

Truth is always the same. If then the church, 
whether represented by her Popes, or councils, or 
Fathers, had been the infallible depositary of the 
truth, the judgments pronounced by her several 
authorities, would at least have been harmonious 
upon all essential matters of faith and discipline ; 
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but instead of harmony we find almost universal 
diseord; scarcely two of these authorities freeing 
eveo^ in determining precisely where the- infalti- 
bility of the ehurdi resides* It is dbnost supes- 
flttous to remark^ that the same difference o£ 
opinion appears amongst these uncertam guides 
on other topics of equid importance. — One instance 
however, we mention, because it relates to the 
manner in which the church is wont to deal with 
the Bible. Pope Sixtus the Fifth, after setting aside 
the original Scriptures in Greek, published an 
edition of the yulgate, though full of gross errors, 
as the only true, genuine, and anthoritative Scrip- 
tures, This is one act of infallibility ! In a few 
years, Fope Clement the Eighth discovered many 
great inaccuracies in the Bible of his predecessor, 
and published! another edition professing to be 
purged of its inacctiracies, and yet confessed by 
Clement himself to be still imperfect! This ia 
another act of infallibility : infallibility against in- 
fallibility, and both against reason and the word of 
God. 

In truth, we contend that the hypothesis is utterly 
impracticable. If we admit that God has always 
had in the wx>rld a spiritual and invisible church, 

^ eonsistins: of all who are Christians not merelv in 

name or profession, but in sincerity and truth, 

and that the members of this church, taught by 

^Ae same divine Sj)irit, are mM\M^ ^\dfc^ \xvto 

a// essential truth ; yet bow la it ^o^^iWV^ to Vajy« 
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what has been and is, their unanimous opinion ? 
How are we to know in the first instance who they 
are, without consulting the Scriptures ? Where has 
God except in the Bible described either the cha- 
racters, or the opinions of those who belong to the 
church of the " First-born written in heaven V* If 
then I am to shape my creed by their model, I 
must first learn, by a careful perusal of the word, 
the distinctive features by which they may be 
known, and the peculiar sentiments they may be 
expected to maintain. If the Author of the Bible 
had ever designed that we should receive the inter- 
pretation of his word, from the members of the 
true church, would they not have been distin* 
guished by such marks of infallibility as could 
never be mistaken ? 

In opposition to the arrogant and impious claim 
of the church of Rome, we maintain the mfficiency ' 
of the word of God as the true rule of faith and 
practice. In support of our principle we shall 
first summon as our witnesses, those very Fathers, 
most of whom the church has cancmized, and to 
all of whom she challenges the appeal, Tertullian, 
says, " I adore the plenitude of scripture." " What 
are those things, which we ought to inquire into ?" 
is the expression of Eusebius ;'* even those which 
are to be found in the Scriptures : those things 
which are not there to be fovmd, \^t \\& ^nsjJv. ^^^ 
after. " Athanasiua^ one ot l\vfe Ti\o^^ \«^<tx^^ ^^ 
of the church's learned doctoia, ^w?^* ^^ V^-^^xvi.^^^ 
cl 
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from the Scriptures ; for the instructions you m\l 
find there are sufficient." Father Ambrose in- 
quires, " How can we make any use of any thing 
which is not in Scripture?*' Jerome expressly 
declares, that " the Holy Scripture settles the rule 
of our doctrine." Theoi)hilus holds the following 
strong language: — "It is the suggestion of a 
diabolical spirit, to think that any thing beside 
the Scripture has divine authority." Basil plainly 
declares, " It is a manifest fall from the faith, and 
the clear vice of pride, either to refuse any thing 
of what the Scriptures contain, or to introduce 
mny thing which is not written." The following 
striking pai^sage occurs in the Homilies of St. 
Chrysostom, a Father of the Eastern church, but 
one whose authority is acknowledged by the church 
of Rome, '■ All Christians ought to have recourse 

* to the Scriptures ; for now, since heresy has m- 
fected the churches, the divine Scriptures alone 
can afford a proof of gemiine l^hristianity, and a 
refuge to those who are desirous of arriving at the 
true faith. Formerly it might have been ascer- 
tained, by various means, which was the tru6 
church ; but at the present there is no other 
method left to those who are willing to discover 
the true church of Christ, but by the Scriptures 
alone. And why? Because heresy has all out- 
ward observances in common with her. If a man^ 
therefore, be desirous of knowing the true churchy 

Aow will he he able to do it, amidst so ^reat a re- 
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semblance, but by the Scriptures alone ? Where* 
fore, our Lord foreseeing that so great a confusion 
of things would take place in the latter days, 
orders the (yhristians to have recourse to nothing 
but the Scriptures." And again, " Let us not 
attend to the opinions of the many ; but let us 
inquire into the things themselves. For it is ab- 
surd, while we will not trust other people in pe- 
cuniary aifairs, but choose to reckon and calculate 
for ourselves, that in matters of far greater conse- 
quence, we should implicitly follow the opinions of 
others ; especially as we possess the most exact 
and perfect rule and standard, by which to regu- 
late our several inquiries — 1 mean the regulation 
of the divine laws. Therefore I could wish that 
all of you would neglect what this or that man 
asserts for truth, and chat you would investigate 
all these things in the scriptures." We have thus 
by the desire of the church inquired of the Fathers, 
and the Fathers have sent us back to the Scrip- 
tures. Nor is it needful to multiply our witnesses. 
The Scriptures themselves assert their own suffi- 
ciency ; and in terms so plain and intelligible, as 
to render the assistance of any human interpreter 
unnecessary. Let us hear what they affirm. " To 
the law and to the testimony : if they speak not 
according to this word, it is because there is no 
light in them,. Isaiah viii. 20. " Seek ye out the 
book of the Lord, and read." Isaiah xxxiv. 16. 
The Saviour himself, invariably appealed ta \3q& 
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Scriptures in support of his doctrine and claimSi 
and enjoined their careful and serious study as an 
indispensable personal duty. So far from coun- 
tenancing oral traditions as an authority, he charged 
it upon the Scribes and Pharisees as a high crime, 
that they transgressed the commandment of God 
through their " tradition,*' and that they taught 
" for doctrines the commandments of men." Matt. 
XV. 3 — 9. In one of his controversies with them, 
referring to the writings of Moses, as testifying 
of his Messiahship, and intimating the regard 
which ought to be paid to them, in comparison 
with even his own oral teaching, he said, " Had 
ye believed Moses, ye would have believed me : for 
he wrote of me. But if ye believe not his writings^ 
how shall ye believe my worday John v. 46, 47. 
This important distinction had been immediately 
preceded by the injunction — " Search the 
Scriptures." 39 v. In the solemn parable of the 
" Rich man and Lazarus," Abraham concludes all 
argument, in favour of the message from the in- 
visible world, by saying, " They have Moses and 
the prophets ; let them hear them. If they hear 
not Moses and the prophets, neither will they be 
persuaded though one rose from the dead." Luke 
xvi. 30, 31. Perhaps one of the most decisive 
passages in favour of the sufficiency and authonty 
of the Scriptures, referring not merely to the Old 
Testament, but to the New, several books of which 
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were at that time extant, oecvrs in the words in 
wbioh Paul commends and congratulates Timothy, 
that from a child he had known the Seriptuves 
which weteable to: make him wise to salyation, 
adding; ''All Scripture is given bj in^>iratioo 
of God, and is profitable for doctrine, for re< 
proof, lor correction, for instruction in righteous- 
Bess : That the man of God maj be perfect, 
thoroQghlj furnished unto all good works.'' 
2 Tim. iii. 16, 17. That the writings of the 
Apostle Paul were regarded as forming part of the 
Scriptures, we have proof in the instance in which 
Peter accuses the unstable of wresting difficult 
passages, " as they do also the other Scriptures^* 
2 Peter iii. 16. 

Consider my Christian friends, the design with 
which God has revealed himself to you in his word. 
He has thus addressed you from heaven by " holy 
men who apake as they were moved by the Iloly 
Ghost," that in his light you may discern the 
way to hohness and bliss. This is the only pure 
and perfect light that shines upon our path. From 
this source alone can we acquire correct notions of 
the great Author of our existence or of the nature 
of the homage which is due to his perfections. 
For though, "the heavens declare the glory of 
God and the firmament showeth forth his hwdy 
work '* — though the invisible things of him from 
the creation of the world are clearly seen, being 
understood by the things that are made ; yet man 
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has never learned so to decipher these magnificent 
characters as correctly to learn from them even 
the name of their divine Creator. 

At Athens, the nursery of science, the centre of 
civilization, and the temple of philosoply, the resi- 
dence of some of the most renowned of the ancient 
sages — many of whom had devoted their lives to 
observations of the heavenly bodies, and to calcu- 
lations of their magnitudes, distances and motions, 
The apostle Paul found an altar with the inscrip- 
tion " To the unknown God," a just confession of 
the ignorance of those, who "professing them- 
selves to be wise, became fools ; and chan6:ed the 
glory of the incon'uptible God into an image made 
like to corruptible man." Rom. i. 22, 23. 

The Bible plainly reveals the character of God, 
his glorious perfections — the nature of his moral 
government — the claims of his eternal justice — the 
beauties of his holiness — and the riches of his 
grace. It brings life and immortahty to light ; it 
proclaims a free pardon for the worst of guilt on 
the ground of an adequate atonement : it promises 
sure redemption from all impurity by the Spirit of 
hoUness, and imparts to those who listen to its 
counsels, and walk by its rules, abundant consola- 
tion in trouble, certain triumph in death, and a 
far more exceeding and eternal weight of glory in 
heaven. 

We are accountable to God for the use we make 
of his sacred word. At the great tribunal, men 
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will "be judged out of those things which are 
written in the books, according to their works." 
Rev. XX. 12. We cannot transfer our individual 
responsibility in this matter either to priest or 
prelate, to council, synod, or church. " He that 
hath my word, let him speak my word faithfully. 
"What is the chaff to the wheat ? saith the Lord." 
Jer. xxiii. 28. 



LECTURE II. 

ON TH£ SUPREMACY OF PETER. 

But I /ear, lest hy any means, as the serpent he* 
guiled Eve through his subtlety, so your minds 
should be corrupted /rom the simplicity that 
is in Christ. 2 Cor. xi. 3. 

The whole conduct of the Saviour during his life 
upon the earth, was in perfect harmony with the 
good confession he witnessed hefure Pontius Pilate, 
when he said, " My kingdom is not of this world." 
The humility and condescension he displayed, 
when, to redeem sinful man, he made himself a 
Kttle while inferior to the angels, were apparent 
in every action of his public and private Ufa. In 
his assumption of the human nature, he allied 
himself to one of the poorest families in all the 
tribes of Israel. He pursued his ministry without 
pomp or ostentation. When the splendour of his 
miracles drew upon him the popularity he never 
courted, he charged the multitudes " that they 
should not make him known ; that it might l>e 
fulfilled which was spoken by the prophet, saying, 
• . . . He shall not strive, nor cry ; neither 
slialJ any man hear his ^ovce m iVift streets." 
Matt. xii. 16, 19. In the cYio\ceo^\v\^\mTCkfc^^\& 
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companions, and first ambassadors to a fallen worlds 
he passed hj the noble, the learned, the wealthy, 
the influential, and selected such obscure persons 
as the fishermen of Galilee. In all his plans and 
appointments, even when ordaining a numerous 
band of apostles and evangelists, there was no 
exhibition of secular power or worldly grandeur, all 
was distinguished by simplicity, though invested 
with profound solemnity. He utterly renounced 
those principles of worldly policy, on which the 
maxims and arrangements of civil governments 
are founded, as incompatible with the nature of 
his mission, and the spirituality of his kingdom. 
In all his discourses he inculcated meekness, hu- 
mility, gentleness, condescension, and love. Pride, 
envy, ambition, and vain glory, i^ere the objects of 
his unsparing censure. With unvarying consis- 
tency and earnest faithfulness, he enforced self- 
denial as the absolute condition of discipleship, 
and instantly repressed the spirit of unworthy 
emulation, when it a{)peared amongst his immediate 
followers. Such then was the spirit and tendency 
of the religion he came to promulgate. The 
apostles, after their erroneous expectations of an 
universal monarchy had been crushed by the un- 
expected and violent death of their divine Master, 
after they had witnessed his glorious resurrection 
and ascension, and when, having received the pro- 
mise of the Father, they wet^ ea^wa^'w^^^^'^^e^ 
from on high, admirably iWwsltate^ ^^ ^^\sv>a& ^*^ 
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the gospel they were commissioned to proclaim, 
and proved that they had imbihed the Spirit of 
Jesus — that they had "the mind of Christ." 
Their connection with the Saviour, was so evident 
from their manner and bearing, that though the 
Jewish rulers perceived that they were not " fully 
instructed doctors," they took ** knowledge of them 
that they had been with Jesus." They pursued 
their course, in all humility of mind, in all things 
approving themselves as the ministers of God, in 
much patience, in afflictions, in necessities, in dis- 
tresses, in stripes, in imprisonments, in tumults, 
in labours, in watchings, in fastings ; by pureness, 
by knowledge, by long-suffering, by kindness, by 
the Holy Ghost, by love unfeigned," 2 Cor. 
vi. 6—10. 

How soon alas did the gold become dim ! Men 
professing to be the successors of these lowly 
apostles, of a meek and lowly Master, fascinated 
by the attractions of worldly splendour, directed a 
wanton eye towards the See of Rome, as a seducing 
object of sacerdotal ambition. In the episcopal 
order, the Bishop of Rome soon became distin- 
guished by the superior magnificence and wealth 
of the Church over which he presided. Ammianus 
Marcellinus, a Roman historian, who lived during 
these times, adverting to the subject says, " It was 
no wonder to see those who were ambitious of 
human greatness, contending m\\i ^ci xcixyck beat 
and animosity for that dignity \ \iecawa^N^\vftw^«^ 
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had obtained it, they were sure to be enriched by 
the offerings of the matrons, of appearing abroad 
in great splendour, of being admired for their 
costly coaches, sumptuous in their feasts, out-doing 
sovereign princes in the expences of their table." 
This led Prsetextatus, a heathen, who was prefect 
of the city, to say, ** Make me a Bishop of Rome 
and ni be a Christian too,** It was no wonder 
that in process of time the Bishop of Rome should 
be declared universal Bishop and Pope. Then was 
that " man of sin " revealed, the son of perdition ; 
who opposeth and exalteth himself above all that 
is called God, or that is worshipped ; so that he 
as God sitteth in the temple of God, showing him- 
self that he is God. 2 Thess. ii. 3, 4. From this 
time the history of the church but records a 
gradually increasing departure from the simplicity 
and beauty of the original model, until the two 
systems become more remarkable for the striking 
contrast in which they stand to each other, than on- 
account of any remaining points of resemblance. 
"Who for example, upon comparing the system of 
Rome, including its Pope, cardinals, archbishops^ 
mitred dignitaries, gorgeous ceremonies, and the 
various ordi^s of its swarming priesthood, with the 
touching narrative of the Acts of the Apostles, 
could, without the aid of church history, discover any 
such analogy, as should warrant even the conclusion 
that the latter is but the C0TTvipl\0Tic>^ \}>ftfc^Qr«set\ 
Well may JRomanibts disclaim l\\e fs\^^c^w\.^ «».\Xv^- 
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rity of the Bible, and seek the vindication of their 
various innovations from tradition ! . So far as the 
Scriptures may be required to countenance the 
claims of a pompous hierarchy, they vrill ever 
prove what some Romanists have impiously called 
them, " a dead letter." 

I shall now proceed to lay before you evidence. 

Ist. 0/ the kind qfaupremaci/ claimed by the 
Pope as the successor of Peter, In the 23rd 
article of Pope Pius's Creed, a true Catholic is 
taught to say, "I do acknowledge the Holy 
Catholic and Apostolical lloman Church to be the 
mother and mistress of all churches ; and I do 
promise and swear true obedience to the Bishop 
of Rome, the successor of St. Peter, the Prince oi 
the Apostles, and the Vicar of Jesus Christ*' 

What is the Catholic doctrine as to the Pope's 
supremacy ? That St. Peter was head of the 
church under Christ — That the Pope or Bishop of 
Rome is at present head of the church, and Christ's 
vicar upon earth. How do we prove these propo- 
sitions ? By the unanimous consent of the Fathers, 
and the tradition of the church. The Bishops of 
Rome are the successors of St. Peter, who trans- 
lated his chair from Antioch to Home, and died 
Bishop of Rome. Hence the See of Rome, in all 
ages, is called the See of Peter, the Chair of Peter, 
and absolutely the See Apostolic ; and in that 
quality has, from the beginning, exercised juris- 
diction over all other churches, as appears from 
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the best records of ancient Church History. Why 
do you call the Romish church the mother and 
mistress of all churches? Because her Bishop is 
St. Peter's successor, and Christ's vicar on earfh, 
and consequently, the Father and Pastor of all the 
faithful ; and therefore the church is the mother 
and mistress of all churches."* 

" Nothing can be more evident from Scripture," 
says Bishop Chaloner, " than that our Lord did 
make St. Peter the chief pastor of the church, 
giving him a name that implied no less than being 
a rock or foundation stone, John i. 42 ; declaring 
that upon this rock he would build his church, 
Matt. xvi. 18, promising him the keys of the 
kingdom of heaven, with the chief power of bind- 
ing and loosing, praying for him that his faith 
might not fail, and giving him the commission to 
confirm his disciples ; namely, the rest of the 
apostles, Luke xxii. 31, 32. In fine, three times 
solemnly committing to his care all his lambs, 
and also all his sheep without exception, that is 
his whole flock, John xxi. 15 ; after having asked 
him, Dost thou love me more than these ?"t We 
have thus stated the claims of supremacy in the 
literal words of respectable Catholic authorities, 
and have given from the same source the arguments 
by which they are supported. We shall now 
proceed. 

* The grounds of tlie CalUoUc ¥ail\i. "v. ^\, ^'i. 

f Tlie grounds of the Old ReW^oiv. ?»Gt.'i,^.^»'W^. 

D I 
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2. To examine the Scriptures that are advanced 
in its favour. The first, and that which is chiefly 
relied on ts the[ memorable passage in Matt. xvi« 
13 — 19. When Jesus came into the coast of 
Cesarea Pliilijjpi, he asked his disciples saying 
whom do men say that I the Son of Man am ? And 
they said, some say that thou art John the Bap- 
tist, some Elias, and others Jeremias or one of the 
pro])hets. [Je saith unto them, but whom say ye 
that I am ? And Simon Peter answered and said, 
Thou art the Christ the Son of the living God. 
And Jesus answei:ed and said linto liim. Blessed 
art thou Simon Barjona, for flesh and blood hath 
not revealed it unto thee, but my Father which is 
in heaven, and I say also unto thee that thou art 
Peter, and upon this rock I will build my church 
and the gates of hell shall not prevail against it. 
And I will give unto thee the keys of the kingdom 
of heaven, and whatsoever thou shalt bind on earth 
shall be bound in heaven, " and whatsoever thou 
shalt loose on earth shall be loosed in heaven." 

Our Lord's address to Peter in these words, 
which have been considered as strongly favoring 
the j)apal supremacy, arose from an inquiry he 
had made respecting the public opinion of his 
miracles and ministry. The question was addressed 
to his disciples generally, "he asked his Disciples," 
&c. The answer corresponded with it, whether 
orally delivered by one only or by more, it is re- 
eorded as the answer of all. "Thiiy said, some 



£5tAMINED* 35 

say thou art John/' &c. This requires special 
notice, because we tind in the sequel an entirely 
different mode of expression. Our Lord then in- 
quired of the disciples, their own impressions con- 
cerning himself. But one seemed prepared with 
a reply. Peter alone answered, "Thou art the 
Christ," &c. The Saviour regarded his answer 
not as the general confession of the disciples, but 
as the personal, individual confession of Peter. The 
commendation our Lord expressed could only 
apply to Peter, and therefore to him alone be- 
longed the promised honour. Had the confession 
of Peter been regarded, as made on the behalf of 
all the disciples, or had Jesus designed his com- 
mendation and blessing to be understood as ad- 
dressed to them all, why so pointedly separate 
Peter from the others? "Blessed art thou 
Simon Barjona," or "I say also unto thke." 
In no way could a discourse be more strongly 
limited to one, in exclusion to the rest. Peter was 
evidently in advance of some of his brethren, in his 
views of the personal dignity of his divine IMaster, 
and a peculiar honour is conferred upon him, on 
the ground of his noble confession. On another 
and later occasion — he did make the same con- 
fession in the name of all the disciples-— (John vi. 
69.) — but no peculiar blessing follows it. The 
first part of our Lord's commendatory address 
contains a promise to the church — the second a 
promise to Peter, In the promise ^i ^t»hvVvi^ ^\ssk 
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security to the church, the name of Peter is mtfd- 
duced in a most remarkable way. It should be 
remembered that the original name of Peter was 
Simon, and that when Simon, the son of Jonas 
first became a disciple of our Lord, not upon his 
making this confession, but as soon as Andrew 
brought him to Jesus ; when Jesus beheld him he 
said — " Thou art Simon the son of Jonas : thou 
shalt be called Cephas ;" which, adds the Evange* 
list, (for Cephas was a Syrio-Chaldaic term, and as 
he was writing in Greek, it was necessary to give 
the meaning of it,) " is by interpretation a stone.'* 
Our Lord whose custom it was to rise to heavenly 
things through the medium of earthly, takes occa- 
sion in this instance from the name to point out 
the solidity of the confession, and the stability of 
that cause which should be founded on the 
" Christ the Son of the living God." Upon this 
very rock, this true confession of thine that I am 
the Messiah, I will build my church. The meta- 
phor is often used by the sacred writers to repre- 
sent the unchangeableness and perfection of 
Jehovah. "He is the rock and his work 
is perfect." In the New Testament it is ap- 
pHed to the Saviour. "Other foundation can 
no man lay than that is laid, which is Christ." 
That the allusion is not to Peter is evident, for he 
was hat one of the builders in the sacred edifice, 
^Ijo Lim self acknowledges to 1[>e WA\. tn\\\v «J\ 
believers on this li\m^ foundation. ¥.v^e^- '^^- "^^ % 
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1 Peter ii. 4, 5. Jesus does not say on thee Peter, 
{Petros) I will build my church, but on this very 
rock, (Petra) that faith confessed by thee in a 
truth more firm, sotid, and immutable than ada- 
mant. Before proceeding to the concluding part 
of the text, it may be well to note the view that 
has been taken of the meaning of the phrase, " on 
this rock," by some of the mo4 revered of the 
Fathers. 

"There is one immovable foundation of the 
faith," says St. Hilary, "this one blessed rock, 
confirmed by the mouth of Peter, Thou art the 
Son of the living God." 

" Upon this rock" says Chrysostom, " that is on 
the faith of his confession ; and in another place — 
On this rock, not upon Peter, for he did not build 
his church upon the man, but upon his faith." 
" Our Lord," it is observed by Theodoret, " did 
suffer the first of the apostles to be shaken, whose 
confession he had established as a proof and foun- 
dation of the church. Theophylact remarks, 
" This confession which thou hast confessed shall 
be the foundation of the faithful." St. Augustin 

The Greek word Petros rendered Peter, signifies a stone, a 
small portion of a rock. The woi-d generally used for rock, and so 
used in tliis instance, is Pelrn. Petros is never used in Scripture to 
imply more than a piece of a rock. "The Evangelist seems," says 
Beza, " hy this difference of termination between Petros and Petra to 
distinguish Peter himself from the Petra, i.e. Christ himself, on which 
the church ia built, or whicli is the samettOKV "VsSa \jX^l«s»ss^^^si!Sis!^"^^ 
Christ, common to the whole c\i\itc\\. 
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is equally explicit, in his sermon on the words — 
" Upon this rock which thou hast confessed, upon 
this rock which thou hast known, saying. Thou 
art the Son of the living God, I will build my 
church ; upon me will I build thee, not me upon 
thee."* 

We must now consider the part of our Lord's 
address which contains the promise of a peculiar 
honour, not of any kind of authority oyer his 
brethren, to Peter. It respects the power of the 
keys, "binding and loosing." The expressions 
are entirely figurative, and to be explained only 
by reference to Jewish customs. The key is used 
as an emblem of authority, a signal of office, as 
" The key of the house of David," the indication 
of some valuable trust, an instrument of power to 
confine and let loose. Dr. Adam Clarke on this 
passage remarks, " That binding and loosing were 
terms in frequent use among the Jews, and that they 
meant bidding or forbidding, granting and refusing, 
declaring lawful or unlawful," &c. The power 
which the apostles had to forgive sins in the name 
of Christ, to heal diseases, and cast out devils, was 
common to them all. There was no pre-eminence 
in this respect assigned to Peter. The keys there- 
fore do not mean this power which they all exer- 
cised, for the keys were given to Peter alone. They 

• Quoted by Dr. Fletcher, Select Works, vol. fl. p. 107. 
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were only designed to represent a temporary, not 
a perpetual authority.* 

We are indebted to the learned and eloquent 
Bishop Horsley, for the following clear and scrip- 
turnl explanation of the subject, " The kingdom 
of heaven upon earth is the true church of God. 
It is now therefore the Christian church, formerly 
the Jewish Church was that Kingdom." The true 
church is represented in this text, as in many pas- 
sages of holy writ, under the image of a weJIed 
city, to be entered only at the gates. Under the 
Mosaic economy these gates were shut, and par- 
ticular persons only could obtain admittance, — 
Israelites by birth or by legal incorporation. The 
locks of these gates were the rites of the Mosaic 
law, which obstructed the entrance of aliens. But 
after our Lord's ascension, and the descent of the 
Holy Ghost, the keys of the city were given to St. 

* Perhaps no single metaphor has been more abused than this. Upon 
the plea that the keys were intended to represent the authority to exer- 
cise church discipline; the right to make laws for the government of a 
Christian Church, to adroit and to exclude members, has been claimed 
by synods, presbyteries, deacons, and even individual ministers. Now 
it is a fact worthy of remark, that in the only instance in which our 
Lord introduces " the binding and loosing " in connection with dis- 
cipline, no mention is made of the ieyt ; and whatever authority he 
designed to sanction over the individual offender, was granted not to 
apostles, or elders, or superiors of any kind, but to the whole church or 
congregation. He concludes his address with the memorable scripture, 
" For where two or three are gathered together in my name there am I 
in the midst of them." Matt, xviii. 20. The apostle Paul when requiring 
the Corinthians to exercise an important act of discipline, evidently 
devolved the duty upon the whole Church, " When ye are gathered to- 
gather." 1 Cor. v. 4. All the institutions of tfie Saviour are directly 
opposed to spiritual despotism in every «\iav«. 
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Peter, by that vision which taught him, and autho- 
rised him to teach others, that all distinctions of 
one nation from another were at an end. By virtue 
of this special commission, the great apostle ap- 
plied the key, pushed back the bolt of the lock, 
and threw the gates of the city open for the admis- 
sion of the whole Gentile world, in the instance of 
Cornelius and his family. To this and to this only 
our Lord prophetically alludes when he promises to 
St. Peter the custody of the keys. 

With this the second article of the promise^ the 
authority to bind and loose is closely connected. 
This being again by virtue of our rule of interpre- 
tation peculiar to St. Peter, must be a distinct 
thing from the perpetual standing power of disci- 
pline conveyed upon a later occasion to the church 
in general, in the same figurative terms. St. Peter 
was the first instrument of providence in dissolving 
the obligation of the Mosaic law in the ceremonial, 
and of binding it in the moral part. The rescript, 
indeed for that purpose, was drawn by St. James, 
and confirmed by the authority of the apostles in 
general, under the direction of the Holy Ghost ; 
but the Holy Ghost moved the apostles to this 
great business by the suggestion and the persuasion 
of St. Peter, as we read in the fifteenth chapter of 
the Acts of the Apostles, and this was his particular 
and personal commission to bind and loose. 

I must not quit this part of my subject without 
observing, that no authority over the rest of the 
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apostles was ever given to St. Peter, by the pro- 
mise made to him, in either or in both its branches; 
nor was any right conveyed to him which could 
descend from him, to his successors in any see. 
The promise was indeed, simply a prediction that 
he would be selected to be the first instrument in 
the great work of Providence, which was of such 
a nature as to be done once for all ; and being 
done, it cannot be repeated. The great apostle 
fulfilled his commission in his life time. He ap- 
plied his key, he turned back the lock, he loosed, 
— he bound. The gates of the kingdom of heaven 
are thrown open, the ceremonial law is abrogated 
the moral is confirmed ; and the successors of St. 
Peter in the see of Rome, can give neither further- 
ance nor obstruction to the business." Sermons 
No. xiii.. Edition, 1836, p. 160, 161.* It is re- 
markable that immediately after this conversation, 
our Lord should begin to speak to his disciples, so 
pointedly on the subject of his humiliation and 



* Dr. Fletcher, though differing in part from the Bishop, qootes almoft 
the whole of this extract, and says, I must frankly acknowledge that 
he (Peter), obtained distinguished honour, from the full and explicit con- 
fession he delivered in answer to the inquiry of our Lord. This was the 
]xonour oi priority in first " opening the door of faith," in first preaching 
the gospd both to Jews and Gentiles ; in first admitting converts of 
«ach class to the privileges of the Christian dispensation. It watt Peter 
who delivered that memorable discourse, by which three thousand Jews 
were added to the number of thb disciples. It was Peter whom God 
directed by a special vision to preach to the Gentiles. While the 
"keys," or the privilege of first admitting persons to the Christian 
church was conferred only on Peter, all were afterwards invested with 
the power of loosing and binding. 
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sufferings, as to draw from Peter that stiiking 
proof of his frailty, when he ventured presumptu- 
ously to rebuke his divine IMaster and received 
the somewhat severe reproof " Get thee behind 
me Satan/' &c. And it is still more worthy of 
note, that instead of dwelling on the official pre- 
rogatives and honour of Peter, or the other dis- 
ciples, he should go on to say, " If any man will 
come after me, let him deny himself and take up 
his cross and follow me, v. 21. Such solemn 
admonitions as these, occurring as they do fre- 
quently in the discourses of the Saviour, sweep 
away all pretensions to spiritual supremacy of aU 
kinds in the church of Christ. 

Another text relied on by Romanists in support 
of the papal supremacy, is contained in John xxi. 
15, 17. By the command "feed my. sheep," 
" feed my lambs," they contend, Jesus confers upon 
Peter the care and superintendance of the whole 
body of the faithful. He divides the flock into 
two distinct and separate parts, into lambs by 
which he means the ordinary faithful, and sheep, 
by which he means \he pastors of the faithful. It 
is ingeniously pleaded that Peter was thus singled 
out from the other disciples, and the question 
" Lovest thou meV* three times repeated ; in ordei 
to mark more strongly, the supremacy, honour, 
and dignity now conferred upon him. Alas ho\i 
different were the feelings with which Peter him 
self regarded the frequent repetition. Peter waj 
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^eved because Jesus said unto him the third time, 
** Lovest thou me ?" — So far from conceiviug from 
these words the idea of an appointment to superior 
authority, he felt them to be a solemn rebuke. 
The reiterated inquiry reminded him of the sad 
night in which he had thrice denied his Lord and 
Master. The manner in which the question was 
first put eonyeyed a humiliating allusion to the 
self confidence he had shown, when he boastingly 
fiaid, in reply to the solemn ai&*matioB, " All ye 
shall be offended because of me this night," 
*' Though all men forsake thee yet will not I." 
As if intending to recall this fact to his memory, 
Jesus now said to him, ^' Simon son of Jonas 
lovest thou me more than these V The threefold 
repetition of the question, corresponds with the 
three-fold denial. Had the Saviour designed to 
confer on Peter the authority claimed for him and 
his successors by the church of Rome, he would 
no doubt on this occasion have expressed his com- 
mand in terms too explicit to allow of mistake or 
dispute. The recent failure on the part of the 
disciple, rendered this especially desirable ; for 
how could he who had been so signally humbled 
in the presence of his brother apostles, and in a 
case in which he had seemed to challenge their re- 
spective merits, henceforth assume distinctive and 
supreme dominion over them, without indubitable 
proof of having received his appointment from 
their common Master. Peter well understood the 
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of Zebedee's children came to Jesus, evidently an- 
ticipating the early establishment of a temporal 
kingdom, and intreated that the highest stations 
of honour might be conferred upon her two sons. 
When the other disciples heard of it they were 
moved with indignation, not because they regarded 
it as an attempt to supplant Peter, but from the 
jealousy awakened by the strange proposal of any 
kind of supremacy. Upon this our Lord called 
the twelve to him ; and far from telUng them that 
either of them should enjoy any such distinction, 
he said, "Ye know that the princes of the Gentiles 
exercise dominion over them, and they that are 
great exercise authority upon them : But it shall 
not be so among you : but whosoever will be great 
among you, let him be your minister. And who- 
soever will be chief among you, let him be your 
servant." v. 25 — 27. We can scarcely read this 
lesson^ without feelings of astonishment, that 
systems so contrary aUke to its letter and spirit 
should have developed themselves in connection 
with the Christian church. 

2nd. The manner in which the affairs of the 
primitive church were transacted, is utterly incon- 
sistent with the existence of such an authority. 
Immediately after the ascension of our Lord, it 
was considered desirable to supply the place of 
Judas ; and on this occasion, Peter instead of mak- 
ing' the appointment, as one i^^^e^evxi^^^^^'^^^ 
of a modern Pope wou\d kave Aowa mXkvossX. «^^^ 

£ 1 
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consulting his brethren, proposed to the sever^^ 
members, they being in number about one hundr^^ 
and twenty, the election to the office of one of 
their number; the church nominated two» and 
after prayer for direction one was ordauied. When 
deacons were required to manage the temporal 
affairs of the community, Peter did not appcnnt 
them, but the twelve called the multitude of the 
disciples together^ and said, ''Brethren, look ye out 
from among you seven men of honest report, full 
of the Holy Ghost and wisdom, whom we may ap- 
point over this business." Acts i. 15 — 26; vi. 
1—3. 

3rd. No allusion is made to any such supremacy, 
when the sacred writers are enumerating the 
several offices instituted in the Christian church. 
The 1st Epistle to the Corinthians, 12th chapter, 
contains a minute description of the church, under 
the metaphor of a human body and its various 
members. The church is called the body of 
Christ, not of Peter or the Pope, and its unity is 
placed in one Sjpirit, one Lord, one God, and not 
in one human vicarious head. All believers are 
numbered with the members. Apostles are called 
members in particular, they are even described as 
standing first. If then Peter was the universal 
bead, it was not as an apostle, and if not, then in 
what sense, or under what name ? In the Epistle 
^ the Upbesians, chapter 4, t\ie Bam^ «v>Ja\ect la 
^rgely discussed ; Of the Lord 3e«v3a CWweX.^ \^ 
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the ascended head of the Churchy it is said, '' He 
gave some apostles, and some prophets, and some 
evangeUsts, and some pastors and teachers. For 
the perfecting of the saints, for the work of the 
ministry, &c. v. Hand 12. No better opportunity 
could be expected, for a full description of the quah- 
fications and powers of this universal vicariouB 
superintendent — but we read only of Christ the 
Head — and apostles and others members. 

4th. From the manner in which the apostle 
Paul addresses the Corinthians on the subject of 
their divisions, we may safely infer that no superior 
to whom an appeal could be made was recognized. 
Some said, " 1 am of Paul," others " I am o| 
ApoBos,*' and others "I am of Cephas," and 
another ** I am of Christ." How easy would have 
been the solution of every difficulty, by referring 
the case to the Vicar of Christ upon earth: but 
the apostle instead of telling them they must all 
imite in acknowledging the supremacy oi Peter, 
powerfully reminds them of the allegiance they 
owed to Christ, by asking, " Is Christ divided, was 
Paul crucified for you, or were yon baptized in the 
name of Paul"? 1 Cor. i. 12, 13. 

5th. A strong proof that no superiority was 
allowed to Peter by the other apostles, is afforded 
by the account the apostle Paul gives of his own 
conduct to him at Antioch. Writing to the Gala- 
tioDS he says, " When Peter ^^^'^ c«tafc\a Ksiass!^ 
I withstood bim to the face, )aeett»s^^V^^«^'^^'^ 
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blamed.*' Gal, ii. 1 1 . This referred to a solemn 
rebuke publicly administered, v. 14, and not 
arising from any matter of private dispute. How 
utterly inconsistent is the conduct of Paul with 
the supposition of Peter's supremacy? Who 
would have been more ready to grant it, alike from 
the noble disinterestedness of his character, as 
from the remembrance that he himself was the 
last of the apostles, had it existed. Peter had 
done wrong. He deserved blame. His dissimu- 
lation had discouraged the friends of truth, and 
greatly strengthened the opposition of their 
enemies. Where then are we to look for papal 
Infallibility ? If it is not to be found in the first 
iPope? in vain shall we look for it in any of his 
successors ; most things deteriorate, and the his- 
tory of the Popedom presents no exception to the 
general rule. 

But if we admit, for the sake of argument, 
that our Lord, as supreme head of the church, 
delegated his power to Peter ; and allowed him 
some kind of authority over the other apostles, 
the admission alPords no support to the claims of 
the papacy. It is even to this day a question, 
whether Peter ever was at Rome. The only 
shadow of evidence we have, points to the con- 
clusion that he suffered martyrdom there, under 
Nero. But even this has been denied. Allowing 
however that Peter really did exercise a supreme 
authority over his brethren, and yielding, at the 
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same time, that in the language of the Catholic 
Catechism, '' he removed his see from Antioch to 
Rome," what proof have we that he possessed 
more than a personal supremacy ? 

We ask in vain for a single word authorizing 
the succession. Why should this ecclesiastical 
jurisdiction he assigned to Rome ? It is eyident 
that there could he strictly speaking no succession 
to the apostolic office. The miraculous powers 
which they possessed and exercised, to confirm 
their testimony as witnesses of their divine Master, 
were no longer required, and therefore no longer 
continued after their personal ministrations had 
ceased. 

The Roman Catholics assert that the pteaeak 
Pope is the successor of Peter in a direct line. To 
succeed in proving this assertion would he the 
greatest miracle the church has ever wrought. 

*' Since every link (^ this long chain's succession 
« Is so fraU," 

And yet it is affirmed hy them, that whatever 
affects the proof of the papal succession, equally 
affects the validity of ordinances and sacramenU 
in the church. It would appear as John survived 
his fellow apostles many years, that the first suc- 
cessor of Peter must have exercised authority over 
that venerable man, the intimate companion of our 
Lord — the disciple whom Jesus loved — and the 
inspired author of the last of the sacred books^ 
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As soon could we believe that the holy and hum- 
ble-minded John himself, claimed to be regarded 
as the Yicar of Christ on earth, as that a pastor 
over one church — a mere local bishop, would be 
regarded by him or any of his contemporaries, as 
exercising a supreme control over themselves, 
and over the whole church of Christ. Certainly 
we have a right to demand some explanation of so 
strange an hypothesis. Nor is this the only diffi- 
culty that, requires satisfactory solution. Ro- 
manists should, if they are to maintain the saving 
efficacy of their sacraments, be well prepared to 
show, where was the centre of Catholic unity, 
apostolicity, and infallibility during the great 
schism; when two Popes, the one residing at 
Rome and the other at Avignon, were constantly 
employed in thundering excommunications and 
anathemas against each other ? How stood the 
matter we naturally inquire, when three or four 
Popes reigned during the same period ? Upon the 
election of Pope Urban the VI., by. some of the 
eardinals at Rome, the French cardinals being de- 
tsirous to have a French Pope resident at Avignon, 
convened a sufficient number of their order, 
gained the consent of Charles V. of France, and 
declaring Urban VI. a usurper, elected another 
Pope under the title of Clement VII. Then com- 
menced one of the most disgraceful of all religious 
feuds ; which continued till it was found neces- 
jBary by the European Princes, to put an end to it 
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as a public nuisance. The belligerents stigmatized 
each other, as children of iniquity, sons of perdition, 
viper Sj wicked wretches, animated with the spirit 
of the devil, schismatics, apostates, conspirators, 
blasphemers, &c, &c. Urban excommunicated all 
those who believed and received the defenders and 
favourers of his rival — and absolved all the sub- 
jects of those princes who espoused his cause from 
their oaths of allegiance. Clement was not at all 
his inferior either in malevolence of spirit, or ve- 
hemence of abuse. Boniface IX, succeeded Urban 
at Rome, and Benedict XIII. Clement at Avignon. 
Meantime Boniface, and his successor. Innocent 
VI. died at Rome. The cardinals elected Gre- 
gory XII. and he and Benedict furiously assailed 
each other. The cardinals of both parties de- 
termined to convene a general council at Pisa; 
where in 1409 they deposed both Popes, and 
elected Alexander V. But though deposed by 
the council, each of these Popes was acknowledged 
by his respective partizans in different countries ; 
so that at length when the council of Constance 
was assembled to end this great schism, its first 
duty was to depose three Popes, John XXIII, 
Gregory XII. and Benedict XIII. each of whom 
claimed the rank and office of sovereign pontiff. 
The broken chain of the succession was welded 
together by the election of Martin V. as legitimate 
Pope. On this instructive fragment from church 
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history, it is unnecessary to make any further 
comment. 

2nd. It is not possible that any human being 
can exercise a constant and universal superintend- 
ance over the whole church of Christ. No man 
is omnipresent. It would follow thence that the 
chief duties of the office must be intrusted to 
deputies. Such a proceeding is inconsistent with 
the nature of the ministerial office. The work of 
the Christian pastor or bishop, is personal, and 
not vicarious. The apostles themselves laboured 
as pioneers, introducing the gospel by the faithful 
preaching of the word in the first instance, in all 
places, where they afterwards planted churches; 
and in their subsequent visitations, they ordained 
others to accompany them, and aid in their work. 
With all the assistance the great apostle of the 
gentiles obtained from his brethren, though him- 
self divinely inspired, and peculiarly sustained by 
heavenly consolations, he iound the daily anxiety 
arising from the " care of all the churches" an 
almost insupportable burden; yet th^ labours of 
this illustrious servant of Christ were light as the 
dust of the balance when compared with the oner- 
ous duties devolving on the individual who under- 
takes the supreme and absolute government and 
care of the whole Christian church in all lands. 
The infimtely wise God, would never institute an 
oiSce, the duties of which no mortal could dis- 
cbarge; we therefore conclude t\ia.t \\i^ ^«^^^ V^ 
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not of Grod, and if it be not of Grod, it is an un- 
holy, arrogant, and impious assumption of the 
diyine prerogative. 

drdly. The Lord Jesus Christ, and not the Pope 
is the uniyersal head, and sole lawgiver to his own 
church. He is alike the head of influence and 
the head of authority. There is no relation so 
near as that in which the Saviour stands to his 
church. All the metaphors employed in Scrip- 
ture to illustrate it, exclude the possibiUty of 
double headship. The church is called his body, 
a perfect human body, can have but one head ; it 
is called his house ; but Christ himself presides 
over his own house as a Son. The church is the 
Saviour's bride, and he will not therefore allow 
another to rule her. This care of his churdi is 
personal, and perpetual, " He loved the church, 
and gave himself for it . . . That he might 
present it to himself a glorious church." When he 
was about to leave the world, he did not say, ** I 
commit you to the guardianship of Peter, I leave 
you in the hands of my favourite apostle and his 
successors, but ** all power in heaven and upon 
earth is given unto me." Lo! I am with you 
always, even to the end of the world." 
Not only the whole community of the mihtant 
church, but each individual member, is the object 
of his special personal care. *' He knowetk tlasxa. 
that are his, — " He cai\ftfti \sAa qwcl ^^^^>s^ 
Dame." He appeared to Ste^vVi^iTLm^'^^^^^ ^^ 

F 
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martyrdom, waiting to receive his spirit, — to Saul 
of Tarsus, to whom he declared himself to be per- 
secuted, in the persecution of his saints, — and to 
John in the isle of Patmos, walking in the midst 
of the seven golden candlesticks, and holding the 
seven stars in his right hand. It was not to any 
supreme ruler, or archbishop, or archangel of the 
seven churches that he addressed his commenda- 
tions and his censures, but the minister or angel 
of each church. These under shepherds are or- 
dained and appointed by him, not by any ecclesi- 
astical superior. He quahfies them for their work. 
He alone renders their labours efficient and sue- 
cessM. To him alone they are required to give 
an account of their stewardship. If they use 
their office well " when" He " the chief shepherd 
shall appear, they shall receive a crown of glory." 
1 Pet. V. 4. 

In conclusion, my brethren, I affectionately en- 
treat you to learn from this subject, the over- 
whelming importance of personal religion. No 
church has power to save. We have reason to 
fear that thousands of immortal beings cherish the 
delusive, the fatal notion, that certain salvation 
irrespective of personal qualification is to be found 
within the pale of some church. The Romanist 
openly asserts this in the case of his own church, 
and urges it as a plea in his efforts to make prose- 
lytes to her communion. But the error may exist 
where it is not avowed. Beware then that your 
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church membership prove not a snare. Let not 
your recognition as a member of a Christian com- 
munity, at any time lead you to neglect self-exa- 
mination. " Examine yourselves, whether ye be 
in the faith ; prove your own selves. Know ye 
not your own selves, how that Jesus Christ is in 
you, except ye be reprobates." 2 Cor. xiii. 5. 
" Not every one that saith unto me. Lord, Lord, 
shall enter into the kingdom of heaven ; but he 
that doeth the will of my Father who is in heaven." 
Matt. vii. 21. ** And this is his commandment, 
that we should believe on the name of his Son 
Jesus Christ." 1 John 



LECTURE III. 

TRANSUBSTANTIATION AND THE SACRIFICE 

OF THE MASS. 

But this man after he had offered one sacrifice 
for sins, for ever sat down at the right hand of 
God, Heb x, 12. 

The doctrine of Transubstantiation is on some ac- 
counts perhaps the most remarkable of all the 
errors of the Church of Rome. It had its ori^ 
at a comparatively early period. It has always 
since its profession by the church been regarded 
with extreme jealousy. It demands our beHef in 
the continuance of miraculous agency. It asserts 
a miracle of constant recurrence, differing entirely 
in its nature circumstances, and design, from all the 
miracles either of the Old or New Testament. If 
indeed the fact it assumes were capable of proof, 
the whole character of Christianity would be com- 
pletely changed. An additional interest attaches 
to the history of this doctrine in our own country, 
from the fact that some of the worthiest names in 
the list of the noble army of martyrs, represented 
those who sacrificed their lives for the denial of 
this dangerous error. Hooper, Latimer, Ridley, 
and many other honourable victims of the Marian 
persecution, were condemned to the stake chiefly 
upon the conviction of heresy respecting the doc- 
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trine of transubstantiation. When Hooper was 
asked what authority had moved him to deny the 
corporeal presence in the Eucharist, he said, " The 
authority of God's word" — and quoted the text 
(in the old translation) " Whom the heavens must 
hold until the latter day," Acts iii. 2. Latimer, 
when asked, do you not say that the substance of 
bread and wine remaineth after the words of con- 
secration? replied, yes verily, it must needs be so, 
for Christ himself calleth it bread; the doctors 
confess the same, the nature of a sacrament con- 
firmeth the same. Ridley made a similar confession: 
each of these great men having been rigorously 
questioned on this point. Did they sacrifice their 
lives to a mere non-essential dogma ? Were they 
chargeable with obstinately withholding an assent 
which might have been yielded harmlessly ? We 
ask then what is the exact view taken by the church 
of Rome of a doctrine she has deemed so essential as 
to warrant her infliction of the most horrible penalty 
on all who refuse to acknowledge it? To answer this 
question, and in order fairly to investigate the 
subject I shall lay before you the precise words in 
which the sentiment is taught and enforced by the 
authority of the church of Rome. It is thus ex- 
pressed in the creed of Pope Pius the IVth, 
the creed which every member of that church 
subscribes. 

^' I profess likewise, that in the mass there is 
oflfered to God a true, proper, and i^tQ^vt\alQ!r^ 

Fl 
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sacrifice, for the liying and the dead ; that in tlxe 
most holy sacrament of the eucharist, there m> 
truly, really, and substantially, the body, and 
blood, together with the soul and divinity of our 
Lord Jesus Christ, and that there is a conversion 
of the whole substance of the bread into the body, 
and of the whole substance of the wine into the 
blood, which conversion, the Catholic church calls 
Transubstantiation. I also confess that under 
either kind alone Christ is received whole and en- 
tire, and there is a true sacrament." The council 
of Trent thus introduced it :— " Since Christ oxxt 
Redeemer has truly said, that that was his own 
body, which he offered under the appearance of 
bread; it has therefore been always believed in 
the church of God, and it is now again declared 
by this holy council,-^that by the consecration of 
the bread imd wine, there is effected a conversion 
of the whole substance of the bread, into the sub- 
stance of the body of Christ our Lord, and of the 
whole substance of the wine, into the substance 
of his blood ; which conversion is fully and pro- 
perly termed, by the holy Catholic church, Tran- 
substantiation."* 

Canon I. If any one shall deny, that in the 
most holy sacrament of the eucharist, there are 
contained, truly, really, and substantially, the 
body and blood, together with the soul and divinity 
of our Lord Jesus Christ, and therefore the whole 
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Christ ; or say that he is in it only as in a sign, or 
figure, or by his influence, he is accursed ! 

Canon II. If any one shall say, that in the 
fiaerament of the eucharist, the substance of the 
bread and wine remains together with the body 
and blood of our Lord Jesus Christ, and shidl 
deny the wonderful and singular conversion of the 
whole substance of the bread into his body, and 
the whole substance of the wine into his blood, 
the appearances only of bread and wine remaining, 
which conversion the Catholic church most pro- 
perly terms Transubstantiation, he is accursed. 

Canon III. If any one shall deny, that in the 
adorable sacrament of the eucharist, a separation 
being made, the whole Christ is contained in each 
element or species, in the separate parts of each 
element or species, he is accursed. 

If I had not adhered strictly to the letter 
of the high authority of a holy council, in 
describing this truly strange doctrine, you might 
have imagined that I designed to palm upon you 
some conceit of my own fancy, or that I had even 
exaggerated the calumnious misrepresentations of 
a bitter adversary, to bring the doctrines of the 
Church of Rome into undeserved contempt. 
Without such unimpeachable evidence, you could 
not believe that any body of men, of sound under- 
standing, could avow and enforce sentiments so 
utterly opposed to the clear testimony of scri^j- 
ture, and so repugnant to t\i^ ^acV^V^^ ^^ ^wsx«nss^ 
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sense and reason. It requires the belief i^at by 
the act of consecration, by virtue of the words — 
"This is my body" — "This is my blood," pro- 
nounced with the proper ceremonies, by a duly 
ordained priest, the elements of the bread and 
wine are turned into the real body and blood of 
Christ. So that, after the consecration, therfe is 
no substance of the bread and wine remaining in 
the eucharist ; that the whole is truly and actually 
changed into the substantial, real, and identical 
body and soul and divinity of our blessed Re- 
deemer; meaning that same body in which he 
once laboured and suffered upon earth, and which 
is now enthroned at the right hand of God. It 
requires, yet further, the belief that every separate 
part into which either of the elements after con- 
secration may be divided, contains within itself the 
whole body, soul, and divinity of Christ ; and is 
entitled to all the expressions of outward homage 
and adoration, whether presented in the church or 
exhibited in processions for the edification of the 
multitude. And let it be remembered, though the 
supposition seems too absurd to be believed, it is 
required to be beheved on pain of damnation, that 
as the sacrament i^ observed by many thousands 
of persons, in all parts of the world at the same 
time, that each individual communicant, wherever 
he may be, receives the same identical body, soul, 
and divinity, really, actually, and substantially, at 
the same moment. And again, that the mysterious 
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change is effected without any alteration in the 
form, shape^ colour, or other appearance of the ori- 
ginal material ! ! It may well excite your wonder 
that such sentiments should be defended by any 
process that deserves the name of argument. But 
though the church greatly prefers implicit obe- 
dience to her own dogmatic teaching, without in- 
quiry ; yet since the dawn of the Reformation, 
she has often found it necessary to enlist cham- 
pions in defence of her decrees. I shall therefore 
proceed candidly to examine the leading argu- 
ments adduced by Romanists in favour of Transub- 
statiantion considerable stress is laid on — 

1. The necessity of a strictly Hteral and verbal 
interpretation of the words used by the Saviour at 
the institution of the Lord's supper. The truly 
solemn service is recorded by three of the evange- 
lists in the following order : Matt. xxvi. 29. Mark 
xiv. 22— 25. Luke xxii. 17 — 29. It is afterward 
enjoined on the Corinthian church by the Apostle 
Paul, as the result of a special revelation and com- 
mand from the Lord Jesus. (1 Epis. xi. 23 — ^25.) 
All the sacred historians inform us that our Lord 
took bread, — gave thanks, — ^brake it, and gave it 
to his disciples, saying. " This cup is the New 
Testament in my blood." " All these expressions, 
it is said, are to be taken literally, and to be so 
understood in every instance in which they are 
used. Even Luther, whose views of gospel ordi- 
nances were to the last, as cloudy as his views of 
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the doctrine of justification were clear^ holding 
what he called Constuhstantiation^ denying the 
mass, hut pleading for the real presence in a modi- 
fied sense, could he induced to give no other answer 
to the cogent reasonings of Zwingle, (Ecolampadius, 
and others, hut, " Hoc est corpus meum"'-^** This 
is my body." Now to this strictly verbal inter- 
pretation we object. 

1st. That the Eomanists do not themselves ad- 
here to it in this very case. If the words are to 
be taken literally, they merely refer to the bodt/ of 
Christ. But we have seen by the first canon of 
the Council of Trent, we are required to believe 
that by the transuhstantiation, not only the body, 
but also the soul and divinity of Christ are present. 
If then we are to interpret literally, we must con- 
clude in contradiction to the anathematizing decree, 
that the soul and divinity are not present, for they 
are not in the words. So far then from adopting 
a literal interpretation, the church in her solemn 
decrees uses the words in a figurative and com- 
prehensive sense. Again, if the principle of 
literal verbal interpretation be applied to the 
bread, it must also '^e applied to the wine. Our 
Lord says, " this cap is the New Testament.** 
The evangelist Luke and tlie apostle Paul, neither 
of them use the word wine ; but only speak of 
the cup» If we are to be bound to a strictly 
literal verbal interpretation, what are we to under- 
jsftand hy the transuhstantiation of the cup? Are we 
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to believe on pain of damnation that the cup is 
converted into a new Testament ? 

2nd. We object to this mode of interpreting 
the word of God as exceedingly dangerous, and 
in the last degree injurious to the interests of 
Christianity. The serious student of the Bible 
sincerely and simply inquiring after the truth, and 
examining its contents with due caution, in a 
humble reverential spirit, vrill find little difficulty 
in perceiving which passages are to be understood 
literally, or iu distinguishing them from those 
which require a figurative or symbolical interpre- 
tation. But if the advocate of any religious theory 
be allowed to ring the changes between a Hteral 
and metaphorical interpretation, strictly demand- 
ing for one half of a sentence a hteral explanation, 
and taking the remaining part figuratively, and 
adopting the method best suited to his purpose 
in each particular case, the holy scriptures may 
be made to seem to countenance the wildest enthu- 
siasm, or the most fatal heresies. If we are to 
understand the words of our Lord, in the institution 
of the last supper, in a strictly literal sense, con- 
sistency demands that we pursue the same course 
in several other instances, in most of which the 
eflPect would be to make the sacred word appear 
ridiculous. 

For example : our Lord, in the " Sermon on the 
Moimt" to enforce the abandonment of all evil 
practices, gives the exhortation, — "1^ Ni!a^ xv^ 
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eye offend thee, pluck it out ; if thy right hand 
offend thee, cut it off." Let these expressions, 
and the arguments they are used to illustrate, be 
submitted to this process, and instead of the most 
solemn admonition we have sentences which could 
scarcely be read with a serious countenance. A- 
gain, he appUes to himself several striking meta- 
phors. He says, " I am the door." " I am the 
vine ." The apostle PAuI says, " That rock was 
Christ." And the beloved disciple John says, 
" The seven candlesticks are the seven churches."' 
Who would ever allow the irreverent thought that 
our adorable Lord was changed into a literal door, 
or a literal vine, or a bare rock, or the absurd con- 
ceit that the seven candlestick were literally tran- 
substantiated into seven churches ? Pursuing the 
scriptural and Protestant mode of interpreting the 
figurative language of the word of God, we are not 
only relieved from all difficulty respectuig these 
expressions, but perceive them tobe beautifril il- 
lustrations of the sublimity, consistency, and har- 
mony, of the sacred volume. The rock describes 
the sure foundation of our best hopes, '' the rode 
of i^es ," the vine is the symbol of the union of 
beHevers to the Redeemer ; it represents him as 
the fountain of vital influence to all the faithfril ; 
the door, the one medium of access to God — to 
heaven. The seven candlesticks are symbols of 
tlie seven churches ; and,^y a"^a.TvV.^ cAx^^ao^xs^ 
tie bread is not transubstaiiliate^LmloOwiT^aX.^^'^ 
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of Christ; but is an expressive and appropriate 
symbol, to represent his body, which he gave, for 
the life of the world. 

The learned and laborious Dr. Adam Clarke, in 
his commentary on the words, observes, " That in 
the Hebrew, Chaldee, and Chaldee-Syriac lan- 
guages, there is no term which expresses to 
mean, signify, denote^ though both the Gr(iek and 
Latin abound with them, hence the Hebrews use 
a figure and say, it is, for it signijles; * this he 
illustrates by several conclusive examples. The 
truth is, that there is scarcely any more common 
form of speech in any language, than this. We 
use it every day in our own, and the connection 
alwayii fixes the meaning. If in a gallery of 
painting or statuary, I should say to you that is 
Cromwell, or that is Milton ; or if in turning over 
the maps of an atlas with my children, I say this 
is France, or that is Europe, or that is England, 
in neither case could there be any mistake, unless 
I should encounter a more than ordinary amount 
of stupidity or perverseness. Before "we conclude 
our remarks on this unsatisfactory mode of scrip- 
tural interpretation, it may be well to notice the 
manner in which it has been applied to one of the 
most important discourses of our Lord. When he 

* An excellent Protestant writer on the Lord's Supper, considers this 
argnment not deserving of particular 8tTe%a,— \>ftc«aafe, "Xxa vec^^^ ** "^^ 
Bvangelista wrote in Greek, in whicli tliey cwillQi ta«Ct^ \v«^^ \ssvs>xv^^ 
suitable verb.*' But surely it was their dcaVre in. ^vva vmXrxvR^^'^ x«5s«v^ 
the very expresaion the Saviour UBcd. 
G 
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reproved the unworthy motives of the multitudes 
who followed him, after the miracle of feeding the 
^ye thousand in the wilderness, he enforced the 
necessity of a spiritual participation of the benefits 
of his mediation in figurative language. — " Except 
ye eat the flesh of the Son of man, and drink his 
blood, ye have no life in you/^ The Koman 
Catholic contends that this is so explicit an avowal 
of the doctrine of trap substantiation, as to amount 
to irresistible evidence of its truth ; to which we 
reply : — It would prove too much, because it is 
immediately followed by the declaration, " Whoso 
eateth my flesh, and drinketh my blood, hath 
eternal life." We admit that the church of Rome 
has founded on these words the soul-destroying 
delusion, of sacramental efficacy, and impiously 
and crueUy places in the mouth of the expiring 
man, as a certain passport to immortal bliss, the 
consecrated wafer ; but this is but an aggravation 
of the error. We know that the repenting male- 
factor who was crucified with Jesus, was by Lim 
received into heaven ; and we have unquestionable 
proof that he never partook of the Lord's Supper; 
but may we not fear that numbers who have re- 
ceived the sacred symbols, have never been parta- 
kers of Christ. Again, when these words were 
spoken, the eucharist had not been instituted, and 
could not therefore be the subject to which they 
were designed to refer. But if any doubt of their 
£guratiye import remain, it is decided by a sen- 
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tence in the subsequent part of the same discoursej 
in which our Lord reproves the carnal idea the 
Jews attached to his words, when they inquired, 
How can this man give us his flesh to eat, by 
saying, " The words that I speak tjnto you 

THEY are spirit AND THEY ARE LIFE." That 

is, they relate to spiritual realities, they illustrate 
spiritufd truths, they promise a spiritual life. 
Even if it were possible to eat of my flesh, and 
drink my blood literally, it could not in the least 
degree promote your salvation, for " the flesh 
PROFITETH NOTHING." See Jolm vi. 51 — 63. 

3. This method of interpreting the Saviour's 
words in the institution of the eucharist is directly 
opposed to the characteristics ascribed to his 
human nature, since his resurrection from the 
dead, in the plainest passages of Scripture. When 
he first appeared to his disciples they were alarmed. 
He composed their minds by inviting them to ob- 
tain satisfactory proof of his personal identity ; — 
** Behold," said he, " my hands and my feet, that 
it is I myself; handle me, and see, for a spirit 
hath not flesh and bones as ye see me have. And 
when he had thus spoken, he shewed them his 
hands and his feet." Luke xxiv. 39, 40. It is 
evident then, that the presence of the body of 
Christ may be discovered by the senses ; how then 
can I admit that the wafer is transubstantiated 
into that body, when all my senses testify to the 
contrary ? We are taught that in respect to the 
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human nature of the Son of God, — " In all things 
it behoved him to be made Uke unto his brethren/' 
A human body can only be in one place at otae and 
the same time. But Jesus has gone into heaven 
and is at the right hand of God. T he angel who 
watched the empty sepulchre from which the 
Saviour had risen, said to the terrified women, " Ye 
seek Jesus who was crucified, He is not here. He 
is risen. Strongly implying that it was impossible 
that he could be bodily in the grave, and yet be 
risen from the dead at the same time. When the 
disciples who witnessed his ascension, were gazing 
into heaven, following with their eyes as far as 
possible their beloved master, two angels said to 
them, " This same Jesus who is taken up from 
you into heaven, shall come in like manner as ye 
have seen him go up into heaven." Why did 
they not inform the disciples, that this need cause 
them no distress, for the next time they assembled 
together, they would enjoy the privilege of eating 
and drinking the very substance of his body and 
blood? 

4. The Romanists doctrine of the real presence 
is entirely subversive of the avowed design of the 
Saviour in appointing the ordinance. He intended 
it to be commemorative ; '' Do this in remembrance 
of me." And again we read, " Ye do shew forth 
the Lord's death till he come. Memory can only 
^pplf to the absent. " Yotget me xiot*' ia only 
/Ae injunction, of the depatlm^ ot ^<fc ^\^\^:&^> 
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friend. What would be more absurd than to 
talk of remembering a person, who is at the very 
moment with us really, truly, substantially, and 
corporeally ? 

In reviewing this part of our ^subject we are 
tempted to smile at the ridiculous absurdities that 
meet us at every step by which we trace the course 
of this monstrous imposition ; but when we reflect 
on its pernicious consequences, we call up quite 
another class of feelings. Popery is every where 
the parent of infideUty. Who can be surprised 
that so gross a system of superstition as the doc- 
trine of transubstantiation developes, should 
foster the principle of total unbelief? Well may 
the sceptic scoff at such a faith. It is no marvel 
that infidelity and atheism should overrun those 
countries, which have been for ages subject to its 
influence; nor that those to whom this is the 
only form in which Christianity has been pre- 
sented, should regard it merely as a cunningly de- 
vised fable, or despise and condemn it altogether 
as a mere system of spiritual fraud ! 

When we ask the Bomanist for palpable evi- 
dence of the real presence in the eucharist, he 
contends that we have no right to make the de- 
mand. The whole process is a mystery. He 
claims that transubstantiation should be placed on a 
level with those sublime truths of ieve\«i\wi^^\ss.^a. 
confessedly transcend, tlio\ig\v t\verj ^o tlo ^^^^^^» 
to reason. We are reminded lYvalOciet^ «x^ xs^sej 

Gl 
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of the operations of nature which we cannot com- 
prehend—that we admit our incapacity to under- 
stand the doctrines of the holy Trinity — the 
incarnation — divine influence. But before we can 
recognize any analogy, we justly demand that the 
doctrine of Transubstautiation be shown to be as 
clearly revealed in the Scriptures as are those 
great and mysterious truths This argument is 
iidmirflbly answered by the eminent non-con- 
formist divine whose words we have already 
quoted. Dr. Joseph Fletcher says, " I am sur- 
rounded by mysteries in the phenomena of nature, 
and the arrangements of Providence ; and it is an 
internal evidence of the divinity of the Bible that 
it has its mysteries too. But a fact surpassing 
all my attempts to explain or comprehend it, and 
involving in it no contradiction, is widely different 
from an assertion opposed at once to my senses 
and my perceptions. That there should be a 
Trinity and yet a unity in the Divine nature, is not 
absurd, because I am not required to believe that 
they are three and one in the same respect : but 
that bread is flesh, and wine is blood, or that a con- 
secrated wafer, or a small portion of wine, should 
be separately and individually the very body, 
blood, soul, and divinity of our Lord Jesus Christ, 
opposes all probability, and all possibility, as far as 
possibiUtiea come within the co^miaoc^ of hviman 
perceptions; overturns the foxmda^AoicL o^ ct^^\. 
/a the testimony of our senses, difta.tiwv^^^V\\^ ^^- 
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tire physical constitution of our nature^ and most 
egregiously insults the dictates and convictions of 
the understanding under the venerable sanctiona 
of faith and religion/'* 

The final resource of the Romanists when driven 
from every other position^ consists in claiming 
transubstantiation to be regarded as a miracle. Now 
k is 'essential to a miracle not only that it be a 
positive suspension or interruption of the laws of 
nature, but that it be evident to the senses of the 
spectators. Both these attributes are conspicu- 
ously present in all the miracles of the Bible, and 
where they are not, however extraordinary the 
event or its results,) no one admits it to be a 
miracle. Indeed, if we allow a miracle to exist 
without this evidence, the bare assertion of any 
imposter would become sufficient proof of mira- 
culous i^ncy. The blindest devotee of this 
deceptive dogma, will not pretend that any 
change, perceptible by the senses, takes place in the 
elements in transubstantiation. Then there is no 
miracle, if no miracle, no real presence of the 
body and blood of Christ. 

Another unscriptural practice adopted by the 
Church of Rome, in reference to the sacred ordi- 
nance of the Lord's supper, is that of communion 
in one kind, in consequence of which the wiuft U 
denied to the laity and restTictei to ^"^ ^t«s5^wA% 

* Lectures, p. IQil. 
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the people receiving only the consecrated wafer. 
This innovation is justified solely on the authority 
of the church, no appeal heing made to scripture. 
The admission heing generally conceded that the 
primitive churches partook of the eucharist in 
both species. Indeed, the disputes in the council 
of Trent on this very point, confirm the fact. Yet 
by the decision of the council of Constance, in 
1414, it was determined, "That the custom of 
receiving in one kind should be received as a law, 
which no one without the authority of the church 
might reject or alter." Thus summarily does the 
church dispense with the plainest command of 
Scripture, land make void the laws and institutions 
of the kingdom of Christ, by her traditions. 

In immediate connection with the doctrine of 
Transubstantiation, stands the dogma of the sacri- 
fice of the mass. A rite occupying so prominent 
a place in Roman Catholic worship, that almost 
all public services are identified with it, and 
named by it. So that attendance on any occasion 
at a Catholic place of worship, is called " going to 
mass." This service is regarded by the Romanists 
as the basis of his best hopes, by the Protestant 
as an awful superstition. How important the 
issue between them on this point ! How extreme 
the danger to the party in error. Which is right ? 
To endeavour to determine tloia, vje ^^\ ^U.t^ the 
sentiment as it is expressed la t\ie c-Kaovi oil ^<i 
council of Trent, and as it is e%^\«:m^^ Vcv \Xv^ 
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words of a modem advocate of their own com- 
munion. First we refer to the canons of the mass. 

Canon i. If any man will say that in the mass 
there is not offered to God a true and propet 
sacrifice, let him he accursed. 

Canon ii. If any man shall say that in these 
words. Do this in remembrance of me, Christ did 
not appoint the apostles to be priests, or did not 
ordain that they and other priests should offer his 
body and blood, let him be accursed. 

Canon iii. If any shall say that the sacrifice of 
the mass is only a sacrifice of praise and thanks- 
giving, or a bare commemoration of the sacrifice 
made upon the cross, and that it is not propitiatory^ 
or that it profits only the receiver, and that it 
ought not to be offered for the living and the dead 
for their sins, &c., let him be accursed. And 
again, if any shall say that by the sacrifice of the 
mass blasphemy is^offered to the most holy sacri- 
fice of Christ, accomplished on the cross* or that it 
is dishonoured, let him be accursed. 

A modem Romanist thus explains the service, — 
** Our Saviour, in leaving to us his body and blood 
under two distinct species or kinds, instituted not 
only a sacrament but a sacrifice; a commemorative 
sacrifice, distinctly showing his passion and his 
death until he come. For as the sacrifice of the 
cross was performed by a distinct effusion of hia 
bloody BO is that sacrifice comtaeavot^XA.^ Ns^ ^^sss^ 
of the altar, by a distinction oi V!si'6 «^Tci^^3«^ 
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Jesus, therefore, is there given not only to ttSj but 
for us : and the church is thereby enriched with 
a true, proper, and propitiatory sacrifice, usually 
termed the mass : propitiatory, we say, because, 
representing in a lively maimer the passion and 
death of our Lord, it is peculiarly pleasing to our 
eternal Father, and thus more effectually applies 
to us the all-sufficient merits of the sacrifice of 
the cross." * 

Without occupying your time by a critical 
examination of the ambiguous character of these 
statements, I think I may safely appeal to them 
as sufficient to justify the following reasons for 
our rejection of the service they describe. 

1. It is evident that the sacrifice of the mass 
has a directly idolatrous tendency. The conse- 
crated wafer is not only worshipped as a Saviour, 
but ^is confidently trusted in by numbers as a 
legitimate source of salvation. There can surely 
be no mistake as to the import of the words, when 
the council of Trent declares, " That it is an im- 
doubted truth, that all Christians ought to give 
the same worship to the sacrament of the eucharist 
which they give to God himself, and that if any 
deny this let him be accursed." Protestants 
ought not to be accused of uncharitableness and 
misrepresentation, when they object to Romanism 
as idolatrous. Is not the host in Catholic coun- 

* Berringtou's Faith of the Catholics, Proposition v. p. 320. 
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tries carried about from place to place iii pompous 
procession ? How frequently have conscientious 
protestants been exposed to imminent peril be- 
cause they would not, with the superstitious 
crowd, kneel down before the consecrated ele- 
ments, in senseless adoration ! Who that has ever 
witnessed the celebration of high mass, could 
withhold the impression that profound adoration 
of the host was intended, by almost every attitude 
of the worshippers? Or who that beholds his 
fellow-man offering divine homage to a piece of 
common flour paste, can fail to observe a resem- 
blance to the idolatry of the heathen, as it is 
depicted in the keen satire of the prophet, ** He 
bumeth part thereof in the fire ; with part thereof 
he eateth flesh — the residue thereof he maketh a 
God, even, his graven image ; he falleth down 
unto it and worshippeth it, and prayeth unto it 
and saith, deKver me, for thou art my God." 

2nd, As an invasion of the priestly office of 
Christ. The office of priesthood under the 
Jewish dispensation, with all that appertained to 
it, was typical. The ancient types were fulfilled 
in Christ. To renew the type — is equivalent to 
a denial of the perfection of the antitype. But a 
proper sacrifice can only be offered by a priest, 
and hence with perfect consistency the council of 
Trent pronounces its anathema upon all who will 
not admit, that Christ ordained his apostles and 
their successors to be priests to offer u^ a& «l 
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proper sacrifice his body and his blood. It is 
oauch to be regretted that Protestant churches, 
should retain any of the peculiarities that have 
arisen from this flagrant error, but who can fail to 
perceiye, the origisn of the regulation, by which 
none but a minister, in "priest's orders," can 
officiate at the sacrament of the Lord's supper ? 
Now we accept the anathema and aolemnly deny 
any such sacerdotal appointment in the New Tes- 
tament church. We read that the exalted Saviour 
gave to his church apostles, prophets, evangeHsts 
pastors, and teachers, but not that he ordained an 
order of priests. It is true the whole body of 
Christians are constituted " a royal priesthood" 
—kings and priests " imto God," to offer up 
spiritual sacrifices—^the sacrifice of praise con- 
tinually. The figuratire import of the phrase 
is too plain to require a comment. In the erange- 
lical sense of the word, every individual Christian 
who has received the anointing of the Holy 
Spirit, is as truly a priest as any who trace their 
authority to Oxford or Home, or who have re- 
ceived their ordination imder the hand of Roman 
cardinal, or Anglican prelate. Upon thje suppo- 
sition of the existence of such an order in the 
New Testament Church '' it is inexplicable, that 
in the minute account given us of ministerial 
dutiea imder the gospel economy, in the epistles 
to Timothy and Titus, expressly written on this 
Mvhject, and in the historical details of the apos- 
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tholic churches, there should not he one direct or 
individual allusion to the office of sacrificing. It 
would, one could have thought, have amazingly 
softened the prejudices of an objecting Jew, to 
have told him, that sacrifices had *' not ceased to 
be offered," and that a hierarch/y, a priesthood, 
still continued. But we never meet with this 
argument in favour of Christianity ; we never find 
any reference to the practice ; and the deduction 
is supported by all the principles of just reasoning, 
that the primitive churches, under the apostolic 
ministry, were altogether unacquainted with " the 
sacrifice of the mass." The High Priesthood of 
Christ, is exclusive — unchangeable — eternal. 

3. It is a virtual denial of the sufficiency of the 
one oblation of the Son of Grod. To evade. this 
charge, Roman Catholic divines maintain that the 
sacrifice of the mass is the very same sacrifice that 
was offered on the cross, either perpetuated, pro- 
longed, or repeated in the Christian church. In 
contradiction to this, we affirm it to be impossible 
to show the least resemblance between the 
one and the other. The Son of God died on the 
cross — ^he rose from the dead — and "dieth no 
more." In the sacrifice of the mass Christ does 
not die, for after he had once risen, the Holy 
Ghost testified, '' death hath no more dominion 
over him." The inconceivable sufferings of Christ 
on the cross — the sufferings of his soul— were pro- 
duced by a sense of the divine wr»t\\, ^w<^ ^\^ 
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pleasure on account of sin, endured by the "just 
one " on behalf of the unjust ; but so far from the 
wrath of God — experienced by the man of sorrows 
as the surety of sinners, being perpetuated or pro- 
longed, God hath raised him from the dead, and 
exalted him at his own right hand — ^hath made 
him full of joy through his countenance — hath 
given him a name that is above every name. But 
chiefly, the sacrifice of Christ upon the cross was 
offered ** once /or all" repetition is declared to be 
utterly incompatible with its nature. It was a 
sacrifice so complete, and glorious, and perfect, as 
to constitute an infinite atonement, and therefore 
sufficient for the sins of the whole world. The 
author of the Epistle to the Hebrews proves the 
inadequacy of the legal sacrifices, not only on t^e 
ground of their merely typical character, hut from 
their frequent repetition. If, he argues, the sacri- 
fices under the law had effected a real expiation, 
"would they not have ceased to be offered? 
because that the worshippers once purged should 
have had no more conscience of sins," In direct 
contrast with a successional priesthood and a per- 
petual round of repeated offerings, he affirms, 
" Such an High Priest became us, who is holy, 
harmless, un defiled, separate from sinners, and 
made higher than the heavens ; who needeth not 
daily, as those high priests, to offer up sacrifice, 
first for his own sins, and then for the people's ; 
FOR THIS HE DID ONCE, wheu he offered up 
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liimself." Nor yet that he should offer himself 
often, as the high priest entereth into the holy 
place every year with blood of others ; for then 
must he often have suffered since the foundation 
of the liTorld ; but now once in the end of the 
vorld hath he appeared to put away sin by the 
sacrifice of himself. And as it is appointed unto 
men once to die, but after this the judgment ; so 
Christ was **once offered to bear the sins of many." 
When he said, sacrifice, and offering, and burnt 
offering for sin thou wouldest not, neither hadst 
pleasure therein, (which are offered by the law,) 
then said he, lo, I come to do thy will, O God 1 
He taketh away the first that he might establish 
the second. By the which will we are sanctified 
through the offering of the body of Christ once. 
Every priest standeth daily ministering, and offer- 
mg oftentimes the same sacrifices, which can never 
take away ^ns ; but this man, after he had offered 
ONE sacrifice for sins, for ever sat down at the 
right hand of God. For by one offering he hath 
perfected for ever them that are sanctified^* 
Heb. X. 2; vii. 26, 27 ; ix. 25, 28 ; x. 8—14. 

4. The sacrifice of the mass perverts one of the 
holiest ordinances of the gospel, and transforms 
it into a gross and idolatrous superstition. The 
Lord's supper is a positive institution of the Sa- 
viour. The subject of his direct command. A 
command uttered in circumstances which enforce 
it with the strongest emphasis. It was instituted. 
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" on the same night in which he was hetrayedr 
On that night, the darkest and the most trying 
which the Redeemer spent on earth ; on which he 
was called to encounter the rage of all his dead- 
liest enemies ; in which he heheld hefor^ him all 
the terrors attendant upon his decease which was 
to be accomplished on Calvary* It was on this 
night, that discovering more anxiety respecting 
the future comfort of his redeemed, than for his 
own immediate sufferings, Jesus instituted this 
ordinance, as the commemoration of his death and 
the pledge of his love and friendship. The ordi- 
nance was appointed for our profit. It is designed 
to strengthen our love — to increase our faith — to 
promote our sanctification— to reconcile us to the 
absence of our Lord, and to confirm our expecta- 
tion of bis second coming. In its spiritual ob- 
servance we enjoy fellowship with the Saviour, and 
with those who love and serve him. How can we 
sufficiently deplore the errors, by which alas, not 
alone in the church of Home, but in Protestant 
countries, this sacred institution has been per- 
verted. Errors the less excusable, because in this 
instance, the command is illustrated by the ex- 
ample of him who gave it. At one time in our 
own country it was made the test of civil al- 
legiance. — 

<'An office key, a picklock to a place.'* 
It is *now administered to the dying ; a practice 
exceedingly dangerous, directly tending to deceive. 
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and which has no douht heen to many the last 
opiate, from the effects of which they have never 
awoke in this world. It was appointed to be a 
banquet for the living, and not a passport for the 
dying. If Protestants, and Protestant churches, 
sincerely desire to prevent the re-establishment of 
the papacy in this country, it behoves them to re- 
nounce all the ceremonies — phrases and connections 
that they have borrowed from the religion of 
Rome, and to adhere simply, invariably, but 
rigidly to the examples of the Scriptures, in de- 
termining the nature, design, seasons and circum- 
stances, in the observance of the Christian ordi- 
nances. The New Testament ought to be the 
Protestant's only Rubric. 
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LECTURE IV. 



ON PURGATORY. 



The htood of Jems Christ his Son cleemsetk us 
from all sin. 1 Thess. i. 7* 

Tbat Dsankmd should ia every age luiye dis« 
covered an aDxious wish to explore the secrets of 
the invisible worid is natural ; nor can we wonder 
that in the ahsence of authentic testimcxiyy imagi- 
nation should have framed a variety of strange 
conjectures respecting the present abodes and 
condition of departed spirits. Of all subjects re- 
lating to our existence and our destiny^ those 
which belong to our future eternal being are in- 
calculably the most momentous. Our information 
on such a matter should be derived from an in- 
fallible authority. The Bible alone can draw aside 
the veil, and reveal to us the things which are not 
seen and eternal. The immortality of man is ex- 
clusively a subject of divine revelation, and we 
must learn from the same source all that can at 
present be known, of the nature of his future ex- 
istence and employments. Our Lord Jesus Christ 
haSj by his appearing, *' \)to\3l^\. "\a£^ w^d immor- 
tality to Jight." Even tYie ^m^\.\««& ^^ ^<5N. 
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always describe the awful realities of the inrisibk 
state^ with sufficient minuteness to satisfy the 
natural curiosity of man. They were given to ua 
not to foster the i^)irit of speculation, but to guide 
our leet into the way of peace. They teach us all 
things necessary to Ufe and godliness, but they 
warn us that tl^re are secret things which belong 
to God. They withhold from us nothing that is 
required to be known, in order to our enjoyment 
of a good hope, — a ho^ full of immortality ; but 
they caution us against intrudii^ into things that 
are not revealed. If then we anxiously desire 
more informati<m than the written word of God 
affords us, respecting the unrevealed region of 
futurity, we shall become liable to every species of 
monstrous imposition which a corrupt imagmation 
can devise. 

From the inspired volume we learn that man is 
a complex being, that he ha» a true body and an 
mtelfigent socd, that lus body is material and 
subject to decay, that his soul is immaterial and 
immortid, that death is the separation of soul and 
body, that death is the penalty of sin, that aB 
will cBe because all have sinned ; that those who 
believe on the Son oi God have eternal life, 
and will never come into condemnation, that 
those who do not believe on the Son of God are 
condemned already. The Scripture further teaches 
us, that the souls of be^wet^^ ol VXiorr ^s^<^ ^^Na^ 
the Lord, im^mediatcly a$Ut 4s»S()cl ^so^sst xssjrao. 
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state of perfect and uninterrupted happiness, that 
absent from the body they are present with the 
Lord; that the wicked, the impenitent and unbeliev- 
ing, become immediately miserable, that the state 
in which both the righteous and the wicked re- 
main from the period of death till the end of 
time is not a final condition, — that there shall be 
a resurrection of the dead, both of the just and 
the unjust, — that the Son of Man shall come in 
the clouds of heaven, — that all nations shall be 
gathered before him, — ^that he will separate the 
righteous from the wicked, and that from thence- 
forth the bliss of the one and the misery of the 
other will be complete — ^immutable — eternal. Now 
though these solemn representations constantly 
recur in different forms of expression in the New 
Testament ; we do not £bid a single passage of 
Scripture which either directly or by fair inference 
conveys the idea of temporary punishment, or that 
intimates^ any third condition of some — who are 
not^wicked enough to be damned, and not suffi- 
ciently righteous to be saved. The Bible makes 
no allusion to any purgatorial process in the 
separate state, in which either the joys of the 
righteous or the sufferings of the wicked are 
diminished. 

The Roman Catholic Church maintains that the 
most eminent of saints immediately after death 
become liable to a period of penal sufferings, be- 
fore they are made meet to be partakers of the 



EXAMINED. 85 

inheritance of the saints in light; and upon this 
pretence encourages her clergy to drain from the 
bereaved of all classes, not excepting widows and 
orphans, large pecuniary exactions as the price of 
masses and prayers, for the repose of the souls of 
the dead. As the bare statement of this fact in- 
volves a moral accusation of no light character, I 
shall state the sentiment in the words of respec- 
table and acknowledged Roman Catholic authority. 
"Catholics hold there is 2l purgatory y that is to 
say, a place or state, where souls departing this 
life, with remission of their sins as to the guilt, or 
eternal pain, but yet liable to some temporal 
punishment still remaining due ; or not perfectly 
freed from the blemish of some defects, which we 
call venial sins — are purged before their admittance 
into heaven, where nothing that is defiled can 
enter. We also believe, that such souls, so de- 
tained in purgatory, being the living members of 
Christ Jesus, are relieved by the prayers and 
suffrages of their fellow members here on earth. 
But where this place be ; of what nature or qua- 
lity the pains be ; how long souls may be there 
detained ; in what manner the suffrages made in 
their behalf be apphed, whether by way of satis- 
faction or intercession, &c., are questions super- 
fluous and impertinent as to faith."* In the creed 
of Pope Pius the following affirmation is made : — 

* Faith of Catholics, Prop. xi. xii., p. 351, 352. 
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''I constantly hold that there b a purgatory, ^^^^ 
that the souls detained therein are assisted by th^^ 
suffrages of the faithful, but especially by the ac- 
ceptable sacrifice of the mass." It was further 
enjoined upon all bishops to endeavour that this 
wholesome doctrine of Purgatory, delivered by 
venerable fathers, and holy councils, should be 
believed and held by Christ's faithful, and every- 
where taught and preached." From this defini- 
tion of purgatory, we learn that it is a place or 
state of suffering and purification between death 
and the day of judgment, wherein the souls of the 
righteous, whose sins are not wholly expiated, are 
detained and tormented till they become perfectly 
meet to enter the abodes of purity and bliss. So 
that this dreadful process forms no part of the 
punishment of the ungodly, those who die in 
mortal sin being regarded by the Church of Bx)me 
as lost for ever, and vdthout remedy ; but it is 
supposed to be inflicted on those who die in the 
JiOrd, whom the tender and compassionate Father 
of mercies loves with an eternal, infinite, unchang- 
able love, and of whom he hath said, " They shall 
be mine in the day when I make up my jewels, and 
I will spare them as a man spareth his own son 
that serveth him." Almost all strange and erro- 
neous sentiments are based upon the misconstruc- 
tion and tortuous application of one or two isolated 
passages of Scripture. There are comparatively 
^vt few texts, the meaning oi vi\v\dv tmc^ xisA.V'i. 
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ascertained without great difficulty, and none 
directly relating to the way of salyation ; but it is 
remarkable that there is scarcely a single text of 
the Bible at all difficult of interpretation, that has 
not been seized upon and made the basis of some 
strange and erroneous system. . This is remarkably 
the case with the doctrine under consideration : 
though we by no means intend to admit that each 
of the few passages cited by Romanists in support 
of this revolting dogma presents such difficulty. 
One of the first passages advanced by Romanists 
is. Matt. xii. 32, " Whosoever speaketh a word 
against the Son of man, it shall be forgiven him : 
but whosoever speaketh against the Holy Ghost, 
it shall not be forgiven him, neither in this world, 
neither in the world to come." They contend 
that the latter phrase in this verse, implies 
that some sins are forgiven in the world to come ; 
and therefore it necessarily follows that there is 
some intermediate state in which they may be ex- 
piated. Now whatever difference of opinion may 
exist as to the precise meaning of this, and similar 
expressions, in other places, here its meaning is 
plainly fixed. It means simply that God will not 
forgive a sin so direct, and presumptuous. In the 
parallel passage in Mark, we read, " He that shall 
blaspheme against the Holy Ghost " hath never 
Jhrffiveness,** and in Luke, " it shall not be for- 
ffiven/' Mark iii. 29-, LuVe -slu. \4. ^n^wNS. 'Ci^issa* 
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explanation of the text could not be supported, it 
offers no countenance to the Roman Catholic doc- 
trine of Purgatory. The subject of our Lord's 
declaration \^ forgiveness ; but so far Arom receiv- 
ing Torgiveness, the individual who expiates bis 
offence by personal penal suffering, makes payment 
of the uttermost farthing. Forgiveness of sins is 
an act of free and unbounded grace, and in no re- 
spect the consequence of personal meritorious 
expiation. The deliverance of one who had thus 
procured satisfaction would be the result of a l^al 
claim, and not an act of gracious forgiveness. Ano- 
ther text triumphantly urged by Romanists, is 
1 Cor. iii. 13 — 15. " Every man's work shall be 
made manifest : for the day shall declare it, be- 
cause it shall be revealed by fire; and the fire shall 
try every man's work of what sort it is. If any 
man's work abide which he hath built thereupon, 
he shall receive a reward. If any man's work 
shall be burned, he shall suffer loss ; but he him- 
self shall be saved ; yet so as by fire." Here, it is 
asserted with an air of triutnph, we have an un- 
questionable Scripture testimony to the doctrine 
of Purgatory. We answer nay, the text fails to 
support your view in almost every particular. 
The Roman Catholic can derive no vindication 
of his system from this passage. The purgatorial 
fire, he says is designed to purify, to purge away 
some remaining impurity : but the process the 
apostle describes, is to try every man's work of 
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what 8ort it is**' To try a metal by fire is to 
ascertain, whether it be genuine, whether it be 
gold or brass — to purify it, is to remove the dross. 
Purgatory is not designed to be a test of character 
but a system of purification. The apostle there- 
fore is not alluding to purgatory. Again, purga- 
tory is said to purify the souls of men, but this 
trial has respect only to their works ; and further 
those who pass under the fiery trial described in 
this text, are said to ** suffer loss,*' but this is 
never the efi^ct of the purgatorial process : it is in 
no instance perpetual, all eventually escape, and so 
far from suffering loss, gain this advantage, that 
they obtain a meetness for the celestial glory of 
which they most previously have been destitute. 
And finally, the apostle coidd not in this instance 
refer to the purgatory of the Roman Catholics, 
because in the case which he states, *' Every m€n's 
work must be tried with fire;" but from their 
purgatorial ordeal, some are exempted as too good 
to require it, and otliers are excluded as too bad to 
enjoy its benefits. All who die in mortal sin are 
included in the latter class — ^while the \irgin Mary 
and some say the apostles belong to the former* 
It is not difficult to understand the meaning of 
the passage if we carefully intend to the desi^ of 
its author. There were at this time £alse teachers 
at Corinth. These had gathered around them 
factious parties. The general discipline of the 
church had become lax. Individuals had no 
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doubt been admitted to its fellowship without di 
discrimination. It became ministers to exerci 
caution in the admission of members, and to w&tm 
over those whom they had received, with mor 
than ordinary solicitude, because a day of sevei 
trial was at hand. The apostle Paul illustrate 
his subject, by comparing the church to a build 
ing, " the building of God." Ministers are dc 
scribed as collecting and arranging materials fo 
this building. The church at Corinth had bee 
founded by his instrumentality. Referring to thi 
fact he speaks of himself as ''a wise mastc 
builder." Others had succeeded him in carryiu 
on the work ; to them he addresses the admoni 
tion, " Let every man take heed how he buildei 
thereon — Now if any man build upon this founds 
tion, gold, silver, precious stones, wood, haj 
stubble ; every man's work shall be made mani 
fest ; for the day shall declare it, because it sha 
be made manifest by fire." A time of persecuiio: 
would detect many instances of false professon 
Trial by fire was a common metaphor applied t 
persecution ; it is evidently so used by the apostl 
Peter. " Beloved, think it not strange conceminj 
the fiery trial, which is to try you, as thougl 
some strange thing happened unto you ; but re 
joice, inasmuch as ye are partakers of Christ' 
sufferings. 1 Pet. iv. 12, 13. Those who are sai( 
to '^suffer Joss," and to be aaved even so ad h 
^re, are the ministers Who \\ad \x\c«c\v\\avv:^'^ \svS 
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the church with perishable m&terials — like " hay, 
wood and stubble" — persons who were destitute 
of that yital principle which never faileth — who 
having a name to live were dead. By the apos- 
tacy of these, in the season of persecution, on 
whom they had looked hopefully as their joy and 
crown of rejoicing, in the presence of the Lord 
Jesus at his coming, they would lose their antici- 
pated reward. Even their own situation would be 
perilous in the extreme; yet they themselves 
would be saved, but " so as by fire," the expres- 
sion being simply a proverbial phrase to denote 
difficulty of escape. It occurs obviously in this 
sense, in Amos iv. 11, "Ye were as a brand 
plucked out of the burning," Jude xxii. " Others 
save with fear pulling them out of the fire." 

Another text quoted by the Roman Catholics, is 
Peter iii, 18 — 20. " Christ also hath once suffered 
for sins^ the just for the unjust, that he might 
bring us to God, being put to death in the flesh, 
but quickened by the Spirit : By which also he 
went and preached unto the spit its in prison; 
which sometimes were disobedient, when once the 
longsuffering of God waited in the days of Noah, 
while the ark was a preparing." The Romanist 
without hesitation affirms, that these spirits in 
prison were the souls in purgatory at the time of 
the Saviour's death : but whatever difficulty may 
seem to attend the expoailiou oi \}cift^^^«^^'^^'^^'^ 
cannot by any fair mode oi *mUrpt^\.^<\ft^^^^^^'^ 
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to support the sentiment we are combating. The 
apostie is evidently alluding to the ministry of 
Noah, who is expressly called by him in another 
epistle "a preacher of righteousness" — and o£ 
whose ministry it was said, " My Spirit shall not 
always strive with man." G^n. vi« 3. And this 
becomeii more evident still from the fact, that in 
another part of this epistle, Peter uses the same 
expression to show that the ancient prophets w^e 
immediately under the direction of Christ. 
''Searching what, or what manner of time the 
Spirit of Christ which was in them did sig- 
nify, when it testified before hand the sufEi^ingS of 
Christ and the glory that should follow. 1 Pet. L 
1 1. Christ therefore preached, not personally, but 
by his Spirit, to those souls who were disobedient in 
the days of Noah : but they knew not the time of 
their visitation-^they repented not at the preach- 
ing of Noah — for they are ilow in prison. But 
most conclusively to prove that the passage can- 
not r^er to purgatory, I need only remind yon 
that according to the Roman Catholic Chorch, 
none, who die in mortal an, can obtain this bene- 
fit : puigatory is only for those who die in venitU 
din : all who die in mortal sin, are said to go to 
Hell for ev^. If then these antediluvians were 
but in purgatory, their crimes, though rejuresented 
ai too enormous to be endured any longer even by 
the (Hvine /orbearance> iheir denial of the exis- 
tence of Ood, their contempt o^ \i\& xQ«c€y^« ^€& 
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rejection of his gracious invitation were but venial 
sins. It is frequently pleaded that even Protes- 
tants affirm that "Christ descended into hell," 
and regard the statement sufficiently important to 
be formally avowed as a matter of belief. The 
reference is to "the Creed" of the Church of 
£ngland. It is not my business to defend that 
confession. I never use it. But there is a single 
passage of Scripture which in our translation seems 
to favour the idea, and but one, and that claims 
attention. The apostle Peter in his discourse on 
the day of Pentecost, quotes from Psalms xvi. 10, 
the sentence, "Thou wilt not leave my soul in 
hell.*' It is all but universally admitted, that 
the word here rendered "hell,** simply denotes 
the grave, or the separate state ; and that the 
word translated " my soul,** is intended to desig- 
nate that life which the Redeemer surrendered on 
the cross. It teaches no such absurd idea as that 
the Saviour when he expired descended to the 
abodes of the lost. 

The last Scripture we have to examine is Matt, 
v. 25. "Agree with thine adversary quickly, 
whilst thou art in the way vnth him ; lest at any 
time the adversary deliver thee to the judge, and 
the judge dehver thee to the officer, and thou be 
cast into prison." The prison they say is purga- 
tory. But this cannot be, because the sinful anger 
which our Lord reproves, ia ex^ic^^'&Vj ^kssss^kw^^r-^ 
by the church of Rome aa one oi \)afc ^^^«cl w-wio^. 
il 



94 RELIGION OF ROME. 

sins. The language is entirely metaphorical, f 
cannot therefore be made the foundation of. f 
doctrine, not plainly taught in other parts of i 
word of God. 

I shall now proceed to e^ose ihe erroiie< 
nature and dang^ons tendency of this pemidi 
sentiment ; a sentiment opposed to many of i 
essential truths of the gospel, and which has of 
been made the instrument of cruel extort]on» 
the season of bereayement. 

Ist, It is founded on most dangerous and < 
lusive views of the nature and desert of sin. 1 
Roman Catholic Church sets up a distinction 
tween venial and mortal sin. The foHowiug sts 
ments of the celebrated Dr. Doyle on the subjc 
will place it in the clearest light, and will 
sufficient to defend me from the charge of mil 
sentalion. According to his catechism taught 
Roman Catholics in Ireland, "9l venial sin u 
sin which does not break charity between man « 
man, much less between man and God, sodi 
the stealing of an apple, a pin, &cJ' or as it 
in the Jhridgement ofChrisHan Doctrine* 
Whither go such as die in mortal sin ? A. ^ 
hell to ail eternity, as you have heard in i 
creed.'' Q. '* Wbither go such as die in ven 
sin, or not having ^Uy satisfied for the taupo 
punishments due to their mortal sins, which i 
foi^vea them?" A, **To purgatory, till tl 
hare made fall satisfaction fox tYiom^ ^xA V^cksx 
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heaven." Q. "Bj what; kiad of sins are the 
Gommandmeaits broken?" A. ''By mortal ain 
ovly; for venial ains are not, atrictly apeaking, 
contrary to the 'end of the commandments/ which 
is dbarity." Q. " When ia a theft a mortal sin ?" 
A, '*When the thing stolen is of considerable 
value, or catiseth a considerable hurt to our neigh- 
bour." Q. "When is a lie a mortal sin?" A. 
^'When it is any great dishonour to God, or 
notable prejudice to our neighbour.' ' You scarcely 
need to be reminded that no such distinction as 
this exists in the Bible. If it were once admitted 
the most dangerous consequences would ensue. 
Men would soon bring themselves to believe their 
most -flagrant transgressions to be venial sins. 
** The heart of man is deceitful above all things 
and desperately wicked.^* We are especially 
warned to beware lest we become ''hardened 
through the deceitfulness of sin." No right views 
of the way of salvation can be es:pected, if sin be 
not known, and felt to be ''exceeding sinful." 
Still we admit that all sins are not in them* 
selves equally atrocious, that there are sins of in-- 
firmity, and sins that more strongly indicate the 
entire and habitual alienation of the heart from 
God, yet let us not fm'get that all sin is rebellion 
againrt; God. "Sin is tibe transgression of the 
law." 1 John iii. 4. " Whosoever shall keep the 
whole law and yet offend iuowe ^SslV.\^ Ss^^gs^ite^ 
ofaU/' James ii. 10. "T\i^ ^wiV ^-aX- i\ssas2^ 
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it shall die." Ezek. xviii. 4. "Cursed is everyone 
that continueth not in all things which are written 
in the hook of the law to do them." Gal. iii. 10. 
The same law that denounces the smM actions of 
the life, condemns the sinful inclination and pur- 
poses of the heart. " The thought of foolishness 
is sin." Prov. xxiv, 9. "Every idle word that 
men shall speak, they shall give an account thereof 
in the day of judgment." Matt. xiii. 36. There 
is not one of the human race exempt from the 
charge of mortal sin. From the rising of the sun 
to the going down thereof, " all have sinned and 
come short of the glory of God." Rom. iiL 
23. Thus we see that the Scripture has concluded 
all under sin — all under mortal sin. **For" 
without distinction, and without exemption of any 
kind, " the wages of sin is death." Rom. vi. 23. 
Whither then shall the awakened sinner seek 
for pardon vnd salvation ? What is the resource 
of the humhle penitent overwhelmed with the 
hitter sense of his transgressions ? Where shall 
the Christian contending with inherent evil, and 
hewailing his daily infirmities, expect relief? To 
each and all we reply, "Behold! the Lamh of 
God." There is but one fountain — "The blood 
of Jesus Christ cleanseth from all sin." While 
the greatest sin is not so great that the precious 
blood of Christ cannot cancel it, the least sin 
not expiated by the one atowement of Calvary, will 
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be found great enough, to ensure the eternal ruin 
of the soul. 

2nd. The doctrine of Purgatory is a denial of 
the necessity and efficacy of the atonement of our 
glorious Redeemer. If man hy personal suffering 
could satisfy for his sins, why did the Son of God 
become incarnate ?% Why did he who knew no sin 
make his own soul a sin offering ? Why did he 
make himself of no reputation, and take upon him- 
self the form of a servant ? Why did he submit 
to the lowest humiliation and endure the bitterest 
reproach ? Why encounter the terrors of Geth- 
semane, and the ignominious agony and death of 
Calvary ? But it is no more possible for man to 
satisfy for his transgressions than for the blood of 
bulls or <A goats — the typical sacrifices of the 
ceremonial law, to take away sin. The whole 
tenor of Scripture proclaims the utter inability of 
man to meet the righteous claims of eternal justice^ 
or as a sinner to secure by his merits or sufferings 
acceptance with God. ''Look unto the heavens, 
and see ; and behold the clouds which are higher 
than thou. If thou sinnest, what doest *thou 
against him? or if thy transgressions be multi- 
plied, what doest thou unto him ? If thou be 
righteous, what givest thou him? or what re- 
ceiveth he at thy hand ?" Job xxxv. 5—7. "Where- 
withal shall I come before the Lord, and bow my- 
self before the high God ? SVi«3\ \ ^wsn&N^'jSL^^^ 
Jum with burnt offerings, V\\\v ^n^-^^ '^'^ ^ ^"^^^ 
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old ? Will the Lord be pleased with thousand? o/ 
rama, or with ten thousands of rivers of oil ? Shall 
I give my first bom for my transgression, the 
fruit of my body for the sin of my soul ?" Micah 
vi. 6, 7. 

The Scriptures abundantly testify of the infinite 
perfection of the work of the Redeemer on earth, 
that great work by which he was ** to finish the 
transgression, and to make an end of sin, and to 
make reconciliation for iniquity, and to bring in 
everlasting righteousness." On the cross he said, 
with a loud voice, " It is finished !'* Those words 
should entirely dissipate the fears of all future 
suffering to the believer. " Christ hath redeemed 
us from the curse of the law being made a curse 
for us." " Surely he hath borne our griefs and 
carried our sorrows." " There is therefore now 
no condemnation to them that are in Christ 
Jesus." 

If THOU hast my discharge procured. 
And freely, in my room, endured 
The whole of wrath divine ; 
Payment God cannot twice demand,^ 
First, at my bleeding Surety's hand, 
And then again at mine. — 

All the promises of pardoning mercy are ex- 
pressed in language that shuts out every thought 
of future suffering. No single passage either ex- 

presaes or implies the idea oi i^ad\»i ^w^veness. 

Is the enoimity of sin repteEeiite^L \i^ Oaa ^\axa ^ 
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crimson or scarlet, by this act of grace it becomes 
white as unsullied snow. Is it compared to a 
dense, dark, angry cloud, overspreading the 
heavens and hiding the sun, divine forgiveness 
completely dissipates this cloud — blots it out — and 
renders the sky pure, calm and serene. The God 
of love not only promises to forgive the inquities 
of his believing people, but declares he will re- 
member their sins no more for ever, Isa. i. 18 ; 
Isaiah xliv. 22 ; Jer. xxxi. 34. 

The state of believers, described in the word of 
God, as pardoned, accepted, and justified, is ut- 
terly incompatible with the existence of any re- 
maining penalty. " Happy is the man whose 
transgression is forgiven, whose sin is covered," 
is the triumphant and grateful thanksgiving of 
one, who had himself enjoyed the blessing. But 
could this have been his language, if he expected 
to endure purgatorial suffering, as a remaining 
punishment due to his pardoned sins? Again, 
" being justified by faith we have peace vrith God, 
through our Lord Jesus Christ ; by whom also 
we have access into this grace wherein we stand, 
and rejoice in hope of the glory of God." Could 
it with any propriety be said, this " hope maketh 
not ashamed ;" if he who had expected the glory 
of God, should upon his departure' from the world 
find himself surrounded by unutterable penal 
sufferings ? And further, in iVie ci\i«J\«^^^ ^'Ssx'it^ 
to all beings in the universe, lYve Vws^vt^^ vc^^'^^^ 



100 RELIGION OF ROME 

demands, *' Who oan ky anything to the ehar^^ 
of God's elect ? It is God that justifieth." Ho^v* 
could the apostle Paul thus express himself if h^ 
knew and taught that all the yenial sins, and even 
some part of the penalty on his mortal sin, re* 
mained against the Christian, to meet him in 
another state of being, and to entail upon him 
there a long continuance of dreadful torments ? 

3rd. Such a sentiment is utterly inconsistent 
with those anticipations of heaven, which it is as 
truly the privilege as it is the duty of the Christ- 
ian to cherish. We are constantly admonished to 
look forward with delight to the termination of 
our course, as the period to all present toils, and 
sorrows. The apostles were encouraged to endure 
reproaches and persecutions, and even to wdcome 
them, because, said they, ''Our light affliction, 
whidoL is but for a moment, worketh for us a far 
more eiLoeeding sad eternal weight of ^ry. 
While we look not at tbe things which aate seen, 
but at the things which are not seen, for the 
things which are seen are temporal, but the 
things which are not seen are eternal.'' ** We 
are always confident, knowing that whilst we are 
at home in the body, we are absent from the Lord." 
We are confident, I say, and willing, rat^r to be 
absent from the body and to be present with the 
Lord." The apostle Paul earnestly longed for 
the hour of his release, and said, '' I am in a 
stridt betwixt two, having a desire to depart and 
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£o bcf with Christ, which is fat better; and ill 
another instance, " I atn ready to be oflfered, and 
the titne of my de^rture is at hand, heftceforth 
thcte is kid up for me a crown of righteousness, 
which the Lotd, the righteous Judge shall gitfe 
me at that day." 2 Cor. iv. 17 ;— v. 6—8. Phil. 
1. 23. 2. Tim. iv. 7, 8. Can any rational humad 
being beliere, that persons who anticipated everi 
the probability of enduring any thing like the 
Itbmish purgatorial process, after death, eould 
cherish such desires as these ? The human mind 
instinctively shrinks from suffering. Even the 
dying strife, the pangs, the bands of death, though 
but transient, in many cases but for a ittoment, 
are Regarded with some feelings of apprehension 
by the stoutest hearts ; but what mind could re- 
joice in the fearful prospect of certain, appalling^ 
and long-pfotracted afiguish ? 

4th, and lastly. tV^e rejoice that th^ Word of 
tfuth, affords sufficient information rei^ecting the 
present state of departed sdnts positively to eon* 
tradict, and show me falsehood of this petnidous 
error. We ate assured that they are present with 
the Lord ; — In his presence there is fultiess of joy, 
at his right hand there are pleasures foi* evermore, 
— that they i^&st fVom their labouts ;— they are 
described as exempt from all imperfection, from 
all Buffering, and from every cause of suffering. 
" Af^er this I beheld, and, lo, a great multitude, 
which no man could number, of all nations, and 



\ 
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kindreds, and people, and tongues, stood befon 
th^ throne, and before the Lamb, clothed witl 
white robes, and having palms in their hands 
and one of the elders answered, saying unto me 
What are" these which are arrayed in white robes 
and whence came they ? And I said unto him. Sir 
thou Icnowest. And he said to me, these are the^ 
which came out of great tribulation, and hav< 
washed their robes, and made them white in tb 
blood of the Lamb. Therefore are they befor< 
the throne of God, and serve him day and nigh 
in his temple ; and he that sitteth on the thron* 
shall dwell among them. They shall hunger w 
more, neither thirst any more, neither shall th 
sun light on them nor any heat. For the Laml 
which is in the midst of the throne shall fee 
them, and shall lead them unto living fountain 
of waters, : and God shall wipe away all tear 
from their eyes." Rev. vii. 9, 13, 17. There i 
one instance relating to this subject which deserve 
especial notice. I allude to the gracious promis 
made by the dying Saviour to the dying mail 
factor. He was only brought to repentance whe 
the hand of death was upon him. If there wei 
any instance in which, after death, some purifyin 
process were required, surely in no case could : 
have been more needed. But far from this ot 
Lord in answer to his prayer, assured him that l 
should immediately be with him in the full enjoj 
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ment of celestial bliss. " This day shalt thou be 
with me in Paradise !" — not in purgatory. 

How miserable are the consolations which the 
religion of Rome offers to the mourner. Not 
more terrible are the thoughts of the poor pagan, 
as in imagination he follows the spirit of the de- 
parted, through the several series of its revolting 
transmigrations. I cannot conceive with what 
feelings I should approach the habitation of 
mourning, or address the afflicted widow and her 
weeping orphans, if my religion taught that how- 
ever firm had been the faith, or consistent the 
piety, or self-denying the zeal, or triumphant the 
death of their deceased relative, his soul at that 
moment was enduring agonies that could only be 
alleviated at an expence that would require the sac- 
rifice of all their temporal comforts, and perhaps 
deprive them of the necessaries of life. I regret to 
say that I cannot contemplate the actual operation 
of this system, and state the truth of my convic- 
tions, without declaring, that to my view it casts a 
dark shade of the most horrible cruelty over the 
character of its priesthood. In what light can we 
regard the character uf the man, who, believing 
that certain prayers he can repeat, or that a few 
ceremonies he can practice, or that the masses he 
can perform, could effect the release of his fellow- 
man from unutterable agony, should yet withhold 
them. Or what can we think of the feelings of 
the man, who believes that the soul, it may he^ <iC 
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his bo9orn friead, or former coH^paiMon i$ " welteriflg- 
in a lake of U^uid fire,"^-^wljo J^Ueves tja^t he, or 
hU cplleiagU)^ has pow^r to res^u^ it froi^ further 
suffering, «»d yet coijih] wait fyf pecuniary pajr- 
m^ni t It }§ truly refreshing to t^fn frpm thes^ 
revolting exhihitions of human credulity and in^- 
poature, to the plain d/ed^r^tion^ and glad tiding 
of Scripture. By jbhes^ w^ ^re directed to Hijn 
" who is ahle to save them to this uitertnoet, thait 
€ome upto God hy hipa/* " If any man sifl, we 
have m advocate with the F«^her, J^^sps Christ 
the righteous : and he is th(C propitiation." " T^k 
BLOOD OF Jesus Chhist his sp;^ cleanset.9 

VS FA^M AL>1, SIN." 



NOT^. 



The manner in -which the dpgo^a is pi^d^ tQ 
serve the interests of the Ronjish priesthood may 
be learned frpm the following jjistruQjtive docu- 
ment : — "PURGATORIAN &O^JJETY, instituted 

July 1, 181.3, and held in 3t. James's 4;hapel, 
Dubhn." It is thus introduoed : — 
'' The members who coix\]^ose IV^ society of the 
o^ce for the dead^ commenced. o\i W^ ^w^ ^^> 
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at the said place, adopting the spirit and meaning 
of the above sacred text, (Macabees xii. 56,) and 
wishing, in conformity to the divine precepts of 
the Holy Catholic Church, to extend their chant- 
able views beyond the grave, by relieving, as far 
as in them lies, the suffering souls in purgatory, 
and inviting all tender-'hearted Catholics, who 
liave a feeling sensibility of the duty they owe 
their departed parents, relations, and friends, who 
probably now stand more in need of their com- 
miseration at present than at any period of their 
life time, to assist in the charitable and pious pur- 
pose of shortening the duration of their sufferings 
by the most easy means imaginable, have agreed 
to, and adopted the following rules : — 

Then follow nine rules of which those subjoined 
will show the general ispirit and meaning. 

Rule 2. " That every well-disposed Catholic, 
wishing to contribute to the relief of the suffering 
souls in purgatory, shall pay one penny per week, 
which shall be appropriated to the procuring of 
masses, to be offered up for the repose of the souls 
of the deceased parents, relations, and friends, of 
all the subscribers — to the institution in particular 
and the faithful departed in general." 

Rule 6. That the spiritual benefits of this in- 
stitution shall be conferred in the following 
manner : viz. Each subscriber shall be enx.U\ft5L\55k 
an office at the time of t\\e\T Aea.\\i, «ao'OcvKt ^'Owj; 
exjsiration of a month, vxA ow^ «X. \)afc ^^^ ^^ 

Kl 
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twelve months after their decease; also the 
benefit of masses which shall be procured to be 
offered^ by the money arising from subscripticms, 
and which shall be extended to their parents, 
relatives and friends, in the following order, that 
is to say, their fathers, mothers, brothers, sisters, 
uncles, aunts, and if married, husbands, wives, and 
children, if they have any departed who lived to 
maturity." 



•^*« 



LECTURE V. 

ON PENANCE ANP CONFESSION. 

Having ajbrm of godliness hut denying the power 
thereqf. 2 Tim. iii. 3 

In these words we have an appropriate epitome of 
the whole system denominated by the term Ro- 
manism. As the several parts of that system are 
brought under inspection^ its extreme dissimilarity 
to the holy religion of the New Testament becomes 
more apparent. True Christianity is essentially a 
religion of life and power. It has its seat in the 
heart; but its hallowed influence pervades the 
whole character. It brings salvation to men, and 
effectually teaches them that denying ungodliness 
and worldly lusts> they should live soberly rigbte- 
ously> and godly in this present world. It effects 
the most remarkable moral transformations ; not 
by imposing pompous rites and ceremonies — not 
by any saving efficacy derived from external ordi- 
nances> but by the power of the Holy Spirit — by 
those divine operations in which " God who com- 
manded the light to shine out of darkness hath 
shined into our hearts, to give the hght of the 
knowledge of the gbry of God in the face of Jesus 
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Christ." To those who are the subjects of these 
spiritual influences, the service of the Lord is per- 
fect freedom — they live in the Spirit — they walk 
in the spirit: and renouncing the world declare 
plainly, that they seek a better country, a city 
which hath foundation, whose builder and maker 
is God. 

The natural man discemeth not the things of 
the Spirit of God, and has no delight in them. 
.His conscience may become partially awakened to 
the necessity of some kind of religion, but he is 
only prepared to embrace one that may prove 
congenial to his natural tastes and.habits.' A sys- 
tem of forms, and rites, and ceremonies — a re- 
ligion the chief duties of which may be performed 
by a substitute — ^which allows the indulgence of 
sensual pleasures, and rather fosters than con- 
demns the spirit of the world, is far easier than 
the religion which demands the surrender of the 
heart to God — -which asserts the necessity of 
personal holiness — and requires the entire con- 
secration of the life to the service and cause of the 
Redeemer. When the natural man seeks for a 
religion, he looks for it first in that which is out- 
ward—in the form. The more impressive by their 
grandeur, or attractive by their magnificence, the 
external symbols of the faith which promises him 
safety and repose appear, the more readily vill 
he embrace it. If it seem to possess these at- 
trilmtes he will submit to its dictation — eveii 
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thojugh it may demand some occaaion^i personal 
hiunilvition^ impose some mortifying penance, or 
require som£ pecuniftry saorifice. 

** To travel barefoot to some hallowed shrine, 

If this would do, how soon should heav*n be mine 1 

To walk .with Ood ; re^gi^Bg every weight 

To run wit& p^ence up to Zdou's gate ; 

To hold affections fix'd on tluogs above, 

To value heavenly more than earthly Jove, 

To keep Faith's prospect prominent and clear ; 

To seek not rest, nor wish to find it here, 

Is jhar^er work^ — too l'.ard for arms lijte oui*s, 

<Oppoae4 iby prii^cjpalitles and pow.ers.'' 

The cbwcb of ^me h^s availed herself of this 
4epraT€id/conditio9of the human mind, and has so 
adapted her for^is^ and doctrines^ and requirements 
as to render Qomanism " the most .ppnvenient re- 
ligion in the ivorld." The general substitution of 
the form for ]the spirit is strikingly app;irep;t in all 
that ^.el^tes to the Sacrament of Penance. 

Pen>.nce is one of the seven sacraments of the 
church of Rome, — of those sacraments ip defence 
of vhjich the canons of the council of Trent de- 
clare those Q/cc,ursed» who '' assert th^ the sacra- 
ments do not contain the grace which they repre- 
sent, and even confer .the grace itself on those whp 
place no obstructions in the way of such grace." 
They further declare, that " if any one shall affirin 
that by the sacraments themselves, from the per- 
form^i^ce of the vork, e^ .(^ere operafo, grace is 



esteem^ auu xo v.^^^^ 
manists as an essential part of their systen 
the usual amount of sophistry resorted t< 
churph in inculcating her unscriptural 
she adopts in her canons and Uturgy th 
word, ** Psenitentia." This word is preci 
same as our word repentance or peniten 
one is evidently taken from the other, 
ance, in the Scriptural sense of the word, 
that essential change of mind and conduc 
ever accompanies the genuine conversio 
soul to God ; it is declared in the Scrip ti 
hy our Lord himself, to he essential to i 
" Except," said he, " ye repent, ye shal 
wise perish." Luke xiii. 3. Now, the 
nitentia, is invariahly rendered in tb 
Catholic version of the New Testament, 
The design of this is obvious. The mi 
unlettered reader, when he meets with 

^x,:^i, ^f the sac 
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pented in the Scriptural sense, with that "godly 
sorrow which worketh repentance unto salvation 
not to be repented of." How it can with any 
propriety be called a sacrament, by those who de- 
clare that a sacrament must have matter and form, 
a material symbol or sign, is hard to be con- 
ceived ! The author of the " Faith of Catholics" 
thus states it : — " Catholics beUeve, that when a 
sinner repents of his sins, from his heart, and ac- 
knowledges his transgressions to God and his min- 
isters, the dispensers of the mysteries of Christ, 
resolving to bring forth fruit worthy of penance, 
there is then, and not otherwise, an authority left 
by Christ to absolve such a penitential sinner 
from his sins, which authority we believe Christ 
gave to his apostles and successors, the bishops 
and priests of his church, in those words, when 
he said, ' Receive ye the Holy Ghost,' &e. John 
XX. 23. But even in all this we have no proof 
that penance can with propriety be called a sacra- 
ment. But, by whatever name it should be des- 
ignated, it has been one of the most prohfic 
sources of wealth to the church of Rome. Here 
we discover at once the unholy traffic of the 
mystic Babylon, so fearfully pourtrayed in the 
book of Revelation. " Her merchandise of gold 
and silver, and precious stones, and of fine linen, 
of purple, and silk and scarlet, and wine, and oil, 
and fine flour, and wheat, and sheep, and beasts, 
and horses, and chariots, and slaves, and the souls 



From p6haaee sprang th^ ioiqii 
efatire trade in irt(lulgfihtei&. Pe 
joined for iill, eren the mosft secret i 
itnportancfe Tfas ftttaehed t6 tears, 
macerations. To these were add 
11th centuty, voluntiirjr flag^llationi 
became so (iomfnon in Italj, that ii 
sants, old and votiitg, et^n cihildrei 
old, went in paird through the villl^ 
and the cities, by huddriedsi thoufte 
of thousunds, withtiHt iiijr e6Ti^iiti| 
tied rotmd this Itfkldle, i&d Tisitini 
in processidtty lb the very depth of 
with scourges, they lashed thcftfiselvc 
and the streets resounded with eric 
No wonder thtit men sighed f 
from the tyrantiy of the priests ! 
that they invented the system of ba 
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RegIno» Abbot of Prum, '' such as are rich shall 
pay twentypence, those who are less wealthy ten- 
pence, the poor threepence, and in the same pro- 
portion for other things." To so fearful an extent 
was this atrocious traffic carried, that when Luther 
first lifted up his voice against the foul abomina- 
tion, every crime had its price. Polygamy cost in 
English money about £!>6 ; Sacrilege and Perjury 
more than ^80 ; Murder between £bO and £70 ; 
and Witchcraft about ^20. Well might Luther 
say in the 52nd of his memorable Theses, " To 
hope to be saved by Indulgences, is to hope in 
lies ^an d vanity, even although the commissioner 
of -ZBlltaj^gs; nay even though the Pope him- 
self, fll^<»ilil pU<^y^»^lj^ojgm soul in attestation of 
their efficacy." ' ' '^ifce^^^. 

Auricular Confession is a par^JBR indeed an 
essential part of the Sacrament of Penance. It 
mast be made to a priest who is under solemn 
obligation not to reveal it. Innocent III. in the 
4th Lateran council, made auricular or private 
confession obligatory upon every adult person once 
a year, and that continues to be one of the rules of 
the Catholic church. The council of Trent in its 
Catechism defines it to be " a declaration by the 
penitent of his sins made to a priest, in order to 
receive the Penance and absolution. The penitent 
is obliged to confess all the sins that he can recol- 
lect having committed being mortal sins and not 
confessed before." 
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However opposed the practice may seem -f , 

our ideas of Spiritual religion and Christian lybi 

— the Romanist conceives that he can justify It 

an appeal to Scripture, and quotes the foUowi 

passages: — James v. 16. "Confess your fka 

one to another." But to suit the purpose of 1 

Romanists it should he confess your faults to yc 

superior or your priest. It is not however sa 

confess your faults to the elders, that they n 

forgive them or prescrihe penance in order 

satisfy for them. No, the members of the Chui 

were to confess their faults one to another. If' 

text were at all applicable, it would prove m 

than they wish ; it would place the priest oi 

level with the penitent, and would require ^ 

priest to confess his sins to the people, as well 

the people confess their sins to the piii 

With the confession James recommends there h 

he prayer ; but there is no instance in aurict 

confession where the priest and the penitent p 

together for pardon. In all cases of offence, 

law of Christ commands the offender to go, noi 

the priest, but to the offended party. " If tl 

bring thy gift to the altar and rememberest t 

thy brother hath ought against thee, leave 

gift before the altar, first be reconciled to 

brother, and then come and offer thy gift.*' M 

V. 23, 24. On the same principle he enj< 

the offended to go to the oflfiender alone and 

tempt a reconciliation ; Matt, xviii. 15. Thus i 
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dering it alike the solemn duty of both the ofifender 
and the offended to seek a reconciliation. But 
where are we to look for any directions from the 
Saviour to his disciples, at all resembling the 
instructions to Romish priests respecting the con^ 
fessi<mal ; or to which of the historical books or of 
the epistles may we turn, with the hope of finding 
the shadow of proof that the practice was adopted 
by the primitive church ? 

Another text strangely pressed into this service 
is Acts xix. 18. ''And many that believed 
came and confessed and showed their deeds." 
Cardinal Ballermine, by their deeds understands 
all particular sins whatsoever, and that the con- 
fession was to Paul. There is not a word in the 
whole narrative that countenances such an in* 
ference. The most remarkable of all on which to 
found an argument in favour of confession to a 
human priest, is that solemn Scripture, 1 John i« 
9. *' But if we confess our sins, he is faithful and 
just to forgive us our sins, and to cleanse us from 
all unrighteousness/' Here the duty of confession 
to God alone is strongly enforced, and the at- 
tempt to make it a plea for confession to man, is 
one c^ the many instances in which the Romish 
priesthood dare sacrilegiously to assume the divine 
prerogative. Strange indeed would it have been 
if BO vile an abomination received the least support 
from the pure and holy Word of God. 

It has been well and truly said that the prac- 
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tice of auricular coufession is "evil" and ^^ only 
evil, and that continually." Nothing servesr 50 
much to pollute the soul, as to keep impure 
thoughts before the mind long enough to mak^ 
the confession^ and to state them in words. 

How fearful must be the influence of the facts 
and circumstances disclosed upon the mind of the 
confessor himself: how dreadful the familiarity he 
must acquire with vice in its most disgusting forms ! 
Such an ofHce would contaminate the pure spirit 
of an angel. How revolting to every upright 
mind, the bare idea of youthful innocence being 
brought into such secret contact with a man so 
familiar with immorality ! In how many instances 
have the suggestive questions of the priest, become 
the incentives to crimes before unknown! No 
wonder that the transactions of the confessional, 
even as far as they have been brought to light, 
should disclose a catalogue of enormities too gross 
and too dark to be exposed before a public audience* 
The political influence obtained by the knowledge 
of confessors in high and exalted stations has ren« 
dered the system as dangerous to the cause of 
freedom as it is to the interests of morality. The 
history of Jesuitism affords abundant illustrations 
of the truth of this remark. 

Absolution completes the Sacrament of Penance. 
This is the part of the ceremony by which the 
priest declares the penitent to be absolved from his 
Bins. It is contended by many theological writers 
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that dotal to the 12tli century^ the priest in this 
^l only HiSed the words, "May God, or may 
Christ absolve thee," thus refraining from any 
attempt to remit the sin himself. Since then, 
hoWever, the formula used in the Roman Catholic 
Church has been Uterally " I absolve thee from 
thy sinsi" accompanied with the sign of the cross. 
The council of Trent solemnly asserts, " That the 
priest has power 'of himself to absolve from the 
guilt of sin," by condemning all who deny th^ 
doctrine. 

It is much to be regretted that the Church of 
England^ iti the order for the visitation of the sick, 
claims a similar power for her ministers, directing 
them to liiove the sick person to make a special 
oonfbssion of his sins, and authorizes her priests, 
as they are called in the service, to use almost the 
satne words as those used by the Romanists. I 
sincerely pray that the same zeal shown by Evan-< 
gelical Churchfnen for the expulsion of Pilseyite 
ministers ffOtn their communion, may be evinced 
for the reinoval of all semblances to Roihanism 
from her ritual. 

The power to absolve sins is claimed by a re- 
ference to John XX. 22, "And Jesus breathed 
on them and said unto them, 'Receive y^ the 
Holy Ghost ; whosoever sins ye remit, they are 
remitted unto them ; and whosoever sins ye retain, 
they are retained.* " Two views are taken of this 
passage. The one is that they should clearly 
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proclaim the ministry of reconciliation and fjjg 
gromids of condemnation so as authoritatiyel^r to 
describe the circumstances of those whose sins 
would be forgiven ; the other refers it to that 
supernatural discernment hy which they would be 
able to pronounce a decided opinion upon indi- 
viduals^ as to whether they were pardoned or un- 
pardoned. But it is unnecessary for the purpose 
of this controversy to enter minutely into the in- 
vestigation of the meaning of the passage, it evi- 
dently relates to some exclusively apostolip endow- 
ment ; and before it can be made to support 
the monstrous assumption of a human priesthood, 
it must be proved that there is now in the church 
an order of ministers, who can and do ** receive 
the Holy Ghost " in the same manner and mea- 
sure in which it was imparted to the Apostles. 

The excellent divine whose writings we have 
already quoted more than once remarks on this 
point :— " To pretend to confer an authority, when 
the radical qualifications for possessing its powers 
and exercising its fimctions is not attainable, is 
converting the solemnities of religion into a farce ; 
it is the mere aeting of a character, without the 
investiture of its yeal dignity, and can excite only 
the feelings of pity and commiseration in a re- 
flecting mind. For what sight on earth can be 
more absurdly ridiculous, than to behold a fellow 
mortal, \¥ithout one prerogative from heaven, and 
no more capable of working a miracle than any 
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unofficial man around him — not even pretending 
to inspiration, and professedly disclaiming its 
powers — what can be more absurd than to hear 
him say to another fellow mortal, * Receive thou 
the Holy Ghost,' &c. when all the while he never 
received the gift of miraculous power, and there- 
fore could not possibly impart it to others." 

There are strong reasons why all who seek the 
preservation of scriptural truth, and desire the 
salvation of their fellow men, should earnestly 
protest against this insidious and dangerous error. 

IbJl. Because it is directly at variance with the 
Scripture doctrine of dirine influence. If priestlj 
absolution can purify the conscience and sanctify 
the heart — ^if the mere acknowledgment of sin to 
a fellow man, and the bare performance of the 
acts of penance he might prescribe, can invest a 
man with all the privileges of the faithful servants 
and sons of God, — then what need of personally 
receiving the Holy Ghost ? Yet in opposition to 
all this the word of God solemnly declares, " If 
any man have not the Spirit of Christ he is none 
of his." " Ejiow ye not that ye are the temple 
of God^ and that the Spirit of God dwelleth in 
you V " As many as are led by the Spirit of God 
they are the sons of God," Rom. viii. 11, 14; 
1 Cor. iii. 16. The same Word plainly teaches 
that no spiritual blessing can be enjoyed by us at 
all, without the grace of the Holy Spirit. The 
nature of God, the worth of his favour, the way 
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of adce86 to his presence, and the nature of eben^^ 
happiness— these invaluable privileges can neith.^/ 
be truly known, or lawfully claimed, till we pi^- 
take of the Holy Spirit: he is the earnest of 
f\iture bliss j nor could this hit relished or enjoyed 
without him. A proud unhutnbled heart cannot 
enjoy a free salvation — nor cati a heart full of sin 
enjoy a holy salvation — ^nor a worldly heart set on 
present things, long for a future saltation. It is 
the peculiar office of the Holy Spirit to connnce 
of sin, and it is this view of hiii essential operations 
that bears especially upon our ptei^tit subject. 
The Holy Spirit alone can efiFectuldly WOi'k ccto- 
viction ill the mind of A sinner, to a6 to give him fl 
just idea of the controverty between Grod and a 
revolted worid, and bring him over to God's side 5 
to justify Gdd and condemn Mitiself ; atid yet this 
must be done, or he will never accept the salvation 
of Christ. No one can perceive the etil of sifli 
while the love of sin reigns in his heart. The 
Spirit of truth alone discotetEt to the sinner it^ 
exceeding sinfulness, and teaeheiii hito to abhor it. 
He is called the Holy Spirit not only because he 
is infinitely holy in himself, but becatiSe he is the 
author of all holiness in the htdtt of man. Re- 
member that a religion without th6 indwelling of 
the Holy Spirit, is a form of go(ffiness without 
the power ; the man who makes the highest at- 
tainments in the religion of mere form, is but a 
j)ainted hypocrite — a whited sepulchre — dead 
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fhile he liyeth ; for the kingdom of God is not in 
?ord hut in power, and without holiness no man 
an see the Lord." 

2. The Sacrament of penance is a miserahle and 
ielusiye substitute for genuine repentance. The 
ibsolute necessity of true repentance renders any 
nistake respecting its nature dangerous in the 
ast degree. It is the first principle of the doc- 
rine of Christy the first thing required of those 
rho become his disciples. The ground and de- 
ign of this requirement is not that repentance can 
nake satisfaction for our offences — not as the 
)hurch of Rome represents it as intended to 
atisfy for a certain part of the penalty due to sin 
rhich remains after its pardon. The apostles 
^reached " repentance towards God," on account 
if its inseparable connection ** with faith towards 
•ur Lord Jesus Christ ;" and because Christ is 
irecious only to the penitent sinner. So far from 
ionnecting it with any penalties or duties which one 
oan can impose upon another, they speak of it as 
he primary effect of divine grace to guilty men, 
lowing through the mediation of Jesus Christ. 
' Him hath God exalted a Prince and a Saviour 
o give repentance unto Israel," Acts x. 31. 
Svangelical repentance consists in an entire change 
>f the mind respecting the nature of sin and holi- 
less, the character of God, and the way of salva- 
ion ; it respects the will and the affections as well 
m the understanding, for it includes returning to 
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God with the heart; its genuineness is mai:^ 
fested by a complete reformation of the whc^|^ 
coarse of the life and conduct ; the deep cotz?- 
punction that accompanies it leads to an unre- 
served confession of sin to God, such confession as 
could never be made to man. The inward grief 
and heart-felt sorrow of the true penitent aovld 
not be expressed by words ; God alone can in- 
terpret the confession, in sighs'. and tears, of a 
broken spirit. David resolves to acknowledge his 
transgression to the Lord, and thus makes his 
confession — "Against Thee, Thee only have I 
sinned, and have done this evil in thy sight." Our 
Lord, with inimitable pathos, describes the feelings 
the conduct, and the reception of the penitent, in 
his parable of the Prodigal Son. "And when he 
came to himself, he said, How many hired ser- 
vants of my father's have bread enough and to 
spare, and I perish with hunger I I will arise and 
go to my father, and say imto him Father, I have 
sinned against heaven and before thee, and am no 
more worthy to be called thy son : make me as 
one of thy hired servants. And he arose and 
came to his father. But when he vras yet a great 
way ofif, his father saw him, and had compassion, 
and ran, and fell on his neck, and kissed him. 
And the son said unto him. Father, I have sinned 
against heaven, and in thy sight, and am no more 
worthy to be called thy son. But the father said 
unto his servants, Bring forth the best robe, and 
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put it on him ; and put a ring on his hand and 
shoes on his feet : and bring hither the fatted calf 
and kill it ; and let us eat and be merry : for this 
my son was dead, and is alive again ; he was lost 
and is found." Lukexv. 17 — 24. No two things 
can be conceived as more unlike, than this beauti- 
ful picture and a view of the Romish Confessional. 
In the resolution of the Prodigal, " I vnll arise 
and go to my fiirther," we are taught that the ap«> 
plication of the repentant should be directly to 
that God against whom they have sinned. 

3. The imposition of penance becomes a snare 
and a burden to tender consciences, while it de- 
ceives others by a false peace. We are not so un- 
charitable as not to believe that there are many 
sincere Christians, bound as with a chain by the 
superstitions of Rome — to whose priests may be 
applied the words of the prophet, " With lies ye 
have made the heart of the righteous sad, whom 
I have not made sad ; and strengthened the hands 
of the wicked that he should not return from his 
wicked way, by promising him life :" Ezek. xiii. 
22. The early experience of Luther affords a 
striking illustration of this truth. After he had 
commenced the monastic life, his mind was a prey 
to vnretchedness. He had fondly hoped, that 
within the walls of a monastery, he should obtain 
permanent peace of conscience and victory over 
sin. Most strenuously did he labour for the ac- 
complishment of these purposes. He fasted ; he 
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kept vigils ; he punished his body. He wai 
frequent at confession, and assiduous in the observ- 
ance of all ceremonies. Thus he hoped to secure 
the salvation of his soul. But all his efforts were 
in vain. The convictions which raged within hin: 
were from God, and no human invention could give 
him relief. He became more and more miserable. 
The other monks observed his distress, and made 
many friendly attempts to comfort him ; but the 
case was far beyond their skill. Even as late as 
his journey to Rome the following is related :— 
" One day, in particular, wishing to obtain an in- 
dulgence promised by the Pope to any one who 
should ascend on his knees what is called ' Pilate's 
Staircase,' the poor Saxon monk was slowly climb- 
ing those steps which they told him had been 
miraculously transported from Jerusalem to Rome. 
But while he was going through this meritorious 
work, he thought he heard a voice Uke thunder 
speaking from the depths of his heart : ' The just 
shall live by faith.' He started up in terror on 
the steps up which he had been crawling ; he was 
horrified at himself; and struck with shame for 
the degradation to which superstition had debased 
him, he fled from the scene of folly." 

4. It is a grand instrument for strengthening 
the unscriptural and tyrannical power of the 
priesthood. The confessor sways an almost un- 
limited dominion over the consciences of his de- 
luded victims. The priest proclaims himself as 
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idfe Aaa a human legislator — the commissioned 
jpresentatiTB — the vicegerent of God himself — 
le appointed assessor in the court of God. Nor 
re these merely great swelling words of vanity : 
le commonest priest knows well how to- turn to 
practical account these high claims.''^ He lays 
ie greatest stress upon his apostolic succession. 
Jt alone can administer the sacraments effectually 
[ow fearful the condition of the poor wretch to 
horn he should deny them ! We alone can give 
[)Solution — his anger is to he deprecated as the 
nrest evil. To disobey or displease him is almost 
16 unpardonable sin. 

How directly opposed are these unholy preten- 
ODS to all the ideas we form of ministerial au- 
lority from the New Testament. How unlike all 
lis was the authority exercised by the apostles. 
aul writing to the Thessalonians says, " We were 



* What hope of salvation could the conscientioiiB Roman Catholic 
leman of Kerry or Carlow have, who dared to Tote against the fol- 
ring threat : — Father John O'Sullivan said at the altar, before the 
setion, that any person that would vote for that renegade the Knight 
Kerry, he would not prepare him for death, but he would let him die 
e a beast, neither would he baptize his children. At the Carlow 
letion. Father Walsh declared /rom tke altar, any man who voted for 
tvanngh and Bruen, would be refused all religious rites and would 
1 the risk of everlasting punishment." — Report of the Select Com' 
ttee on Bribery and Intimidation at Elections. 
Maria Monk tells us that when she hesitated to confess some sin, 
s priest had immediate recourse to the following threat : — " / have 
ver to strike you dead this minute ; but 1 will not. I will spare you. 
and examine your conscience, and see if you cannot come back and 
1 me what you now conceal." — Rev. J. Slocuni's Confirmation, 
•t ii. p. 76. 

M 
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gentle among you, even aff a nurse cherisheth her 
children. Ye are witnesses and God also how 
holily and justly and unblameably we behaved 
ourselves among you that believe.. As ye know 
how we exhorted and comforted and charged every 
one of you as a father doth his children, that ye 
would walk worthy of God, who hath called you 
unto his kingdom and glory." 1 Epistle ii. 10 — 12. 



LECTURE VI. 

ON THE INVOCATION OF SAINTS, AND 
WORSHIP OF THE VIRGIN MARY. 

There is one God, and one Mediator between God 
and men, the man Christ Jesus, 1 Tim. ii. 5. 

The perpetual tendency to idolatry in all ages 
find among all nations affords striking proof of the 
Tomversal depravity of man. It is the first prin- 
ciple of true religion that there is only one living 
and true Grod. Jehovah exclusively claims divine 
worship as due to himself alone, and has expressly 
fsrhidden the worship of idols of every kind as a 
crime of the first magnitude. Yet, in opposition 
to these pure and holy and wise commands, almost 
every thing in earth or heaven has heen converted 
into an idol. The heavenly ho<ties were amongst 
the earliest objects of Pagan worship. The sun, 
it was perceived, had properties calculated to pro- 
duce impressions of reverence and awe. Its beauty 
was glorious to behold — its motion wonderful — its 
light and heat occasioned in some places fruitful- 
ness, in others barrenness. It is not surprising 
that this immense globe of light riding in majesty 
througji space, should have been regarded as the 
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monarch of the universe. The moon, ^Rrtmlly 
supplying the place of the sun hj its constaiz^r 
motion^ the great variety of its phases, and soaa^ 
mysterious connection virhich appeared to exist 
between its changes and the tides of the ocean ; 
together with its own eclipses and those of the 
sun, soon came to be regarded with superstitious 
veneration. The stars, admired for their height, 
their magnitude, the pecuHar order of their posi- 
tions, and the celerity of their motions, had ascri- 
bed to them from the earliest period some celestial 
vigour, and a direct influence over all the affairs 
of the world. They were at length viewed as the 
abodes to which the souls of heroes and distin- 
guished men were removed when they died. It 
is by no means wonderful that all the heavenly 
bodies should have been accounted deities. The 
nature of idolatry prevented it stopping at this 
point. The departure of man from God is a 
downward course, ever accelerating until it reaches 
its lowest depth. The Are, the air, the ocean, the 
plants and flowers and fruits of the earth, — birds, 
beasts, flshes, insects and reptiles, the beautiful 
and the loathsome soon came to be adored as 
deities. The priests and learned men, the sages 
of antiquity, reaped a rich harvest from the cre- 
dulity of the people. Availing themselves of the 
strong desire of the human mind, to pry into the 
invisible and penetrate into futurity, they em- 
j3loyed their superior knowledge to establish their 
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iflaencc and secure dominion over the minds of 
ten. They could predict the eclipses of the sun 
id moon with tolerable precision, and of course 
>uld represent them as indications of the diyiue 
ill which they alone had authority to interpret, 
he literal fulfilment of these predictions inspired 
le uninitiated with astonishment and terror. The 
tronomer became the acknowledged minister 
id priest of the Gods, and was beheved to have 
in his power to affect mankind with happiness 
misery. 

One of the great designs of a written revelation 
3m God, is to correct this tendency to idolatry; 
id to estabUsh the claim of the one self-existent 
emal Deity, by whom all things were created, 
be universally regarded and adored, as the sole 
ject of religious worship. The Scriptures utter 
e severest denunciations of wrath against all the 
rms and appearances of idolatry. The decalogue 
plicitly prohibits " all acts of religious worship 
fered to any being or beings, whether existing 
reality or in the imagination, besides the one 
fy and true God. This species of idolatry is a 
elation of the first commandment, **Thou shalt 
lYE no other gods before me." It 
aally forbids " the use of material representa- 
08 of the true God and his attributes, whether 
images, statues or paintings for the purpose of 
[gious worship ; or the use of material repre- 
itatioj25 of any other objects iot wi^^ ^^0^'%^^. 

M 1 
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This is minutely and expressly forbidden in t.] 
second commandment^ '* Thou shalt not ma ^ 

UNTO THEE ANY GRAVEN IMAGE." &C. 

Such is the immateriality and infiniteness of the 
Divine Being, that it is impossible for man to con- 
ceive even in his imagination any suitable form or 
image by which to represent him. Hence the 
wisdom of the prohibition. It may well surprise 
you, that I should commence a lecture on a doc- 
trine of a professedly Christian churqh by so plain 
an allusion to the idolatry of the heathen ; — it 
would naturally strike you in the first instance, 
that there could be no real affinity between the 
two cases ; — that however proper such a reference 
might be, when stimulating the Church to mis 
sionary effort, here it would be quite irrevekn^ 
Now I fear that the eiidence I shall adduce ' 
illustration of the subject of this lecture, — " t 
invocation of saints and the worship of the vir^ 
will establish against the Church of Rome 
charge of idolatry, as palpable, and more crim' 
than that of the heathen. Notwithstanding 
subtle and plausible theoretical distinctions on 
worship of the saints, we contend that practi 
the church of Rome assigns to Mary the st 
and prerogatives of Christ, and which are 
due to him as a divine person, and that ? 
and departed saints are addressed by word 
acts of devotion due alone to the Father 
spirits. 
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Vie are quite aware that all well-informed Roman 
Catholics warmly disclaim the imputation of idol- 
atry; but it is only necessary to mention the 
exceedingly subtle and delicate distinctions by 
which they explain and justify the praying, 
kneeling, and burning incense before the images 
and pictures that adorn their chapels, to prove 
that the common people, the imeducated of their 
community, must be incapable of comprehending 
them. The advocates of such practices pretend 
that there are three kinds of worship or adoration. 
To these distinct species of worship three Greek 
names are applied. They say that the supreme 
worship that is to be given to God is Latria, — a 
term that means service, and is applied in Scrip- 
ture to religious duty in general, as well as to the 
direct acts of worship. The lowest kind of wor- 
ship they term Doulia, and apply it to the worship 
that may be given to saints and angels. The word 
itself literally represents a state of bondage ; it is 
applied both to the service of God and sin, and 
conveys the idea of subjection rather than of de- 
votion. The third they call hyperdoulia, the 
worship that is given to the Virgin Mary, — a kind 
of middle worship ; but, as it has been well ob- 
served, — * The distinctions supported by these 
terms are perfectly gratuitous, and of no authority 
whatever, either on the principles of criticism or 
theology. Nay, such is their inconsistency in the 
use of them, that they are sometimes employed 
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by their own writers promiscuously, and even the 
word Latria is applied to the worship which they 
pay to the cross." 

That you may be able to form your own opinion 
on the diaracter of the worship paid by Romanism 
in the invocation of saints, I shall proceed to lay 
before you the sentiments of some of the highest 
authorities. In the creed of Pope Pius IV, it is 
said, " I believe likewise, that the saints, reigning 
together with Christ, are to be honoured and in- 
vocated;'* and in the decree of the council of 
Trent on the invocation and veneration of saints, 
'' The holy synod commands the bishops, and 
others, who have the office and care of instruction, 
that, according to the custom of the Catholic and 
apostolic church which has been received from 
the first ages of the Christian reli^on, the consent 
of the holy fathers, and the decrees of the sacred 
councils, they make it a chief point diligently to 
instruct the faithful concerning the intercesolon 
and the invocation of the saints, the honour of 
relics and the lawful use of images: teaching 
them that the saints, reis^iing together with 
Christ, oflFer to God their prayers for men, and 
that it is good and useful to invoke them with 
suppHcations, and on account of the benefits ob- 
tained from God through his Son Jesus Christ 
our Lord, (who alone is our Redeemer and Sa» 
viour,) to have recourse to the prayers, aid, and 
assistance of the saints ; but that they who deny 
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that the saints, enjoying eternal happiness in 
heaven, are to he invoked, or who assert either 
that they do not pray for men, or that the invo- 
king them, that they may pray for each of us> is 
idolatry, or that it is contrary to the honour of 
God, and opposed to the honour of the one Me- 
diator between God and man, or that it is folly, 
either in word or thought to supplicate them, are 
to he accursed ! We admit, that in the creed of 
Pope Pius, and the canons of the council of 
Trent, the distinction between the different kinds 
of worship is fully maintained, but the charge we 
allege is, that those distinctions are unknown to 
the masses of the people, and that in the books 
used by them under the sanction of Popes and 
dignitaries of the church, a worship is given to 
the Virgin Mary, which can be characterised by 
no milder epithet than that of absolute and une^ 
quivocal idolatry ; that the common people know 
nothing of the subtle evasions of their cautious 
divines. Dr. Smith in his '* Reasons cf the Pro- 
testant Religion," gives the following striking 
proof. He says : — " M. Chateaubriand has painted 
and varnished the modem popery of France, the 
most enlightened of CathoUc countries, with all 
the art in his power," yet he frequently has pas- 
sages of this kind : — Does the believer suffer ? he 
prays to his Httle image and is comforted. Does 
he want the return of his relative or his friend ? 
he makes a vow^^ and takes the pilgrim staff ; hQ 
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springs ov^ the Alps or the Pyrenees^, and visl 
our Lady at Loretto, or St. James in Galatia ; li 
prostrates himself; he prays the saint to restoi 
him his son, (perhaps a poor sailor hoy wandmn 
on the seas,) to prolong his father's days, or i 
raise his good wife from the hed of sickness. H 
heart is lightened, he turns hack to his hut- 
covered with shells, he makes the hamlet eds 
widi his conch, and in wild and tender notes, h 
chants the condescension of Mary the moth< 
of God." 

St. Bernard, the chief hoast of the Oistercia 
order of monks, as their great ahbot and the latei 
of the fathers of the Infallible church, thus di 
scribes the office of Mary. He tells us that tl 
history of Ahasuerus in Esther was a figure < 
God's bestowing half his kingdom upon the blessc 
"virgin; that having justice and mercy as ik 
chiefest ^^oods of his kingdom, he retained justu 
to himself, and granted mercy to her. Hence if 
man find himself aggrieved in the court of God 
justice, he may appeal to the court of mercy of h 
mother, she being that throne of grace of whic 
the apostle speaketh ; Heb. iv. 16. ^ Let us con 
boldly unto the throne of grace.' " And again- 
'* In respect of her after a sort God is more boui 
to us than we are to him. She in some respec 
did greater things to God, than God himself di 
for us and all mankind. She only said, he that 
mighty hath done great things for me, but of hi 
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we may sajr — she hath done greater things to him 
that is mighty ; though she be subject to God in- 
asmuch as she is a creature, yet she is said to be 
superior and preferred before him inasmuch as she 
is his mother/' I am aware it will be pleaded 
that this is not modern popery; but has, then, the 
infallible and immutable church held different 
doetrines^ in different ages ? Glad idbould we be, 
right glad to know that the worship of Mary had 
not been allowed in the Church of Rome since the 
days of Si. Bernard. We should then, at least, 
have no need to lift the warning voice against one 
of her most pernicious and profane errors. The 
following however may be deemed modem in- 
stuices. I shall first quote firom a book entitled 
** The glories of Mary," the illustrious author of 
which was canonized and beatified in the year 1839, 
by the late Pope Gregory X\I. This same Pope 
Gr^ory XVI, in the year 1840, granted an in- 
dalgence of one hundred years to every one, who 
riiall recite the following prayer : — 6 immaculate 

QXTEEN OF HEAVEN AND OF ANGELS I I ADORE 

you. It is yoxj who have delivered me 

?^ROM HELL. It is YOU FROM WHOM I LOOK 

OR AJLL MY SALVATION ! ! ! We are informed 

i the pre£Bu^, that the council of Rome, the 

tcfed congregation of rites, having made the 

ost rigorous examination of the writings of this 

int Alphonso L^ri, pronounced that there 

8 nothing in them deserving of censure ; aad 
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yet this work contains the following awfully i 
pious sentences : — 

Page 35. — " Queen of Heaven and of ear 
Mother of God, my Sovereign Mistress, I pre« 
myself before you as a poor mendicant befor< 
mighty Queen. From the height of your tbrc 
deign to rest your eyes upon a miserable sinn 
and loose not sight of him till you render h 
truly holy. O, illustrious Virgin ! you are Qw 
of the Universe, and consequently mine. I dea 
to consecrate myself more particularly to t 
good pleasure. Direct me; I abandon mys 
wholly to your conduct. Chastise me if I disol 
you. I am, then, no longer mine ; I am all you 
Save me, O powerful Queen, save me " we mi 
admit it is added — " by the intercession of t 
young Son.** 

In page 1 n we read that ** Bro Leo. once s 
in a vision two ladders reaching to heaven ; one n 
at the summit of which was Jesus Christ, and 1 
other white, at the top of which presided ] 
blessed mother. He observed that many who < 
deavoured to ascend to heaven by the red lad( 
at the top of which was Christ, after mounting 
few steps fell down, and on trying again wi 
equally unsuccessful : but a voice having told th( 
to make trial of the white ladder, at the top 
which was his mother, they immediately got up 
heaven, the blessed Virgin having held out 1 
hand to receive them.'* 
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In several of the psalters used under the direct 
authority of the Vatican, the divine names are 
changed for that of Mary, as for instance in the 
19th Psalm — "The heavens declare, the glory of 
the Virgin," &c. 

The same course is pursued with the litany ; 
for example — The truly heautif ul clause which few 
)f us can have heard in any of our parochial 
:;hurches without peculiar emotions, is thus awfully 
9arodied — '* In all time of our tribulation, in all 
4me of our wealth, in the hour of death and in the 
lay of judgment, from the torments of the damned 
leliver us, O Virgin Mary,^* "The Psalter of 
iie blessed Virgin," as it is called, published at 
Etome in the year 1834, has the Psalms and the 
Ve Deum altered in this way. We might quote 
imilar prayers addressed to the saints, but we 
oust not trespass further on your patience or your 
ime by the recital of mere impieties and blas- 
»hemies. It may be asked how Roman Catholics 
ostify a course so directly opposite to the plain 
enor of Scripture ? We answer, not merely by 
oisappropriation, but by positive mutilation of the 
^ord of God. This is a serious accusation, and 
•ught to be sustained by unquestionable evidence, 
ad that evidence is at hand. 

In a catechism published by the four Roman 
Catholic Archbishops of Ireland, in that country 
ractically substituted for the Bible, we read — Q. 
low many commandments hath God given to us ? 

N 
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A. Ten. Q. Say them. A. First, I am the 
Lord thy God ; thou shalt have no other God but 
me. Second, Thou shalt not take the name oi 
God in vain. We at once perceive a chasm-**the 
omission of the second commandment, which pro- 
hibits the worshiping or bowing down to any 
graven image ; or the likeness of any thmg in 
heaven, or earth, or sea. In another published b} 
the most reverend Archbishop Reilly— Q. Say the 
Ten Commandments ? A. I am the Lord thy Grod; 
thou shalt have no strange Gods before me. 
Second, A. Thou shalt not take the name, &c, 
In a third entitled, ** An Abridgment of Christiai; 
Doctrine, by the celebrated Dr. Doyle " — Q. Saj 
the Ten Commandments ? A. I am the Lord th^ 
God; thou i^alt have no strange Gods: thoc 
shalt not have any idol or figure to adore. Second, 
Thou shalt not take the name, &c. It will b< 
asked how, with this entire erasure of the seconc 
commandment, they make out the ten? Thej 
tak« the last commandment and split it into two. 
giving the wife the ninth commandment and giv- 
ing the goods to the tenth. In the Italian cate 
chism, called, ** Dottrina Christiana," commandec 
by Pope Clement VIII., and revised and repub 
lished authoritatively at Rome in 1836, not oiA} 
is the second commandment omitted, but ih< 
fourth is scandalously mutilated. Instead of 
Remember the Sabbath day to keep it holy ; sii 
daj8 shalt thou labour: it has, "Remember U 
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keep holy the festivals." This is indeed " teach- 
ing for doctrines the commandments of men." 
But we must once more advert to the Abridgment 
of Christian doctrine, to show how unscrupulously 
Romanists can deal with the Bible. Q. Is it 
lawftil to honour the angels and saints ? A. Yes. 
Q. How prove you that? A. Rev. xix. 10. 
*' And I fell down, said he, to worship before the 
feet of the angel who showed me these things." 
With Jesuitical cunning leaving out the remainder 
of the passage which contains the positive prohi- 
Inticm— " And he said unto me. See thou do it not; 
for I am thy fellow-servant, worship God." This 
16 an abridgment of Christian doctrine with a wit- 
ness ! But the reason for such conduct cannot be 
misunderstood. It has been well observed — " The 
alternative was for the Church of Rome either to 
bring her practices up to God's word, which was 
her duty, or to bring down God's word to the 
level of her practices. She has wickedly adopted 
the latter course, and has extinguished the testi- 
mony of the prophet that prophesied against her, 
lest her misguided people should catch a gleam of 
celestial and holy day, and come forth from that 
&arful superstition in which all that is pure has 
evaporated, and all that is true has been crushed, 
and all that is holy has been desecrated and 
defiled," 

Roman Cathohcs attempt to justify the invoca- 
tion of saints and angels by an appeal to Scripture ;. 
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their quotations however, are limited 
three texts, and they chiefly rely on 
drawn from the ministry of angels and 
munion of saints. One of the text 
favour this practice is Gen. xlviii. 16. 
angel which redeemed me from all evil 
lads." This is another memorable instf 
system of partial quotation by which tl 
is made to force Scripture into the serr 
church. It is only necessary to cite t 
part of this connected address of the 
to prove that he ascribed his own redem 
evil, and committed the care of his de 
not to a created angel, but as he said, 
before whom my fathers Abraham and 
walk, the God who fed me all my life 
this day. This divine person is evi( 
same of whom he continues to speak : 
angel which redeemed me from all evil.' 
the " angel of the covenant" — the " onl; 
of the Father — the brightness of his { 
the express image of his person." He 
to the patriarchs in anticipation of 1 
assumption of human nature. He wag 
hovah-Angel, who spoke to Moses 
burning bush. It was he who went 1 
church in the wilderness, aud conducte( 
pie by a thousand miracles and with per 
to the lot of their inheritance in Canaan 
jTxiii. 23, It was he against whom t 
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were bitten of serpents rebelled, for the apostle 
exhorted the Corinthians not to tempt Christ as 
some of them also tempted, &c. 1 £p. x. 9. This 
glorious angel appeared to Joshua, when he was 
by Jericho, and said to him, *' As Captain of the 
host of the Lord am I now come. Joshua v. 14. 
He led his people into Canaan, drove out the 
heathen, and planted them in the land of their 
inheritance. He is the Captain of salvation, or- 
dained to be " a leader and commander" to his 
chosen people, whom he still guides by the skil- 
fulness of his hand, and every one of whom he 
will conduct in safety to the celestial Canaan. 

2nd. Another passage quoted in support of this 
system is Hosea xii. 4: — "Yea, he had power 
over the angel and prevailed ; he wept and made 
supination to him.^' So far is Scripture from 
favi^te^ the worship of any creature, that had 
we designed to prove that the mysterious personage 
with whom Jacob wrestled at Peniel was no merely 
created being, we should have selected it for that 
purpose. In tht third verse it is said, *' He had 
power with God ;" and in the fifth verse he calls 
the angel to whom he made supplication, " Even 
the Lord God of hosts, the Lord is his memorial." 
The two passaged, then, chiefly relied on, relate 
to two different scenes in the life of Jacob ; in 
both instances the allusion is, without doubt, to 
the mighty God of Jacob. 

But some plausible arguments ar^ oAd^s^^Vsv^ 
N I 
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Romanists from the communion of saints. Great 
stress is laid on the instances in which living 
Christians mutually request an interest in each 
other*s prayers. It appears as if this error aimed 
especially to deface all that is most heautiful^ and 
to destroy all that is most precious in vital Chris- 
tianity, Can we not hold spiritual fellowship 
with the members of Christ's body without idoU- 
zing them ? Who ever thought of worshipping 
the departed spirits of the righteous ? or of invo- 
king their intercessions^ when singing the hymn 
commencing, — 

Give me the wings of fzdth to rise 

Within the veil and see, 
The saints above, how g^eat their joys, 

How bright their glories be. 

The communion of saints, is founded on mutual 
interest in one and the same glorious Bedeemer, 
— ** of whom the whole family in heaven and 
earth is named.*' The influence of true love to 
Christ is so peculiar and powerful, that it binds 
together in mutual sympathy all who love him in 
sincerity. Their participation of the same privi- 
liges — pursuit of the same objects — suffering the 
same afflictions— maintaining the same warfare, 
and either anticipating or enjoying the same in- 
heritance of glory, unites all saints together in 
holy fellowship. 
No advantage can be derived from the inter- 
cession of departed spirits, \iTi\esa they are both 
<f^ni8cjent and omnipresent: t\veTfe\s«c^ ^^-^^t^JmsJi 
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difference between requesting a fellow-christian to 
pray for ua, and kneeling before that same Chris^ 
tian and directly soliciting through his intercession 
the blessing we require. From all we know of 
the state of glorified saints, we receive the im- 
pression that prayer can form no part of their 
employment. We know that there is "joy in 
heaven over one sinner that repenteth," — that 
they ** serve God day and night, — that they sing 
a new song, saying, " Worthy is the Lamb that 
was slain to receive power, and riches, and wis- 
dom, and strength, and honor, and glory, and 
blessing ;" but not one word in the whole Bible 
warrants the conclusion that they pray or have 
need to pray« 

The Smpture doctrine of the ministry of angels, 
it is said, is a sufficient warrant to the faithful to 
seek their suffrages, and to implore their interces«- 
sions. We desire not to undervalue the kind 
offices of these celestial guardians, for, " Are they 
not all ministering spirits, sent forth to minister to 
them who shall be heirs of salvation ?*' We know 
from the word of God that they are messengers 
from heaven to earth, from God to us, but no in- 
stimce occurs in which they appear as messengers 
from man to God. They are deeply interested in 
the whole economy of human redemption. The 
first dawn of the appearing of Messiah was ushered 
in by the messages of the angel Gabriel, who 
stands in the presence of God, to Zachacias wxd t<^ 
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Mary. At the aunoimcement of his birth, ** 
multitude of the heavenlj host *' appeared to tbi 
shepherds, as they watched their flocks by night, 
praising Gh)d and saying, *' Glory to God in the 
highest on earth peace and good will towards 
men — After the temptation in the wilderness, 
angels came and ministered unlo him. In the 
terrible conflict in Gethsemane, an angel from 
heaven interposed and strengthened him. At his 
resurrection an angel of the Lord descended from 
heaven, and rolled away the stone from the dooi 
of the sepulchre, and was the first to announce the 
303rful tidings that the Lord had risen from the 
deEtd. They attended him in his ascension and 
graced his triumph to the celestial throne — when 
the chariots of God were twenty thousand even 
thousands of angels. An angel opened the prison 
door and delivered Peter — another directed Philip 
to preach the gospel to the Ethiopian Eunuch. 
When Paul was on his voyage to Rome, an angel 
of God stood by him to dispel his fears and assure 
him of safety. And the same agency was employed 
when Cornelius was commanded to tend for Petei 
to Joppa. 

We know that there is joy in the presence oi 
the angels of God over one sinner that repenteth 
— ^that angels encamp round about the righteou»-« 
that they attend dying saints, and conduct them 
to glory. Much information is thus afibrded us 
respecting their office and employment, if then we 
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are to use them as advocates^ how strange that no 
directions are given in a case so practical and so 
important 1 Our Lord teaches us to ask of the 
Father in his name, vfhy not command us to in- 
voke the angels ? Though the word contains no 
sanction for this practice it is not silent on the 
suhject ; we have an apostolic warning, the appli- 
cation of which is evident. " Let no man beguile 
you of your reward in a voluntary humility and 
worshipping of angels, intruding into those things 
which he hath not seen, vainly puffed up by his 
fleshly mind. And not holding the Head." 
Col. ii. 18, 19. 

Mary the mother of Jesus was without doubt 
not only blessed among women, but honoured 
above the mightiest of earthly potentates. Yet we 
dare not address her in idolatrous language, nor 
offer to her acts of adoration. The general con- 
duct of our Lord forbids any such course. When 
one of his hearers expressed her admiration of his 
discourse by exclaiming, *' Blessed is the womb 
that bare thee," Jesus replied, " Yea, rather 
blessed are they that hear the word of God and 
keep it." On another occasion, while he was 
preaching, surrounded by a large audience, his 
mother, and brethren expressed a desire to speak 
with him, he took this opportunity of declaring, 
that he felt no stronger attachment to his mother 
and his brethren merely as his natural kindred, 
than he did on a spiritual account, to all his true 
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disciples. On the cross, be looked upon her with 
the tenderest affection^ and committing her to the 
carfi and protection of the disciple whom he loYed, 
''Woman, said he, behold thy Son,^' from that 
hour she took up her abode with John. If it had 
been the design of the SaTiour that his people 
should render her any kind of spiritual homage — 
how fully would the apostolic writings have dwelt 
upon the theme. Yet strange to tell, after the 
ascensicm of our Lord, her name never appears 
again on the page of Scripture. 

The text selected as a motto to this lecture is 
however decisive. It asserts the unity of the 
divine nature and the unity of the Mediatorship in 
the same terms. There is one Idediator in the 
same sense in which there is one God. The gra- 
cious invitations of the Saviour are expressed in 
language that encourages the coming sinner to re- 
gard him as the only Advocate with the Father — 
to teach and show that no third party is needed 
betwen himself and the sinner. '' Ail that the 
Father giveth me," said he, *' shall come to me, 
and him that cometh I will in no wise cast 
out." ** Come unto me all ye that labour and are 
heavy laden and I will give you rest." John vi. 
37 ; Matt. xi. 28. 



NOTE. 

One of the clearest instances of idolatrous wor- 
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ship to the virgin and rendered more awful by the 
dire calamity to which it refers, occurs in the fol- 
lowing published at Rome, in Italian : — 

Prayers to Mary for obtaining the pardon 
of transgressions and preservation from the 
Cholera. 

Mary, Mother of merey, pray for U8, and we 
SHALL BE pardoned and free from every 
scourge. Hail Mary, 

Mary, our Advocate, speak for us, and we 
SHALL BE PARDONED and exempted from the 
approaching deserved scourge. Hail Mary, 

The Lord is justly scourging us for oui* sins ; 
hut do YOU. O Maryt excuse ua^ m our most com" 
passionate Mother, and ovtAiit for t7S the total 
remission of our transgressions. HaU Mary. 

Mary, in your Jesus, and in you have we put 
our hopes, let us not remain confounded. Hail 
Mary. 

O Mary, Mother of purity, of humility, the 
tabernacle of Jesus, we come to you. O! ob- 
tain FOR U» THE PARDON OF OtJR TRANS- 
GRESSIONS, and deliver us from the approaching 
dreadful scourge. HttilMixry. 



<c 



LECTURE VII. 

ON THE GENERAL TENDENCY OF THE 
ROMAN CATHOLIC RELIGION. 

Now the Spirit speaketk expressly, that in the 
latter times some shall depart from the faithy 
giving heed to seducing spirits, and doctrines 
of devils ; speaking lies in hypocrisy ; having 
their conscience seared with a hot iron : for- 
bidding to marry, and commanding to abstain 
from meats, which God hath created to he 
received with thanksgiving, of the which be- 
lieve and know the truth,** 1 Tim. iv. 1 — 3. 



It is impossible to read the first pages of eccle- 
siastical history, without feelings of grief, and 
astonishment at the early and extreme cor- 
ruption of the pure doctrines, and simple ordi- 
nances of Christianity. But how much greater 
is our amazement as we proceed to see the various 
errors that arose to deface the beauty and tarnish 
the purity of the primitive church, embodied in 
one great anti-christian system — exalting itself 
above all authority, human or divine, and claiming 
submission to its rule as the one true, infallible, 
aad universal apostolical church ! The permission 



EXAMINED. 149 

of 80 flagrant and extensive an apostacy may ap- 
pear to us mysterious ; and would have seemed 
far more mysterious had no allusion been made to 
it in Scripture; but we know that it was not un- 
foreseen. It is plainly predicted in the New Tes- 
tament; its existence is but the fulfilment of 
prophecy. In the verses we have read, the apostle 
sketches its leading features with graphic fidelity. 
He here predicts a great and general apostacy — a 
departure from the faith ; by which we understand 
the introduction of errors affecting some cardinal 
truths. Whatever aimed to supersede the office 
of the one Mediator, or would lead to the cor- 
ruption or denial of the all-important doctrine of 
justification by faith, would be thus described ; — 
such errors striking at t^ foundation of human 
hope. We have obtained abundant proof, that 
the doctrines and ceremonies of the church of 
Rome militate against both the mediation, and 
righteousness of the Kedeemer. It should how- 
ever be remembered that the errors of Romanism 
consist more in additions to admitted doctrines, 
than in the denial of any essential truths. The 
Romanist boasts of his faith in the one Lord 
Jesus as the true Mediator, but increases the num- 
ber of his advocates by invoking the prayers of 
saints and angels, till the one Mediator is forgotten 
amidst the crowd. He professes to beHeve ia the 
one sacrifice of Christ for the remission of nns, 
and in the meritorious obedience of the Savlouc 
o 
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as the ground of acceptance ; but to the fonner 
he adds innumerable masses and o£Perings» and 
the latter requires the addition of the meritorious 
works of the sinner to render it effectual to his 
justification. But the apostle proceeds to describe 
more minutely the characteristics of this enormous 
defection. Heed would be given to false teachers, 
" seducing spirits," who would introduce ** doc- 
trines of devils" or rather demons— the word 
used in this instance (Daimonia) is not the word 
generally used to designate Satan or the Evil One ; 
nor are we to understand doctrines invented or 
taught by demons ; but doctrines respecting de- 
mons. Demons, according to the theology of the 
ancient heathen, were middle powers between the 
Gods and mortal men. ^ The Greeks applied the 
term to their deities. It was the word used when 
Paul, preaching at Athens, is accused as a setter 
forth of strange Gods (Daimonia) because he 
preached to them Jesus and the resurrection. 
Generally the term was applied to the spirits of 
departed heroes — the good or the great who were 
exalted to the ranks of demi-gods, and who, 
though invisible, were supposed to exert an im- 
portant influence in favour of mankind. These 
beings the heathen worshipped. They supposed 
that they took a deep interest in human affairs ; 
they invoked their aid ; they set apart days in 
their honour. Now, if any such practices as 
these can be found in any church professedly 
Christian, and once t\\e dei^o'sVlwc-^ ^^ ^ i^urer 
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faith^ without question it is in that apostate church 
we are to look for the fulfilment of the prediction. 
After what we have recently heard of the wor- 
ship of the Virgin Mary and the invocation of 
saints, where can we expect to find a more literal 
accomplishment of this part of the prophecy? 
Bishop Newton says — when comparing the demon 
worship of the heathen with the saints' worship in 
the Roman church, ** The promoters of this wor- 
ship were sensible that it was the same, and that 
one succeeded the other ; and as the worship is 
the same, so likewise it is performed with the 
same ceremonies ; nay, the very same temples, the 
very same images, the very same altars which 
once were consecrated to Jupiter and the other 
demons, are now re-consecrated to the Yui^in 
Mary and other saints. The very same titles and 
inscriptions are ascribed to both ; the very same 
prodigies and miracles are related of these as of 
those. In short the whole almost of Paganism is 
converted and ^plied to Popery ; the one is mani- 
festly formed upon the same plan and principles as 
the other.'' The Apostle further describes by 
what means and by what persons, this apostacy 
should be propagated and established in the world. 
It would be by " the hypocrisy of those speaking 
lies." And has not the great idolatry of Chris- 
tians, and especially the worshipping of the dead, 
been diffused by lying books, forged under the 
names of apostles and saints, and pretended mira- 
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cles said to be wrought by their relics ? To de- 
scribe any of the fabulous legends and miracles, 
which have been avowed by even sovereign Pontifis 
of Rome, and the most eminent of her clergy, 
would be a desecration of this sacred service, and 
would excite ridicule and mirth, on a subject that 
rather calls for lamentation and mourning. Can 
we persuade ourselves that sensible and educated 
men really believe half the legends and miracles 
which they encourage the people to venerate? 
And if not, then, severe as the conclusion appears 
we cannot apply to their conduct milder terms 
than those employed by the Apostle in these in- 
stances. Another remarkable peculiarity of this 
prophecy is the direct manner in which it refers to 
the cehbacy of the clergy, and the regulations of 
the nunnery. "Forbidding to marry." The 
10th article of the decree of the council of Trent 
in relation to marriage will show the general views 
of the Papacy on that subject. '^Whosoever i^all 
say that the married state is to be preferred to a 
state of virginity or cehbacy, and that it is not 
more blessed to remain in virginity or celibacy 
than to be joined in marriage — ^let him be ac- 
cursed !*' And finally the apostle concludes this 
prophetic portrait by an exact allusion to one of 
the most common and undeniable practices and 
ordinances of the Church of Rome, which he 
speaks of as "commanding to abstain from 
meats/* &c. 
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We cannot offer a more striking commentary 
on these words of the apostle than is afforded in 
the following questions, and answers from Dr. 
Butler's Catechism, the sentiments of which I 
apprehend will be admitted by all Romanists. Q. 
*' Are there any other commandments besides the 
ten commandments of God. A. There are the 
commandments or precepts of the church, which 
are chiefly six. Q. What are we obliged to do by 
the second commandment of the church ? A. to 
give part of the year to fast and abstinence. Q. 
What do you mean by fast days? A. Certain 
days on which we are allowed but one meal^ and 
forbidden flesh meat. Certain days on which 
we are forbidden to eat flesh meat, but are allowed 
the usual number of meals. Q. Is it strictly for- 
bidden by the church to eat flesh meat on days of 
abstinence? A. Yes, and to eat flesh meat on 
any day on which it is forbidden, without neces- 
sity and leave of the church is very sinful." 

There are many other predictions which contain 
similar characteristics of Bomanism, especially 
those in the prophecies of Daniel and the Book of 
Revelation — to explain these would lead to an un- 
necessary recapitulation of topics which have 
already been discussed. There is, however, one 
passage, which I consider too important to be 
omitted. In writing to the Thessalonians who 
were alarmed by the expectation of the coming of 
the Lord— the Apostle tells them, "That day 
ol 
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shall not come, except there come a falling away 
first, and that man of sin be revealed, the son of 
perdition; who opposeth and exalteth himself 
above all that is called God, or that is worshipped; 
so that he as God sittt^th in the temple of God, 

showing himself that he is God." " For the 

mystery of iniquity doth alieady work : only he 
who now letteth will let, until he be taken out of 
the way. And then shall that Wicked be revealed 
whom the Lord shall consume with the spirit of 
his mouth, and shall destroy with the brightness 
of his coming : Even him whose coming is after 
the working of Satan with all power and signs and 
lying wonders. 2 Thess. ii. 3 — 9. The most re- 
markable part of this prediction is j that which 
refers to some power which operated as a check 
on the growing corruptions, in the apostolic age, 
and which prevented their systematic development 
— but which was to be removed at no distant 
period. This was the secular imperial power. 
By the empire becoming Christian under Con- 
stantiue, and the removal by him of its seat from 
Home to Constantinople, the only restraint on the 
growing ambition of the Roman Bishops was taken 
away. From that time the Roman empire began 
to decline, but the influence of the church of Rome 
augmented as fast. There is perhaps scarcely an 
instance in which the predictions of a series of 
future events in Scripture and the subsequent 
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pages of history correspond more exactly than 
do these. 

The passages we have noticed will serve to re- 
fute the arguments infidelity has attempted to 
found on the corruptions of Christianity, against 
the divine origin of the Christian religion. The 
fulfilment of prophecy is not the least )K)werfxd of 
the proofs of the divine inspiration of the Holy 
Scriptures. And if the present condition of the 
Jews may he appealed to in confirmation of the 
prophecies of the Old Testament, the character- 
istics of Popery may be fairly considered as con- 
firming those of the New. 

In now proceeding to illustrate the general 
tendency of Romanism, I shall strictly limit my 
observations to those parts of the system which 
are its undoubted characteristics, and to those 
facts which admit of no denial : I remark, — 

1st. That the whole system tends to depreciate 
the word of God, and to render it practically 
useless. We have seen in the course of our in- 
vestigations that the authority of the church is 
placed above that of the Bible. The question of 
questions with the Romanist is not, what saith 
the Scripture, but what saith our church ? We 
have seen that none of the leading errors of the 
system will bear the test t)f Scripture, and that 
this may account for the rejection of the Bible. 
To all these facts, however, the reply is still made 
— " the Bible is not denied to the CQi5a\aft\x\^vsN^<i.r 
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Let US then trace the history of Romanism to 
ascertain what has been its conduct in reference 
to the Word of God. We are taught to regard 
the Bible as the fountain of true knowledge — ^the 
book of the Lord — the word of the Lord — ^pure 
as silver seven times purified. We consider a 
regard to the Word of God an essential qualifi- 
cation — that a faithful servant of God is one 
whose delight is in the law of the Lord, and who 
meditates thereon day and night — that he esteems 
that law better than thousands of gold and silver 
— ^more than his necessary food. We remember 
that Christ himself resisted the tempter by an 
appeal to the Word, and taught men to search the 
Scriptures — that an inspired apostle exhorted the 
Colossians to let the word of Christ dwell in them 
richly, and that he commended Timothy, that 
from a child he had known the Scriptures, which, 
said he, " are able to make you wise unto salvation." 
We believe that those who love the Bible will 
zealously labour to circulate it. Now in what 
part of the history of the church of Rome are we 
to seek for facts illustrative of such a regard to 
the Word of God ? If there was nothing in the 
Roman Catholic religion inimical to the constant 
study of the Bible, how did it happen that in their 
religious houses the Bible was seldom to be found? 
How came it to pass that it was banished from 
the seats of learning, so that Luther was filled 
w/tJj amazement at the diacoxery of a Bible de- 
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posited upon the unknown shelves of a dark room 
in the college at Erfurth? While the church of 
Borne staggered under the load of her enormous 
wealth, what portion of her revenue did she devote 
to the circulation of the word of God ? Where 
are the records of her Bible societies ? Where is 
the list of her versions of the Holy Scriptures 
which she has translated into the languages of 
heathen nations ? She has not been niggardly in 
her missionary operations. She has sent her 
swarms of Jesuits into all parts of the world ; but 
where, we ask, are her multiplied copies of the 
sacred Word? We do not deny the laborious 
work of the monks of the earlier ages in multi- 
plying manuscript copies of the Holy Scripturei^ 
but this was chiefly done previously to the de- 
velopement of the papal system. We find Uttle 
of this for general perusal, after the bishop of 
Home was declared universal bishop or pope. 
What does the history of our own country tell 
us of the regard of the church of Rome to 
the Scriptures? No sooner did Tyndale's trans- 
lation appear, than efforts were made to sup- 
press it. On the 23rd October, 1526, TunstaU, 
Bishop of London issued the following prohibi- 
tion : — " Wherefore we understand by the report 
of divers credible persons, and also by the evident 
appearance of the matter, that many children of 
iniquity, maintainers of Luther's sect, blinded 
through extreme wickedness, wandering from the 
way of truth and the Cathode Ml\v» ct«S^\isss^ 
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translated the New Testament into our English 
tongue, &c Wherefore we com- 
mand that within thirty days . . . under 
pain of excommunication and incurring the sus- 
picion of heresy, they do hring in and delirer in 
to our Vicar-General all and singular such books 
as contain the translation of the New Testament 
in the EngHsh tongue." One of the pleas by 
which this act was justified, was the following 
charge of error determined by a council of prelates. 
'* The exposition into the 7th chapitre of the 1st 
epistle to the Corynthians contains these heresies 
— vows of chastity may be broken — ^fasting not an 
exclusion of meat and drink — that Paul had a 
wife — that Sainte Paule saith, that he ought to 
be chosen for to be a bishop that is the husband 
of one wife." In this it is difficult to discover 
which this learned council charged with heresy, 
Paul or Tyndale. 

2nd. This system is opposed to the just pre- 
eminence of the Lord Jesus Christ. When the 
divine Father exalted him at his own right hand, 
far above all principalities — and powers — he in- 
vested him with supreme dominion over all beings 
and things, on earth or in heaven. He must in 
all things have the pre-eminence — He has the 
pre-eminence in the government of the •universe. 
The powers of nature — the winds, the waves, the 
clouds, the storms, the revolving sMsons, things 
visible and invisible are all subject to his rule, and 
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governed by him for the benefit of his church. 
All earthly princes and rulers, kingdoms and 
nations — all orders of angelic beings, as well as all 
infernal apostate spirits are under his controul. 
He claims that pre-eminence in the whole economy 
of human redemption; there is salvation in no 
other. His atonement is the one efficacious sacri- 
fice for sin — his righteousness the only ground of 
a sinner's acceptance — his intercession the only 
availably plea before the throne of God. He 
claims the pre-eminence in the esteem of his 
people, and occupies the highest station in their 
laffections. To them he is chiefest among ten 
thousand and altogether lovely; to all who be- 
lieve he is inestimably precious ; He justly claims 
the pre-eminence in the government of the church r 
In all these respects the church of Rome seeks to 
exalt some rival. Can we look upon her gorgeous 
ceremonies — her seven sacraments — her canonized 
saints — her fasts, her festivals, her penances, her 
numerous ecclesiastical orders, with all her pomp- 
ous or childish mummeries, and say that in her 
system Christ is all and in all ? The acknowledg- 
ment of an earthly head is a denial of his spiritual 
supremacy, for there cannot be two supreme. The 
perpetual sacrifice of the mass — the order of 
human priests with their mysterious power to 
render sacraments effectual — the multitudes of 
advocates in the invisible world — are all so many 
direct assaults upon his one Eternal 'CYV&'e^^^Q^N 
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while the suppression of his word is the virtual 
extinction of his prophetic office. Thus Christ is 
dishonoured in each of his glorious offices, as 
Prophet, Priest and King. There is nothing either 
in her services or doctrines calculated to lead men 
to Christ. We hsten to the teachers of^this 
pseudo infaUible church, but we hear not the voice 
of the Spirit of Christ nor of the bride of Christ. 
For the Spirit and the bride say come ; they echo 
the invitation of the Saviour, " Come unto me all 
ye that labour and are heavy laden, and I will 
give you rest." 

3rd. It tends to inculcate the most delusive 
views of the nature of personal religion. ** Re- 
pentance towards God, and faith in our Lord 
Jesus Christ, producing the " charity that never 
faileth,'' are the essential elements of vital Christi- 
anity. True personal religion consists in beUeving 
the record God has given of his Son. This faith 
is of the operation of the Spirit of God ; it works 
by love to the Saviour, and those who love him. 
Hence love to Christ, and to each other for his 
sake, become the characteristics of true Christians, 
and where these distinguishing features are 
mutually recognised, christian communion is at 
once reahzed, although the respective parties may 
widely differ from each other in reference to almost 
all the outward circumstantials of religion. The 
question is not, does my friend belong to the same 
section of the Christian ehurch? but does he really 
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love the Lord Jesus Christy and seek beyond every 
other object the advancement of his cause in the 
world. He may differ from me in twenty minor 
points — ^he may belong to a church known by 
another name^ and using other forms of worship— 
bat as soon as I discover that he loves the Saviour, 
and counts all things but loss for his sake, I recog- 
nize in him a brother beloved, and dare not with- 
hold from him the recognition, or deny him an 
equal participation of every Christian privilege he 
ifl willing to share with me. It is not said by the 
Saviour, you shall be distmguished by a rigid and 
uniform adherence to outward ceremonies, but 
'* by this shall all men know that ye are my dis- 
ciples if ye have love one to another.^' But ac- 
cording to the principles of the Church of Rome, 
the most eminent piety, the richest fruitfulness in 
the graces of the Holy Spirit — even entire conse- 
cration of heart and life to the service of God — 
are utterly vain and worthless, unless a man be- 
long to their communion. The church will assure 
to him salvation, without the semblance of personal 
religion, if within her pale ; but not one ray of 
hope will she cast upon him, whatever the cha«> 
racter of his piety, if he be without. In this 
system, all that is external is magnified and ex- 
alted, till religion is made to consist in a mere 
round of ceremonies. It has been well demanded, 
** If baptism regenerates, and confirmation sancti- 
fies, and penance absolves, and the eucharist com- 
p 
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municates the actual body and blood of Christi 
and extreme unction gives them a passport to 
heaven, and all these wonders are effected by the 
mystic power of sacraments, validly administered, 
what must be the general and prevailine: state of 
sendment and feeling in the Church of Home on 
the subject of personal religion ? Will there not 
be a natural alienation of the mind from every- 
thing rational and spiritual, and a fatal compla- 
cency and satisfaction in the bodily service, the 
outward and visible signs of an instituted ritual?'' 
4th. The system of the church of Rome cher- 
ishes the spirit of persecution. I candidly admit 
that the church of Rome has not secured an entire 
monopoly of intolerance. Other churches and 
other sects have persecuted and that cruelly. The 
spirit of intolerance is too evidently identified with 
our depraved nature to be limited to one age or 
to one party. No doubt the grand cause of those 
horrible persecutions which have covered with 
irretreivable disgrace the Christian churchy is to 
be found in her unholy alliance with the secular 
power. Such an unscriptural league can exist 
no where without imminent peril to the interests 
of civil and religious liberty. It was the master- 
piece of Satan's poUcy to secure the union of the 
church and the state. But whatever may be said 
of the intolerance of many protestant sects, or of 
the bigotry or uncharitableness of individuals, — 
there is no Christian community that I am aware 
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of^ whose very constitution demands, in all possible 
cases, the enforcement of her dominion over the 
consciences of men. The church of Rome, has 
always been distinguished by the barbarity and 
wicked injustice of her persecutions. Even at 
this hour, in all tsountries in which her claims are 
acknowledged^ she exhibits the same intolerant 
spirit. What does the history of Europe from 
the tenth century until the last reveal to us on 
this head ? Not to mention the long catalogue of 
individual martyrs, who during that period have 
perished in dungeons, on scaffolds, or in the 
flames, as proofs of this charge. I need but to 
remind you of the cruel and treacherous crusades 
of the armies of Pope Innocent III, and his suc- 
cessors upon the inoffensive and peaceable inhabi- 
tants of Piedmont,* whose only crime consisted 
in their rejection of the false doctrines and un- 
scriptural commands of an apostate church, (for 
the accusation of their oppressors was, that " they 
paid no tithes — offered no mass — worshipped no 
saints— nor had recourse to any of the prescribed 
means for Redeeming souls from purgatory,) or of 
the inhuman doings in the Netherlands of the 
Duke of Alva and his " council of blood/* as the 
Flemings but too correctly termed it ; — of the act 
passed in the reign of our Henry IV —by which 
a bishop without the intervention of a synod, 

* Sec Jones's History of the Waldenses. 
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could conyict of heresy/' unless the conyict ab- 
jured his opiuions, or if after abjuration he re- 
lapsed, the sheriff was bound ex officio^ if required 
by the bishop, to commit the unhappy yictim to 
the flames, without waiting for the consent of the 
crown," and of which such Areadful use was 
made by the successors of that monarch, and es- 
pecially by Mary ; or of the fatal Bartholomew 
day in Paris-*the revocation of the edict of Nants, 
in consequence of which thousands fled to other 
countries, and thousands were murdered. It is 
pleaded in paUiation of these atrocities, that they 
were perpetrated in a barbarous age : but whatever 
change has come over the spirit of Europe, by 
the advance of science and civilization, I have yet 
to learn that the religion of Rome has ceased to 
cherish the spirit of persecution. The conditioa 
of the Holy Office,* when thrown open to public 
gaze in March and April, 1849» during the revo- 
lution at Rome, and the imprisonment of Dr. 
Achilli upon the return of the Pope, for daring 
within the precincts of the eternal dty freely to 



* Prom the maimer in which the skdetouB fofond in the Tsolts (rf tiie 
bniidiiig were placed, it is evident that they nuut all have been deposited 
there since the erection of the present edifice ; that is, within the last 
twenty-four years. We cannot reflect on this £act without at once per- 
ceimg, that the death of such a number of human beings as were 
there deposited is quite inconsistent with any supposition of fair play 
on the part of the officers of the holy office ; and the candid inquirer 
will be apt to ask himself; — What can this religion be which tolerates 
such enormiiies ?— History of the Inqumtion. — Ward and Co. London 
1850. 
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circulate the word of God^ would rather imply, 
that in this respect, at least, Romanism remains 
unchanged. 

5. The tendency of the Religion of Rome is to 
degrade and demoralize society. I do not mean 
by this to charge with immoraUty all the indi- 
viduals or families who profess Romanism, many 
of whom, as truly honourable and virtuous mem- 
bers of society, are worthy to be held in the 
highest esteem. I point to the condition of all 
Catholic countries— and to the testimony of almost 
every modern traveller, as evidence of the marked 
difference that exists in the social condition of 
the inhabitants of Protestant and Catholic 
communities. 

D*Aubignd speaking of Luther^s first visit to 
Rome says, " He had dreamed of sanctity, but 
found nothing but profanation. He was not less 
struck with the disorders committed in the city. 
The poUce is severe and strict at Rome said he. 
Thi6 judge or captain rides through the city every 
night with three hundred attendants. He stops 
aU he finds in the streets, and if he meets an 
armed man he hangs him or throws him into the 
Tiber. And yet the city is full of disorders and 
murders ; whilst in places where the Word of 
God is truly and faithfully preached, we see peace 
and order prevail, without the necessity for law or 
severity . It is incredible what sins and atrocities 
are committed in Rome. He says, '' again they 
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must be seen and heard to be beliered/' So that 
it is usual to say, " If there be a hell Rome is 
built above it." It is an abyss from whence all 
sins proceed. The nearer we approach to Rome, 
the greater number of bad Christians do we find, 
said he several years after. '* It is commonly oba 
served that he who goes to Rome for the first 
time, goes to seek a knave there ; the second time^ 
he finds him ; and the third time he brings him 
away under his cloak. But now people do be- 
come so clever, that they make the three journeys 
in one. The political and moral condition of 
Spain, of Italy, and even of France, affords sad 
evidence of the prevalence of Romanism ; but 
there is another spot nearer home and more deeply 
affecting all our national interests to which I must 
for a moment call your attention. The deplorable 
wretchedness of the masses of the population of 
Ireland is proverbial. The groups of mendicants 
that traverse our public roads now at almost all 
seasons of the year, in poverty and rags, give 
bnt a faint impression of the greater misery and 
degradation from which they have fled. The 
moral and physical condition of the majority of 
the people, cannot be viewed either by the Chris- 
tian or philanthropist without feelings of surprise 
and grief. Looking only on the surface of the 
scene we are at a loss to account for the fact, 
that the inhabitants of a country so favoured by 
dimate, possessing a rich and fertile soil, watered 
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by magnificent lakes and rivers^ and the beauties 
of whose natural scenery are surpassed but by few 
spots on the face of the globe ; an island forming 
a part of the most prosperous, and wealthy, and 
powerful of Protestant kingdoms ; distant but a 
days journey from her metropolis, with a popula- 
tion, though of strangely marked national charac- 
ter, yet equal to any other nation under heaven, 
in point of both physical and intellectual capa- 
bility, should have remained for ages in a state of 
moral and social degradation, even below the level 
of the serfs of the most despotic powers of Europe 
I admit that there is in the case of Ireland an 
unhappy concurrence of untoward circumstances ; 
but making all allowance for political, social, and 
ecclesiastical grievances, for which Rome is not 
accountable, I cannot resist the conviction, 
that the most direct and ruinous of all the causes 
of her degradation, is the dominion of an ignorant 
and bigoted priesthood, and the almost universal 
prevalence of the religion of Rome. " By their 
fruits ye shall know them," was the solemn warn- 
ing of the Great Teacher. It is because I am 
compelled to believe that Romanism as a system, 
is inimical to the interests of morality, and to 
the cause of freedom ; and because I am convinced 
that it is destructive to the souls of men, that I 
deprecate its growth in our beloved country, as 
the worst of all calamities that could befal her ; 
and in the spirit of the gospel, to seek by all means 
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to expose its errors and prevent its progress ; and 
affectionately warn you, my brethren, rightly \o 
appreciate and carefully defend your principles as 
Protestant Dissenters. Adhere with earnestness 
and fidelity to those great doctrines of the gospel, 
in the maintenance of "which, confessors and mar- 
tyrs sacrificed their property, their reputation, 
their liberty, and their lives. Zealously seek to 
promote their diffusion. Above all things hold fast 
by the faithful word. Maintain the supremacy 
of Holy Scripture as the divine rule of faith and 
practice : and with the inspired psalmist make 
your appeal to the author of the Bible. " Thy 
testimonies have I taken as a herita^ for ever 
for they are the rejoicing of my heart/' 



